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Abstract

This thesis is studying the development of the Zaydi doctrine in order to understand the
reasons of emerging the Zaydi radical group Hbathis. The studies about Zaydism tew,
since it is a doctrine that only exists in Yemen, so it is considered a doctrine of a minor group.
The studies about the contempgrdaydism are much fewer, whidédads to misunderstand the

Houthi phenomenon.

Zaydism has long history in Yemen and the Zaydi Imamate controlled Yemen or the
northern partef Yemenfor hundreds years. Therefore, the overthrow of the Imamate in 1962
and the establishment bfepubli@an system werthe biggest challeng¢hat Zaydsm has ever

faced, since the Zaydi Imamate political theory is the main theme of the Zaydi doctrine.

This thesis will demonstrate the main features of Zaydism; its main theological aspects
and Social dimensions to study the contemporary Zaydism sinogiteenth century, when it
shifted from a revolutionary doctrine of rebe
with the last period of the Imamate during the twentieth century and its collapse in 1962. The
establishment of theepubli@nsystem resulted profounalitcomes on the Zaydi doctrineftér
almost three decades of the repudnticevolution, th&aydi revival groups emerged and
establishedhe Zaydi political parties anthe Zaydi clubs to teach the Zaydi youth the Zaydi
dodrine; dl of these changes witle examineith the thesis. Thegdifferent phass that Zaydism
passed through led to emerge the Houthi group. The reasons of emerging the gtoupgasd

the shift from a Zaydi revivalist movement to a radical one wiklsediscussedn this thesis.
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Radicalization of Zavydi Reform

Introduction

Zaydism is a Shiite sect based on the Muobt a
lts name is derived from the name of its founder InZaydb. & Ad. Husaynb.AIbiAb o TUOIl i b,

the second grandson of Imam AliAb o TUl i b, and one f the folloac

ImamZayd s e | d evsasMubammadkBelm the fifth Imam of the twelve Imams
in the Twelver Shiite School. The father of ImataydZaynb. & Ab. usaynbd ARG TUI i b

and his brotheMuhammadal-B UigwereZayd s i teachers a dledina, where he grew up.

Then, he travelled to-@asra, where he mévasil b.Ataband was i nfluenced by
idea$.

As the Muodtazilite is a rational School an
ConsequentlyZaydds Mu b6t azilite i deas chiseldestdhaHaothdri sput e
Muhammaadl-Baqir, sinceal-Bagrc onsi der ed it i n a pegxnticizedtheiat e as

grandfatherst AlbrpA b 0  asiweli ab othetompaniond

Between Sunni and Shiite doctrines

Zaydism has a set of distinguished unique characteristics as it occupies a midway

position between the Sunni and Shiite doctrines. Consequently, it is considered more inclined,

1Madelung, W. (2016XaydiyyaEncyclopedia of IslanRetrieved May 05, 2016, from
http//referenceworks.brillonline.com/entries/encyclopa@dieslam-2/zaydiyyaCOM_13857?s.num=0

’AbU ZahrahMuhammad (1959).Al-imam Zayd Cai r o. Dar al Fi kr al O0Arabi . p
3Abu Zahrahal-lmam Zaydp. P233
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doctrine wise, towards the Shiite sects rather thasunni. However, someijsts/researchers
consider it among the Sunnicsg; therefore it considered be the fifth Sunni Schobl

Zaydi smoés midway af f itolerandattito nt uodrei g iomeatredss ftrhc
companons. Zaydism lenient approahhighly manifestednithe ImanZzaydo s r ef usal t o
condemnAbu BakrandUmar,which his fellows demanded as a conditionsupportinghim in
war’. In general, Zaydi doctrine favors Imam Ali over all the other companions, but without
nullifying the caliphate of the prior companions. However, this stance is not unanimous which
ultimately leads to a division among Zayq@i diyyaline of thought irnthe Zaydi School
presents the harshest stance towards the companions. On the oth&UHswgh or Batriyya,

believeAbu Bakrand Omar were the righteous caliphs with a more lenient $tance

The Zaydi Imamate
Zaydi smds prominent attribute i seivede | mama
fromrMudotazilite principles. To be specific, the

forbidding evil justify the armed uprising against the unjust fufuch belief contradicts the
Sunni doctrines that the g eéertavaidchaos linkessthe t he

ruler shows an action @word that indicates blasphefy{owever, Twelvers believe the

*Messick, B. M. (1993)The calligraphic state: Textual domination and history in a Muslim sadBzykeley:
University of California Press. p. 39

® Madelung, Zaydiyya.

°A tSpghrastth  AtFia t 611 Ma u h mmkMilal-(w2 @ 99 &eirut. Dar al Kutb a- 6 Aniyya..Vol 1.
ppl57161

‘Madelung, W. Zaydiyya.

8 GimaretD.(2016).Ta'aEncyclopedia of IslamRetrieved 5May , 2016, from
http://referenceworks.brillonline.com/entries/encyclopaedislam-2/taaSIM_7235?s.num=0
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occultation of al Mahdi, and practice the hiding of beliefs until thegpearance of the Twelfth

| mam, which i sconepll ed the TaAiyya

Zaydismbé s t wel v e c o tothd niet sbonld be présant in arderdodegitimize
the call for the Imamate, such as; the Fatimiddges the attribute of courages well as
possessing the characteristics @& thdependent reasoninghstar, aMujtahid. If any one of the
Prophetds family Ahl al Bayat p-poodaenedsiman t hese
and would seek juristsd approval to | egitimiz
this rebellion by explaing why the people, who fight with him, should rebel and how the
current Imam is unjust. Consequently, the claimant Irmaauldnominate himself as an
alternative and promises the people new accomplishments if he is to become an Imam. Unlike
other Shiitesects, Zaydis do not believe in infallibility and they reject the idea of divine

knowledgé®.
The Distinction between Zaydism and the Twelve

The Twelve Imamate theory is based on the infallibility of the In@rouyltation and
pr act i gyawhgh diffarslcompletely from the Zaydi Imamate, which is based on the
rebellion against the unjust ruler or Imam. In addition to this significant difference in the
Imamate theory, there are two main distinct differences between them.

First the role ofyrisprudence, Twelver jurisprudence enjoys independence from the

political authority in contrast with Zaydi jurisprudence that is affiliated to the political authority

°Strothmann, RDjebli, Moktar. (2016)T a Ui Engyalopedia ofdam. Retrieved 5May , 2016, from
http://referenceworks.brillonline.com/entries/encyclopaedisslam 2/takiyyaSIM_7341?s.num=0

10 7ayd, AliMuhammad(1981)Mu 6 a t a-¥amlar, Dawlatlallmam a}t Hadi wa fikuruh Beirut.Dar al
6Awdah. Beirut. P269.
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like the Sunni Schools. The difference originated from the financial resoureastoime, which

is al-Kkhums

According to theSunni jurisprudence schoobd;Khumsis one fifth of the spoilsf war,
that is the Prophet and his familyds share
from the society who are in need. Thishie general stance of Sunnism; however, there are many

definitionsand benefiting categories al-Khumsfor the different Sunni Schools and scholars.

For the Twelveral-Khumsmeans a fifth of everythingdm which the people gain. the
absencef Imam al-Khumsgoes to the scholars that provide the Twelver jurisprudence with

wealth to guarantee its independence from the state.

Zaydism las a different definition adl-Khumsand its distribution method#l-Khumsis
the fifth of war booty, treasure, and the ongoing revenues after carasaigm as the Kharaj and
the Jzya. Al-Khumsis to be transferred to thenam who would distribute iAl-Khumshastwo
mainc at egori es, fir st eddatel tlthé genesahbanebipenditueetsuch s
as mosques and roads. Second t hecemlantspmhet 0s
condition they haveecognized the Zaydi Imam. Accordingly, Zaydi scholars such as Sunnis do
not have a share of this Khurttwsprovide them an independent financial resource like the

Twelve scholars.

The final significant distinction is concerned with the nature, existence, and spread of
each. Twelve is a Shiite school that existed in various areas, not only Iredoctiine spread

in Iran afterthe Safavid state adopted it as an official doctrine that coincided with, redefinition

Yzysow, A. and Gleave, R¢hums. (2012). KhumsEncyclopedia of Islam. Retrieved 06 August 2016
<http://dx.doi.org/10.1163/1573912_islam_COM_1417

(0]



and revival of the Persian national idenitityConsequently, Twelveoctrinebecame part of the
Iranian national identity. Zaydism, on th&her hand, spread gradually in Yemen, mainly in the
northern part of Yemen, where the Hamdan tribes live, so Zaydism is a regional tribal identity

not national.

Zaydism between Revolution and State

ImamZayl was the first membbreaktbefstate &f silenBerandp h et 0
political apathy that were adopted by the Pro
rebelled against the Umayyad @ddiHisham b. Abdal Malik. Zayd 6 s upri sing fail et
with his martyrdom, which reviveithe memory of Karbafd However, afterZay6s mart yr dor
his ideas triggered various rebellion attempts against the Umayyad and Abbasside caliphs.

These revolutions were compatible with the Zaydi npainciple;in addition they took
place at &ritical historical moment, as it marked the end of the Umayyad caliphate era, which
witnessed many revolutions due to the political and social unrest. Furthermore, Zaydis continued
to revolt against the Abbasids in the beginning of their caliphate etaeys broke their
promise to the Allawids (Ab.Ab § T déscendahjsas the Abbasids monopolized political

power and did not share it with their partners in the revolution against the Umayyads.

Although these revolutions against thetcalnstate of the caliphates failed, some of them
succeeded in some marginal remote areas in established states. The first Zaydi state was in

Morocco I drisid, which established Fas city a

“Al-Labad, Mustafa.(2006) .ade a | . @afe Baral Shorouk. @2
“Madelung, W. (2016 ay d b . -& ®A l&Eficgdiopedia df Islam. Retrieved 5May, 2016, from
http://referenceworks.brillonline.com/entries/encyclopa@dislam-2/zaydb-ali-b-al-husayrSIM_8137?s.num=2
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7 89 9 88AndtheriZaydi stae was established in-&lamamain the middle of the Arabian
Peninsula, and lasted for almost two centuries from 253AH/ 867A.D. and it was called Banu

Ukhaidir'®.

In addition, a Zaydi state emerged in western IraWditb a r and aDylam, which
started in 250AH /864 A.D. b b Muhammadal-41 a s a n , Wwho wés faimdus ithe name
a-N U fairkra baghs rT shehis state lastefbr aimost 90 years. After that, the dynasty of
Buwayhids dominated this area of wastlran then extended its presm to Baghdad, where
they controlled the Abbasside Caliphate for almost one century from 333 AH/ 944 A.D. After the
vanishing of their influence in Baghdad, they continued to exist in the west afriirhn

516AH/1122 A.D., when their presence starteditinish in this ares.

Most of these states emerged in similarimmments, such as Morocco; %damama and
western Iran since all were considered to be remote areas with tribal societies. The only

exception was the Buwayhids in Baghdad, who ruled imémee of Albasid caliphs.

Although Zaydisnrequ i r e s  Pamiby plds@entndas Imam it refused the
hereditary system in the sense of moving power from father to son routinely. A proclaimed Imam
should introduce himself as a qualified Imanorder to be approved. However, almost all the
Zaydi states were almost hereditary, which passed the power from father to son naturally; these
dynasties did not last for long as in Yemen. Another important point linked to Zaydism is that it

faded oncehe state collapsed, which is a proof that the Zaydi political theory could not exist

“Eustache, D(2012).I d r Ercictbgedia of Islam. Retrieved 5May, 2016, from
http://referenceworks.brillonline.com/entries/encyclopaedisslam-2/idrisids SIM_3495?s.num=7

15 Smith, G. (2012)Al-Y a m UEmayclopedia of Islam. Retrieved 5May, 2016, from
http://referenceworks.brillonline.com/entries/encyclopa@dislam-2/akyamamaSIM_7976?s.num=0
®Eustache,DlL dr 9si ds .
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without a state. Also, it can be noticed easily that Zaydigiiffisult to apply as a state

ideology; it was best used as a revolutionds

Zaydi state in Yemen

The Zaydi doctrine has existed in Yemen for one millennium and is mainly concentrated

to the north of Sanab6a, which is called Upper

Lower Yemen and features a Sunni majority; this regionasidiv existed prioto Islam and

was completely different from the recent political division of North and South Yemen. Unlike
Lower Yemen, Upper Yemen has scarce resources. Thergfenainciple of rebellion against
the unjust ruler in the Zaydi school of thought perifestlits the fighting nature of these poor

northern tribeV.

I n addition, Yemen during |Islambés early
rebellious groups due ttsiremoteness, the mountainmagureof geographyand the socio
political unrest. Therefore, Yemen was the pioneer state that became independent from the

caliphate during thera of the Abbasside caliphsla 6 mun i n® 815A. D.

day

Yemenod6s instability and its early disjoint

consequences of Shiigscalation in Yemen that coincided with the escahatif theQahtani

uprising.Qahtaniare the descendants of the southern Arabs as opposed to the northern Arabs

AdnanithatQurayshtribes belonged to the Adnani tribédthough the Yemenis had a deep

feding of pride due to their origins as a great independent civilized nation, this did not prevent

them from converting to Islam during the

YHaykel, B. (2003)Revival and reform in Islam: The legacy\fihammada “Shawkarsi ¢ Cambridge, UK:
Cambridge University Press. p. 13
1851 -Baradouni, Abd Allah1983).Al-Yaman AlJ a mh Damscus: Dar AKitab at6 Ar.@lpi. 17 37
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manifestations of the independent streak among Yemeni tribesieftised to pay Zakat to the

next successoAbu Bakr®,

Yemen was an initial pl ayer in the early c
Firstly, Helpers, Ansar, the people of Medina who had Yemeni origins, opposed passing the
Prophetso6 power to his SaWif bé /RaHdapbrSathuelthatus ga't
succession would be carried out by holding a consultation among Muslseect the most
suitable persoregardless of his ancestry. Secondly, Yemenis #erenost enthusstic group
to fight with Ali b. A b D U |béchuse both parties were excluded early and felt a common sense
of injustice. Thirdly, Yemenis participated intensively in the Muslim conquests without taking
any prominent positionsyhich were nonopolized by th€uraysh Hence, Yemen was the
perfect place to host the various rebellious groups who were furious about the centrality of the

Islamic staté.

Consequently, ImarAbi6-H usayn Yawy@ybN Osailmalb. -1 br Uhom
4 a mabHassarb. Ali b. A b © Ud, who was nicknamed-H U d ¢ -vialABeleétdd Yemen as
a suitable region to carry out his uprising to become an Imam, after his failed attempt to rule
Taberstan. Imaral-kHadiaccept ed t he Yemeni tribesd invitat
fighting tribes, and established the fifgtydi state in Yemen from 2834896 AD to 298

AH/911 AD.#

During this era, Yemen witnesdchaos due to the many selfoclaimed leaders fighting

on its land. Imanal-Hadiemerged as one of these fighting powers and extended his dominance

Al- BaradouniAl- Yaman al Jamhuri  p
20 Al- BaradouniAl- Yaman al Jamhuri ~ p
#7aydM u abazilit al-Yaman p.271

p. 17 37
p. 17 37
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f r o nda i® etnénorth to Aden in the south, but for only a short period. lat&fadi, indeed,
spent allhis time in Yemen fighting his enemies atfidd in 298 AH/911 AD) n d&&aftér
losing all the territories that he had previously t&keim spite of this short troubled period,
Imamal-Hadileft a profound influence on Yemeni history, because the Zégti suled Yemen

or parts of Yemen intermittently for a millennium.

In addition, Imamal-Hadib s i deas became t he mahn,mhereef er en

they were called Hadvey whichis a Zaydi stream different frothe streams that are mentioned

inal-mi | a kn i washtidk by al SHarastanf®,

The Zaydi transformation from a revolutionary movement to a state was attributed to a

shift within the political power from Lower Yemen to Upper Yemen. This shift had taken place

since the seventeenth centurytigallarly in 1634AD when the Zaydi state succeeded for the

first time in controlling Yemen for almostcentury. This change took place for several reasons:

Firstly, the withdrawal of th&Jttomars from Yemen in 163AD allowed the rise of Zaydi

power because the Zaydis had been the main Yemeni resisting power agaifist3aeondly,

global trade shifted after the discovery of the Cape of Good Hope, so the southern Yemeni ports

lost their importanc®. Thirdly, the Yemehmonopolization of coffee, which provided profitable

revenues to the state, and the coffee was farmed and exported from tA% north

?Zayd. Mu6dmarz p.271 t  a |
“Atspghrastth 0 AfFiat 81 Ma alimhmed-n iwGed.Da t-Kat a bimgé. Vol 1. pp157161

# salim, Sayyid Mustafa.196@l- F a t a @41 h maAwival lail WijinanM a hBah Al tDirasat Mjl
0Arabi. pp. 338 395

®salimAl-F a t a @@ 1 anim- Awwal p. 55
®A-Kha abi, ArTwaj.a+tBauth-yealR® 0 Q@4 ri rSaald i s.(Unpubhisied doctoral

di ssertation). Sanaébéa. Sanadéa University. Sanaba,

14
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This shift remained significant in Yemen until recent times, because even after the Zaydi
state lost some of its southeanritories in south Yemen in 1732D&". It remained an influential
power and preserved its control in Upper Yemen and vast parts of Lower Yemen until the
overthrow of the Imamate by the establishment of the 1962 republic. Thus, this shift occurred for
geomlitical reasons, which influenced another geopolitical division in Yemen, because it moved

the power from the Shafi 0i maj ority area to t

These transformations have reflected on the Zaydi thought and its Imamate theory. It is
vee' y cl ear that the Zaydi doctrine becomes mor
outside the power to mobilize isipporters. However, it turned out to be more compatible with
the Sunni doctrine, when it succeeded to power, because Sejecistihe idea of rebellion
which destabilizes authority. Thus, the Zaydi doctrine can be manipulated according to the
circumstances and interacts with the Yemeni environment heavily as it exists only in Yemen,;

consequently this unique characteristic iavily reflected in Zaydi thought.

Contemporary Zaydism

Zaydism in Yemen has an extended history since the arrival of lhbladi. For almost
four centuries, it was the doicte of a political power thatontrolledUpper Yemen and a vast
ar ea o peopkin bofver $emen, who accounted for half or more of the populatiering
the different Zaydi period$Nowadays, Zaydi doctrine is still influential in the Yemeni political
life.

The last Zaydi state that ruled parts of Yemen (18a@&2) did not deuep or renew its theories
or ideas to be more adjustable/ compatible with the modern times, or even attempted to

modernize its guise. Isolation policy wa® tman feature of this last Zaydi state, so Yemen

“Dresch, PaulA History of Modern YemeR000. Cambridge. Cambridge University Presa3

15



entered the middle of the twentieth century asuntry living in he mediaeval period and
sufferingfrom hard social and economic conditions. For exampéepeople died iepidemics,
such as chickenpox and ragh, because the health sergiagre very primitivé®. Education
was religious based and dern schools did not exist. In addititmthat, meansf transportation
were primitive, for examplas donkeys and nothing of modernity which was evident in Yemen
during that timé,

After the political transition to the repubdinsystem, the Zaydi doctrine was claimed to be
irrelevant to the new ergince the political system which was based on the Zayamate theory
collapsed. This posed as an unprecedented challe@ggdism and caused several outcomes

that will be discussethroughout this study.

Zaydism from Revival to Radicals

After the 1962 revolution, Zaydism was accompanied with the Imamate; this led to
marginalizing theZaydi doctrine, by the confiscation of tAaydi books. This situation changed
after Ye ratomio 90uwheénfthe government loosened its restriction and allowed the
establishment of multiple political parties.

Accordingly, this launched a new era for the Zaydi doctrine whaxtenjoyed a revival
movement since the 1990s. Zaydis started @béish their parties, most promingnHizb al-

Haqq. Moreover, Believingrouth clubs were established to teach Zaydi youth their doctrine.

This changed dramatically whéme S adé& war erupted in 2004 and continued for six years,

**DreschA History of Modern Yemen.23
29Al Baradouni.Al-Yaman AlJ a mh. p.1346
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which caused the emergerafeghe Houthigroup, therefore, the revival movement shifted to
radicalization.

This shift took place for many reasons and posed several questions about Zaydi doctrine
and its developments to understand its current challenges.

Thesis Chapters

Althoughthe Zaydi doctrine played a vital role, for example, influencing the caliphate
center in Baghdad for almost one century during the Buwayhif] stadies of this doctrine

remainscarce even from the historical perspective.

The scarcity of studies @aydism is a result of the demolition of the Zaydi doctrine after
the collapse of the Zaydi state. However, Zaydism exists solely in Yemen until now. AlImost one
third of Yemends 25 *niltHough tbeseegresentiamajdr pad ofthé s Zay
Yemen people, the Zaydi doctrine has traditionally been overlooked by scholars. This is because

Yemen is considered an insignificant state within the Islamic world.

In spite of this, studying Zaydi doctrine is crucial because it illuminates arownkn
aspect of the Islamic heritage; it reflects the multi dimensionality of Islamic thought, particularly
in the farflung areas. Studying the Zaydi sect is not an easy task; it has multiple perspectives and
views, ranging from those who view the Zayditssex a fanatic Shiite sect to those who view the
Zaydi sect as the most lenient Shiite sect, which may perplex a researcher. Therefore, a

researcher should be aware of these multiple dimensions to avoid drawing general conclusions

®Cohen, ClI. (2012). Buwayhids or Biyids.Brill. Retrieve
http://referenceworks.brillonline.com/entries/encyclopa@disslam-2/buwayhidsor-buyidsSIM _1569?s.num=0

31 Stephen W. Day (2012Regionalism and Rebellion in Yemen: A TroutNedional Union.Cambridge University
Press. p. 31
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about Zaydism, and con&idit as a sign of richness not only as a source of complications when

it comes to this unique sect.

Zaydism has developed and evolved through many phases; initially it was a revolutionary
doctrine, then it changed to B&unni lookalike doctrine and lmame the doctrine of the state.
Contemporarily, the Zaydi state became outdated and was ousted and replacednybliwn
system which had challenged the Zaydi doctrine and raised many significant questions that will

be discussed in this thesis.

Any doctrine or ideology starts very simply and its ideas are general or incomplete.
Throughout time, this doctrine or ideology develops. During the development processes, the
ideas of these schools of thoughts will be more complicated and vaoedextremist to
moderate. This is typical of what happened to the Zaydi doctrine and will be investigate in the
first chapter of this thesis by studying the beginning ofdbisgrine, how it divides, its
Mubtazilite aspect , sstedce of theZayisectiruYamen.dimc es o f
chapter will discuss these issues in order to present the necessary background to study the
reforming attempts of the Zaydi.

A major development took place in Zaydism wiashawkantook the positiorof the
grand judge. Zaydism shifted towards Sunnism since the Zaydi state controlled dfézndime
sixteenth century. ABhawkani presents the peak of this Sunni tendency within Zaydism, so this
thesis will concentrate ca-Shawkanin the second chagt. This chapter Wiexplore the main
ideas of alShawkani and his influential political role.

The current thesis examines the contemporary radical Zaydi groups so it has to analysis
the Zaydi doctrine situation and its development during the contemypaathat faced various

challenges. The third chapter will tackle the period that witnessed radical events, which are the
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oppositionto the last Zaydi Imamate state, the fall of the Imamate and persecution of those who
espoused Zaydi doctrine, and thiha tevival of the Zaydi movement.

The Fourth chapter will study the shift of the revivalist movement to radicalism; this shift
from the situation of revivalist to radicalization is important to identify and illustridathis
groupos c h agoazediteamangstheiradisal gooaptwhich will be explained in details
in the fourth chapter.

Thus, this thesis will study the ¥ad i doctrineos influenceell opment , w
contemporary Zaydism in order to explore the reasons for the emergence of Zaydi radical groups
such as thélouthis.

Literature

Studies on Yemen are scarce in general.rélaionship betwee¥emeni history and the
Zaydi doctrings very consistent, sstudies have dealt with the Zaydi School from a historical
perspective as well as from a theological per
political environments Additionally, the Zaydi doctrine has its primary sces and literature
that demonstrate the ideas of each group anel sonch as the treaties of Imams, sucal-as
Qasimandal-Hadi, the literature of Zaydi parties, tBelieving Youth curriculum and the

speeches dflusayral- Houthi, the founder oél- Houthigroup.

There are few English references on Zaydism. Until the § $ithern Yemen was
difficult for foreignersto enter Nonetheless, these few sources cover several insightful historical

and anthropological subjects with the formation of thgdZaect as an essential partYamen.

TheHouthigroup is a recent movement in Yemen; therefore, there is a lack of English
literature that explores this group. The only English book is the multi authored Baaik (

Salmonj Bryce Loidolt and Madeleine Wel)sRegime and Periphery in Northern Y enfierm
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theRand Institute, a think tank center based in the US that provides studies to policy*mtikers
i's an indispensable source f or saumrgntsituatordas r
it explains theéHouthi phenomenon from different aspects. In this regard, the book is
comprehensive, and therefore is highhpbortant. . It covers thidouthimovement from its
beginning, including important background, such asrinioa t i 0 n dawheraithe S a 0
movement originged; theeconomy, society, and geographical featubelditionally, the book
explores the links between tribalism and regionalism ta@touthiemergence.lt also presents
Houthiideology from its found r 6 s s lHusagral-iHeuthiand thegog r n ment 6 s
propaganda durinthe S a@& war (2004010). This book is very beneficial in its infoation

a b out HéuthiGathidy, and the structure of the group during the war. Hencengsrtance
does not only stem frothe scarcity of referencem this issue bt alsofrom being a very
informative book. Howevethisboolb s dat e of publ i cat i oohcoveri n

the dramatially accelerated events since 2011.

Ber nar d HaRekvallari Refdinoio Iklam: The Legacyafhammadil-
Shawkant is another instructive boolbaut the Zaydi scholaal-Shawkani The book explores
a-Shawkandb s | egacy, a skaniotglead ia hidtosical\and sdtial Sohtexts. The
book further analyzes the tension betw8enni indination sclolars versusiadawi In addition,
it ill uminates the history of Yemenatrucial time that withessed many political challenges,
such as the popular riots, conflict amdhgelite, and the complex relations between judges and

Imams. Although this booWwas published in 2003, which igecent, it did not present thorough

¥23almoni, B. A., Loidolt, B., & Wells, M. (2010Regime and periphery in Northern Yemen: The Houthi
PhenomenorSanta Monica, CA: RAND
*Haykel Revival and reform in Islam
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information abotithe influence o&l-Shawkaniatthe present time, because he remaihighly

regarded Islamic scholar in Yemen.

It is also essential to read a book about the social conditions of Yemen to comprehend the
strong interrelated relationship between the Imamate and tribes in Yemen, which necessitates
reading an anthropological study. The most significantwork t hi s fi el d i s Paul
Tribes Government and History in Yemehich is anintelligentb o ok about ¥ emenos
This book tackles the issue of regionalism in Yemeretaitjand clarifies the consequences of
this on the society and potis. Italsoexplains the tribal conflicts that are caused due to land
scarcity. Dresch demonstrates the differeneatspof this subject such asonomic change,
tribal customs, tribesd i nt erswththietmamévitish st at
important to read this book to understand the Zaydi doctrine and the Imamate in Yemen.
Nonetheless, the book does not include the revejdranthropologicathanges since it was

published in 1983.

Arabic studies about Yemen are also few; theyproblematic because most of them are
chronol ogi cal l i st i ngs tsadhat caheotbe obfawmedbiitbewao r y or
erupted in 2014. However, there arkew contemporary books; some are b@isecause it is

difficult to write neutrally on the Zaydi doctrine as it remains a debatable political issue. Some

of these books abhose of Hamid Aldin and al Batwl.

*Dresch, P. (1999 Tribes,government, and history in Yemen. Oxford: Clarendon Press.
#“Al-Bat | ,-FAbd+J aKRi0™b7a)lad m: - Imamniial Zagdiyya. Sanaa. Markz Nashwarn &limari
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Al-Batwul, Abd alFat a v . K RiOwWvdia | aahriH ~ Imarha at Zaydiyya A p
(Wt CT O IOF:a wyBItiBE higtoricAl Bdok about the history of the Imamate in Yémén
was 1 ssued in 2007 after Sadda w&outhier upti on i
phenomenon. The title of the book reveals its content that is dedicated to disparaging the Zaydi
Imamate in Yemen, which it is assuntée darknesbers. After the republican revolution, it
was common to refer to the ,IGnashmattehiisn bYcearke ni sa
continuation of the trend. It is crucial to read one of these books tedve af the republic
s y s t ecountsthatadeeply influenced a large part of Yemeni society because it was the official

hi story i wcurricilaend Beanlediao | s 6

On the other hand, there are historical or theological books about Zaydigheand
Imamate that are written by pro Imamate scholars or Hashemite family members, which provide
the opposite historical narratiohemost illustrative example wake book( Cy nl FOF af B wF
n yTarikh at Imam at Shahid Yahya Hamid -aDin.e T C K% It \@ag written by the send
grandson of Imam Yahya Hadal-Din( r ul e d Y e mel@48)fAhntadb. MuBam®ad
HamidalDinn The bookd&s dat ewaspublisked lasyyear i 2085) this typaaf i t
book has been incraag recentlycoincident with theHouthisrising. These books repeat the
same theme which is that Yemen was more statdesecuréuring the Imamate and the
problem ofsolitudeis related to the historical period and the geographical position na to th

Imamate type of ruleThis book tries to pravits argument by emphasizitige current

*Hamid at Din, Ahmad. (2015)Tarikh aF Imam at Shahid Yahya Hamid aDin. Cairo. DaralMa 6 ar i f
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deteriorating situation to conclude tlhla¢ Imamate was more suitable system for Yemenis, and

it stresses that Hashemites have their divine message which is defarhett bpemies. It is
important to read this type of book;laast one of them, as an example of the current pbint

view of the po-Imamate particularlas theyhavereturned to the political scene strongly in

recent years. It also shows how the Imamate issue is still a vital issue in Yemen and the debate

remains heated about its history and theory.

Other important sources @aydisn in Yemen are worth reading, for example

Zaydiyya®”(y T ¢ Thabodk byAhmadSwad ywas published in 1984. It deals with the Zaydi

school of thought from its beginning tecent time This book starts with Imam Zdyd s | i f e anc¢
his ideas, and then it presents the different Imamate theories in light of the attempts of

establishing the Zaydi states in many Islamic lands it reached to Yemen. The author divides

the Zaydi doctrine into two streams, one is lenienttoe Shi 6i te and Muotazil
more similar to the Sunni School of thougjithen it ended with brief mention of the current

Zaydi crisis. This book is important thesense of demonstrating the ideas of the prominent

Zaydi scholars. Neverh el ess, the bookds method was descri
not connect the emergence of the different ideas with their historical context. Howewer, it is

very informative book fothe researcher in this field.

Zayd 6 s b o othkedlu ézbita and Zaydismarevery significant. His bookleals with
Mu~ ar disastéTayarat Muatazilite alYaman fi al Qarn al Sadis al Hijri w02 3)1s dUFpFy

(p Ot n lOF g B BfORABEFT  ar risiaf iMuya azi | i t e emhergedinthegr ou p,

Subdvi, AhMZdydiyydCaid4A-Zahr ada 46i Njr abdl am al
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thirteenth century andas eradicated by Imam al HanfzZaydstudied the few manuscripts

that were found for this group to transmit theal ideas. This book cldired that the real reasons
lying behindthat conflict betweeaMu ar r i f i yy a andit relatiorawith théa mz a
historical conditions of that period. Zayd verifies each piece of information and his book is the
only profound study about this interesting group, since eradicatifg the a r rgiodpileg tp a

thedel i ne of the Muodotazilite aspect in the Zayd

The last part of this is Zaydi literature. To know the main features of the Zaydi doctrine,
it is important toread the treatises of Imam@hsimal-Rassi and Imaral-Hadi because their
ideas forned the mairpart of the Zaydi doctrine in Yemen and their treatises are considered the
main references of the Zaydi School of thought¥emen. Then, é8fra wk ani 6 s books ar
indispensable due to the great influence of the Shawkani School in Yemen to the present since
this sctool is a parallel school to themam al Hadi School. Therefore, there was enmity and
competition between the two schools. The contemporary opponakBbawkanj at Samawi
scholar is also important to read him in order to know the claims gadhants of each part, so
they can comprehend the origins of the current arguments and challenges that are facing the

Zaydi doctrine.

The contemporary Zaydi doctrine is the main issue of this thesis, so it is necessary to read
their literature. The literate of the Zaydi opposition against the Imam to demand reforms, then
the literature of Hizb al Haqq, since it was the first political body of the Zaydis and it included

the main Zaydi religious scholars. The documents and the pragridimb al Hagogainedits

%#zayd, AliMuhammad (1997 ) . Ta y-¥aman fi alQara a- Sadis & Hijii t Sana's, Yemen: Al
Ma 6 h-&F aa la r Biriasatlali Y8lijhenia

24



importanceas they were the first announcing the Zaydi vision after the collapse of the Imamate
and they demonstrate the Zaydi attempts to cope with the new situation. The curriculum of the
Believing Youthis highly important for knowing the perspeiof the Zaydi revival groups.

Finally, al- Houthis speeches and their manifesto are essential to know the overarching ideas of

these groups that categorize them within the radical movements.

According to the aforementioned books, it is obvious that¢hdemic circleand
research fields still neddrther studies about the y@i doctrine; especially afteecent
developments. The recent war in Yemen is linked directly to the Zaydi giedblouthis 6, an d

the scecity of information is resulting in amgpilous ideas and understanding abouttbethi

group.
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Chapter One

The Zavydi Crises

There are several theological and social complications that have accompanied the Zaydi
sect sincét has comento existence. These issues are strongly linked with their historical context
and interrelated with the political and social conditions, which emerge as problematic issues
during political conflicts and transitional periods. First, the Zaydi tendenewaver between
Sunni and Shiite principles caused many divisions within the doctrine and loosened its
methodological approach, all of which underwent change according to the historical and political
conditions. Second, the Zaydi princigierebellion agaist unjust rulers is compatible with the
tribal areas. In fact, this ovaching principle only fitdéribal societies such dsose ineastern
Iran, the central Arabian Peninsula, and the north of Yemen, where the Zaydi state was
established. In Yemen, Zagdh is limited to the northern tribal area. This regional division
comes along wih another division based on bloodlines since Zaydis befi@teonly
Hashemites aeend oryi gohltnsaam as t he | mam, d&ousor di ng
and politcal authority These Zaydi features gave rise to political and social outcomes, which

need to be discussed in order to address the contemporary issues of the Zaydi doctrine.

Authenticity Issues

The main theological debate concerning Zaydism traditipfi@tiuses on the authenticity
of its primary referencédl-Majmuwd (/1 H r )} arcé@é&ction of Hadith and Figh works, supposedly
attributed to the founder of the sdoham Zayd. Nevertheless, many schofaosn other sects

guestion the authenticity of thimok. Accordingly, these scholars, particularly Salafis, clasn th
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the Zaydi sect nevaxisted, since Imam Zayd did not establish a new Islamic schéed\oe

any written work to prove the authenticity of the ideas attributed t&’hitherefore, many

Sdafis in Yemen do not acknowledge the Zaydis, instabdling themHadaws; the latter

refers to the followers of Imawl-Hadi, the first to bring the Zaydi doctrine to Yemen.

|l mam Zayd was b5oADnand died inZ2AHA7T4@AD Zhis meanshat he was

living during the early period of Islaprior to the phase of record keeping, which Inelgg the

end of the secondcentdly Ther efor e, | mam Zhsyehth svhatstiteys d e nt s
claimedwere his teachings and sayings. Recordingdbhsdns of a teacher after his death was

the customduring this period, before the period of recording by the authors othveith

approval during their lies.

The most important book attributed to Imam Zayd wbMajmouj/ H 1 )} whikDFs a
collectionof HadithandFighworks.Many historians and scholars doubt the authenticity of this
book for many reasons. First, Inam Zayd had many students, budbinkg@Bida-W0s i = ¢
transcribed his work, unlike a¢ghimams, such as Imam al Maliki whasain reerenceAl-

Mu w a (YtAa &vhiolr was written by many studerifs Second, thenly narrator ofAl-
Ma j mwas accusedf being a liamccording to aDhahabf? and a6 A alapf. The

counterargument to these claims is that the son of Imam, Emglwas not suspicious about this

*Al-Wadi'i, M. B. (June 2,2012). Madhhab at %2 @ RA & & | -adayanyRatrieve8IAdril: 2016, from
https://www.facebook.com/notes/n ¢ hp c T BHO N POHOD

“Madelung, W .Zayd b. A | f &5 daadt nall ¥t Retrieved 3April, 2016, from
http://referenceworks.brillonline.com/entries/encyclopaedia-of-islam-2/zayd-b-ali-b-al-husayn-
SIM_81377?s.num=0&s.f.s2_parent=s.f.book.encyclopaedia-of-islam-2&s.q=zayd b. Ali

“'Abu Zahra. AHlmam Zaydp233

Al Dhahbi, Shams al- Din.(1948). A Kashif | ABNENY A d f-¢ K| ff ALFAHf nhyizes & |

* Al- Wsgalani, al- Hafez. (1997).¢ | i Tadrib at Madhahibd . S A NHzi o-wAid ¥Q #pon.a + 4 | ¢
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book, and the later Zaydi Scholars accepted it, while it is natural that the followers of other
schools raised such doubits
Third, there are contradictions ascribed to the texts and sayings of ImanRzzgld fi

Ithibat al-Wa Hi vy HoH IOF  A)FANNEERj mdnd ds iOferfretatioAl-Rawi  -a |
Na {(Qy Ll 3 OF Th& argd@ht suggests that the copRistlafiE h b at @mthe Wa Hy a
Great Mosque in Sanada dated to ZGAMAH, dwehaitchh
(d.122 AH). The people who aqited this idea stressed that thanuscript presents the ideas of
the el eventh century not the ideas of-I mam Za
Qasimb. Muhammadvere circulated during the $tentury®. His doctrine was very
compatible to the Twelver ideas, such as the belief that the Imamate of Ali was proved by the
explicit texts and t he piscoyertednthé GreatMosqguea ment . T
presented the legitimacy of Al Abi Talib as a successor to the prophet by the same Twelver
proofs of Quran and Hadith, which are the same idsabos®f Imamal-Qasini®. On the other
hand, the idea of legitimizing Ab. Abi Talib by the text contradicts what is mentioned in many
historical books. Imam Zayd accepted the cadifghofAbu Bakrand Umar, and to him is
attributed thesaying inAl-R a w a N ad Ithatthe Imam could be fronthe Quraysh tribenot
only the Hashemits, after holding an election among Musliths

It is also noted that the Zaydi imams and scholars occasionally réfieano Zayd. This
could justify what every school of thought starts wisimpleideas accumulating throughout the
relative time period, and it is not necessary that the foumdethe main contributor to its

ideology.

*Abu ZahrahAl -Imam Zaydp235.
**Ghulais, Ashwaq(1997).Tajdid Fikr acimama alZ ay d i y YamanBairdljMaktabt Madboulp41

“Zayd, b -4 uAsha gtibiypBFWaaH i. Retriaved 11April, 2016 from
http://www.azzaidiah.com/kotob/all_sections/rasael al emam_zaid_5_tathbeet al waseyah/themain ageedah
*'Ghulais Tajdid Fikr al-lmama p41
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Most of the intellectuals who suspect the
di sprove the right of t hlbus,khe ogstidebatable issueatmautl y t o
Imam Zayd is his belisht he | mamate and the i mportance of i
however, many of the Yemeni Zaydi scholars beliea¢ ithvas attributed to Imam Zdyy the
later Zaydi Imams; rather than being stated by Imam Zayd himself. These arguments are an
attempt to raise the right of the Zaydis to the Imamate, even though they are not direct
descendants of the PragthConversely, many Zaydi scholars emphasize the distinguishing
status of t h% Nevertbetessgher@ are Soraenpiincighesare unanimously
attributed to Imam Zayd, such as the rebellion against the unjust ruler, because no one can deny

that Imam Zayd rebelled against the Umayyad Caliph Hidhakbd al Malik.

Divisions within Zaydism

A tShghrastCh@s famous reference to the different Islamic doctrines-Mi | al- wa 0 |
n i wisided Zaydism into three schools.dfirst school established wad r 1 d, ang it was
theonemost influenced by the Twelveoctrine because its foundébuJd T d  Z.iay O0d b
Mundpp was student of Imam MuhammadAl Bagjir, the brother and teacher of Imam Zagd
NonethelessAbuatJ Ur T d | ef ti rl nteom pAalr tBacq pate in all I m
of his blindnessAbuald0r T d tried to compr omi sAl-Bdgieandveen wh
Zaydodéds ideas, such as the idea of bRmETalbi dden
should be the successor of the Prophet. Accordingly, Imam Ali was not mentioned irtthis te

explicitly, but was identified nevertheless. Therefore, the Muslims were innocently mistaken and

8 Al Hamdani, Abi Abdallah Humaid. (n.d.). Retrieved 11April, 2016, from
http://www.azzaidiah.com/kotob/all_sections/mahasen_alazhar/themain.htm
A tspghrastthgAl-mi | a I-n iw@Pals7I
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cannot be accounted as sinners because they d
compatible withthe Twelva deas i n t h aesignatiorsves dppraved byAhe itegt.s
Onthe otherhanddbualdJUr T d f or mul ated the idea of ambigu
excuse to the compans and avoid accusing them of besngners or infidels, which disagreed
with the Twelvers. Alsolie Ur T di yya School highlighted the n
condition forthe Imam. In addition, wherlUr 1 dfirsyeyarge, its stance was harsh towards

thecompanions but afterwards became more tol&tant

The nextschool in Zaydism waal SU hiyya; its founder al Hassam Salehb. Hayy al
Hamthaniwas the sonin- law to Issab. Imam Zayd. This school believed the Imamate of the
less superior througthe existence of the most superior, which explained wh Adbi Talib
accepted the caliphate Abu Bakrand Omar, although Imam Ali is the stsuperior.
Nonetheless, according &sU hiyya, the case oAbu Bakrand Omar was the exception not the

| y’Laccor di

rule, as tie Imamate should be restrictedthh e Pr ophet 6s f ami
Al sU hiyyad stance towardthe companions was much morederate. Also, they legitimized
the rebellion of two Imams on the condition of being in two Islamic areas far away from each
other to justiy the revolution oMuhammadal-Nafs atZakiyyaand his brothelbrahim.

The third Zaydi School established ved$S u | a y m,Whiéh yefered to Solimarb.
Jart, a follower ofJa A f d U d &H4n, he adopted 80 hiyyaideas, which disagreed with the

condition of the Fatimid lineag&l S u | a y m Bamdolydig aot consider the Fatimid ancestry

*°A tpghrastthgAl-mi | a I-n iw@R. 15T
*'A tspghrastthgAl-mi | a I-n iwGiR. 15T
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as a condition of the Imamate, affecting its position towards the companions. This makes it the
most lenient Zaydi Schoobwvards the companiotfs

The aforementioned are the classic divisions of Zaydism accordiahdﬁhphrastihgﬁ S
bookAl-mi | alin i wiamfict, these groups established the first layers of thdi Ziamamate

theory in spite of theidisagreements regarding the companions.
Imam al-Hadi School

In Yemen, most of the Zaydis dffadaws, which means they follow ImaatHadid s
ideas and methods. ImaakHadiwas the firstobr i ng Zaydi sm to YRBmen in
Abi6-Hus ayn |dldddsgypbabK Us i m b .a-Hlalsrathtpg m a n dhe fiameno us wi
a-40d ¢ af adllN, wa sMebirmin?45AHB59AD, and ddai@¥emern Sab
298AH/911AD.>

Imamal-Hadiwas influenced by the ideas of his grandfatheamal-QasimalRassj
who was the most influential person in formulating the Zaydi Imamate theory. &rdadileft
many books and letters suchadk a dla a-Mujbara(JO 3 t r KendUsuHak Dip bHYFRHF
(e T, @Hetfeasfew books and letters aattributed to Imanal-Qasim like, Al-Kamil al-Munir
fi Ethibat Wikdyat Amir atMu énim(e y 3 B ¢ r FOF Dy B Y ) UAHR.avdl a®Fa X F ¢ T Oy
Mu | ia &) Sr HOF*InmsA-QasinkaiBed the significance of the Imamate by considering
the status of the Imasmot less than thprophetsAccordingtohis ayi ng dal wi l |l ¢l a
the importance and highness of the Imamate; God considered Ilinaé@oe upon him as an

intimate friend before being a prophet. Then, God raised him to the status of prophet due to the

A tspghrastthgAl-mi | a |-n iw@Bs15 .|

*Madelung, W. (2012). M Ud ¢ -vlalNaN .6 IRet ri eved 11 April, 2016, from
http://referenceworks.brillonline.com/entries/encyclopaedisslam2/athadtila-I-hakk SIM_8582

*(n.d . Ma kt ab aRetriaved 18 Apqli 2618 from

http://www.azzaidiah.com/kotob/all _sections/kotob ageedah.htm
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greatness of the intimacy and before becoming a messenger. Being a messenger is higher in

status than being a prophet. When God completed the prividégagnacy, prophet hoodnd
as amessenger for lbrahim, Allah sdi®ur Lord! make of us Muslims, bowing to Thy (Will),

and of our progeny a people Muslim, bowing to Thy (will); and show us our place for the

celebration of (due) rites; and turn unto(isMercy); for Thou art the OfReturning, Most
Mercifuldo ( Qur an 2: 128, .Comssquently,Adrahim knewvatmasther ts nothimg

higher than the Imamate, as the Imdeads and guides the people, although Imams do not
receive a divine revation fiThiswas attributed to Imaral-Qasim Therefore, establishing the
Imamate is a duty similar to the prayer and fasting of Ramadhan, and it is a divine matter that
God grants to the people.
ImamAl-Qasimadopted the belief of the obvious text stgtihat Imam Alib. Abi Talib
is the successor of the Prophet. Accordingly, this did not provide any excusedompanions.
Also,hestresssdthe right of the Pr &piboatrebalionflmam-1 y i n t
Qasimtook different positions; itially, herejected theédeaof sitting at home and Tak/a,
instead of Jihad similar to the prophets and called forliegelgainst the unjust ruferThen, as
a result of the Abbasidodés oppressi vepinool i cy a
and called for emigration fromth@ ust pe op | énfemctibnavithdheth o av oi d
Hence, Imanal-Hadigr ew up i n a very Shiite environm
Medina, and was influenced by Medina schools that concentrateldditis. He adopted the
same ideas dss grandfather on the obvious text and the prophecy status of the Imamate.
However, he did not rely on the transmitted texts to prove the right of Albi Talib in the

caliphate as Imaral-Qasimdid, but added téhem logical proofs.

Al Rassi, Al Qassim. (2000pl-R a d -Ra I &dira Dar al Afaq al Arabiyya. Retrieved 11 April, 2016 from
http://ia802607.us.archive.org/14/items/itsnmmfeitsnmmfe/rdra.pdf
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The methodology of Imaral-Hadiin argumentation depends on the rational interpretation
of the Quran to establisihat is forbidden and/hat isallowed. Although it seems that Imaah
Hadidi d not r e a dvorkstiaeslatddifidrn @Greek, his argaments reliedranArab
Muodtazilite nsenpldélogt and aomprehénsivae knewledge of Arabic to
interpret the Quranic vers&simamal-Hadib e | i e v e d git dma tr efiatshoen 6l oo f h u me
minds arampossible ® contradicthe Quran,because botthe Quran and reason are created to
assess human actions and beliefs on the Day of Judgment. In other words, God dbesiders
Quran and the human mind as thedsaof arguing in favor of mamahe Day ofludgment
Thereforethe Quran never opposes rational reangm. Also, Imamal-Hadiaccepted Hadith if
it did not contradicthe Quran, which becomes the rule that the Zaydis follow foriow
Accordingly, he adopted the Mud undlhechmettoe f i ve
Yemen, where he changed one of these priegjhe Intermediate positioto the principle of
Athe Right of t tthel lPamo®ptheedt 6s Fami ly in
Al-Hadib s | mamate theory is the most i mpyrtant de
According to Imanal-Hadi, the Imamate isat the same rank @sophecy, as it is the core of the
religion, and the right of the Prophetso6 Fami
Imamaté&®. In this regard, Imaral-Hadibecame very firm and stressj in his bookUsul al-
Dinnhe stated t Waha(cdmmirety) Adcepteédiumanimgy that the Prophet said
t h &AltHassananddlusayyw ar e t he masters of the heavenods

thanthel® . The Pr op hfieTth eayl,s oa |s aH ads shehthe lsnants wizether Hu s a y |

*°Al Rassi, Al QassimAl-R a d Rafaial

*'GhulaisTajdid Fikr aFlmamap68

®zaydTayar at MuYamanp 203! i t al

%9 Al Rassi, Yahia al Hayn.(n.d)Kitab al Diyana Al-ZaydiyyaRetrieved 12April, 2016 from
http://www.azzaidiah.com/kotob/all_sections/ketab_aldeyanah/thenmain.ht

0 zaid, A. M. (1981)Mu 6 a t a- ¥amiari, Dawlatlal Imam dHladi wa fikruh Beirut. Dar a6 w a.Rl 218
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they sit or rUmneédgr ¢éaeadaddani mousithet hat the P
leave to you the two weights, the book of God and my family. If you preserve them, you will not

| o s e Thereforedt.was notcaeptabldo abandon the lak of God and it is not acceptable

to |l eave the Prophetodés family because the boo
family leads to the book of God, so each one of them relies on eac!.cAldelitionally,

whenever the right Imam would come, the people should pledge allegiance amdthigim
evenifitrequiresni gr ating to the just I mamds | and. | f
status and dies, he will be considdan apostate of prislamjahili. Then, if the claimant to the

Imamate succeeds and becomes Imam, the people should ob@hbgnimamal-Hadi

emphasizedhe principle & obedience after his arrival Yiemen, as the Yemeni tribes rebelled

against hif>. In hantling this issue, Imaral-Hadirenounced his loga discourse and adopted

divine proof, which is Godods suppiesmalhsf t he I
battles.

Thus, Imamal-Hadib s i deas are more extr gdanmterimsohnd di
Hadi 6s stance on the Prophetdés | ineds right d

exposed to during the life of ImaatHadi. This development towards extremism was because
Imamal-Hadigrew up in an extremist Shiite environmiemhile the idea of the victimization of

t he Prophet 6s efdacmnes$ becamenntbresolide Shi it

*'Al Rassi, Yahia al Husayn.(n.dysul al Din. Al- Zaydiyya. Retrieved 12April, 2016 from
http://www.azzaidiah.com/kotob/all_sections/osoul_aldeen/1.htm#89

2 Al Rassi, Yahia al Hugn.(n.d).Ma 6 r i f .aAt- ZapdiyyaaRetrieved 12April, 2016 from
http://www.azzaidiah.com/kotob/all_sections/marefatallah/themain.htm
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Mubtazilite and Zaydism

Zaydism holds the five Muot &aiples|justiceanppr i nci p
commanding goodnd forbidding evil. Those principles are linked directly to the Imamate
theory because the principle of rebellion is justified accordirtgggrinciple of commanding
goodamd forbidding evil. However, ZaydtazSitebel i ev e
who adoptedinarmed means. Justice is another important principle in the Imamate theory since
rebellion is restrictedly allowed against the unjust Iiffaffhus, Zaydism presents the practical
si de of shhddoesanatifotus dnfewtheordical issues such as the Oneness subject.

Thet hi rd Mu 6t atheintermedate pasition, evasgHamged by Imarhiadi,

who replaced it by the principle YTFhiséhangee ri gh
occurred due to theriorities and concerns of the Imamate theory. Accordingly, Zaydis changed
this principle to suit the Imamate theory.

Yemen was not an intellectual and scientific centeinduhe first two centuries dfijrah
becaus®f its instability and remoteessfrom the known enlightenmengenters, such as Medina
and Basra. However, Yemen was influenced by the Medina School due to the geographical
neighborhood; particularlgsl mam Mal i k, one of the Medina Sch
from Yemen. Thereforeehkept his ties with his original country. Also, the Hanafi Schoolehad
limited influence in Yemen ithe people who came from Iraq.

This was the situation until tHes m U Adjrived yn yesmen with their Arab
philosophical influence in 266AH, as wals theQarmats with their ideas of the social justice in

277AH, and finally the coming of Imaai-Hadiwi t h hi s 0 Malabnts@encein! i t e

Al Rassi.Usul at Din.
®ZaydMu 6 at a-Ydmanp27t a |
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286AH®. The intellectual glory of the Muslims in the medieval period was during the fourth
century, while Yememneached its peak during the sixth aggt The most significant Yemen
group of the sixth centurywdiseMu  arri fi yya group. Mu arrifiyy:
which flourished due to the development of tfjeah systen3®.
Thehijrah system was basegon the concept of emigratidjrah according to the
doctrine oflmamAl-Qasim which called foi mmi gr ati on from the unjust
system was established ireMen by accompanying it withibal customs, as the Yemeni tréoe
considered the urban area and the marketgra$ areas, which means, according to the old
Yemeni language, thprdectedlands. Hence, thisijrah system is a resutif the combination of
Imamal-Qasins 6 s doctrine and t hepridethsafeiareasandb al cust
scientific cente¥. Ac c or di n dfiyys estaltlidhed mahlgijrasim order to create the
ideal society and protect themselves because they adopted the most philosophical and
argumentative Mudt azsiolaiJd -wiMiachreas and al Blazimh as t he
The Mu a@apresegyyad the glorious moment of t
eradication of the nMu oafr rtihfei yMutfetZagdddoktiioe. ea adsepcel ¢
This group was very active in preaching Zaydism and was very critical in the characteristics of
the concept of the Imamate, which caused many conflicts between thdemaag Imams or the
claimantsot he | mamat e. T hat acddptang claimart io the lmamdte whless he
succeeded in answering their philosophical questions and cargtenents.
The main argumentative issue of the Mu arr

and many Imams was their definitionofhonp as t he Mu arrifiyya did

Al Rassi, Yahia al Husayn.(n.dl- Manzila bayn al Manzilatin Al Zaydiyya. Retrieved 12April, 2016 from
http://www.azzaidiah.com/kotob/all sections/almanzelah bayna almanzelatayn/themain.htm

% Al Rassi Uaul al- Din
®Zayd.Tayar at ayamartpi269i | i t
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Prophetdos family, but t heygrdntedAccerdiglg,the hat hono
Mu arrifiyya definition of honor relied on hu
definition of honorch | | enged the i dea of the unconditi on:
the main principle of the Zaydi Imamate theory. Also, the criticism of the concept of honor
destroyed the social hierarchy that Zaydism built, which is based on the béoofithe people.
TocounteMu arrifiyya i deas\(ljia}lﬁarhmiaIISalaeer@Imames, t he Ju
Abdullahb.Hamz a, brought t h ¢ sdhal@iDp bdpfflont Based® Muodt azi |
Then, the conflict with the Mu arribfiyya to
Hamza felt alarmed due to the Mutarrifgygrowing influence during his battles agaitis
Ayyubids. Consequently, Imam Hamza claimed that they were intidelsuse they denied the
privileged status of the Prophetds family in
and burning their booR%
This incident with the Mu arrifiyya ended
in Yemen to be replaced by thkJu b®¥c hool , and the role of the

limited only to transmitting other worksithout creating new ideasash e Mu~ arri fi yya

Al so, this shows that the relationship betwee
theological shool was restricted byhoMu 6t azi | ite i deas woul d serve
Zaydi Methodology

It took a long time for the Zaydi doctrine to find a concise and authoritativ&itexki al -

Azharp r k C 1. Fs autlfpoA\fisnadb. Yahya alMurtada (d. 1432 A.) was an ousted Imam.

®¥ZaydMu 6 at a ¥amaript69 a |
89aydMu 6 at a¥amai tppl 156 198
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More than thirty commentaries and interpretations have been written on this book, and the most
noted commentarghai©al-Azharby Abd Allah b. Miftah (d.1472f. Therefore, it took

hundreds of/ears for this book to emerge and became the main authoritative book in Zaydism,
which indicates the difficulties of forming an authoritative text in the light of the constant
conflicts between Imams. Accordingly, thmeportanceof thisbook is a result athe need for an
authoritative text, as Zaydism started to shift flmemga revolutionary movement teeinga

state.

Throughtime, someprincipalrules came to regulate the Zagdholars work. The
Zaydis considethe Quran and Sunna as sacred texts ¢bald not be contradicted or refuted, so
they rejected any Hadithatmay disagree with the Qurdn
Zaydisdonotrefe t he companionsd® opinions; they be
companions is a proof, but the saygmg only one companion is $tian opinion that couldeb
disregarded except Ali b. Afialib, whose opinion isbligating®. Then, the consensus concept
was taken with a unique addition of the Zaydis, whichsidered he Pr ophet 6s f ami |
consensus as obligatory.
Also, they regardjiyasthe analogystihsan, the approbatiorgl-ma 'H| akr@asalathe
ongoing interestjlasmthe concomitance, and the rational proof. Finally, ljtihad is always open

according to Zaydisf.

"Messick.The calligraphic state: Textual domination and history in a Muslim society. p 39
71Zayd.Tayarat Muatazilite al -Yaman.pp2 17 220
?ZaydMu 6 at aYamanip281 a |

y ay bBuhammadndNaOar at f i Madhaab al ZeydDAl-azhydiyya Retrieved. 4April, 2016
from http://www.azzaidiah.com/kotob/all sections/nazarat/themain.htm

38


http://www.azzaidiah.com/kotob/all_sections/nazarat/themain.htm

Zaydis believe that each scholar must be a Mujtahid whieéins thatdican issue a
religious rulingfatwaby deduction through using reason and sacred sources the Quran and
Hadith. There are certain levels among Mujtahids; first the independent Muijtahid, then the
affiliated Mujtahid, after that the conducting fahid; finally the probable Mujtahid.
Accordingly, Zaydism divides ljtihad into two; first the absolute and complete ljtihad, which
means that Mujtahid can conduct even primary rulings and this status, cannot be attained by the
Prophet 6s f artouldrlylmancZayd andl+Hadi. Pecond, the partial ljtihad, which
means that Mujtahid can only deddaevasregarding the secondary subjects and could be
specialized in one subject, such as the commercial legislation, and this aspect is open for
everyne all the tim&".

All'in all, Zaydism believes that the Imam does not only ocaupglitical position but
also a religious one, so the same conditiorth®@imam are applicable tihve Mujtahid, however,
the nonHashemite can be Mujtahid but not an absolute religious authority. Zaydism allows its
scholars to take any ruling from any school in the secondary subjects, but the primary subjects
are different.

Every doctrine has its primary conceptsttvare set byhe founder; andre not
restricted on anything except the Quran, and those according to Zaydism, their references are
those Imams who appeared in the second and third centhijyabf, such as Imam Zayd arad
Hadi> Thus, Zaydi sm hfarilytensenshsastthe orilyabs®uteastigivest 6 s
reference. Others can achieve the status of ljtihad only in the segas®laes, which is different

from the rest of the Islamic doctrines, particularly Sunni, which consider the final reference is its

primary source that is written by the founder, sucthag\l -Rissalahb o o k by a/l Shafi

Abu ZahrahAl-lmamZayd pp. 463 469

S Abu ZahrahAl-lmam Zayd pp 463 469
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Rebellion Dilemma

Justifying rebellion against the unjust ruler caused chaos, since many proclaimed Imams
emerged at the same time and fought each other. Alscgasionally destabilized the rule of
many Imams, as they were ousted by others claiming that the person in charge was not a just
Imam and the Muslims should rebel against him. The conflicts always took place when the Imam
died as it is banned that the Imappointed the successor, so the operation after the death of any
Imam was unsystematic and troubleséie

Accordingly, many Imams rose by claiming that the situation of the people is worsening
and justice is missing, so choosing him would be the oniitisal Thoseself-proclaimed Imams
took the approval of some scholars and gained the loyalty of some tribes, and then started to fight
each other, as the standards of approbation between them are not clear in the Zaydi doctrine.
Most of the time, the préaus Imam prepared his son to inherit through guaranteeing the loyalty
of the state men and state soldiers. Therefore, the transition of power proceeded peacefully.
However, this did not work many times; many conflicts occurred before one of those peakclaim
Imams succeeded in defeating his enemies and wining the InfAdmate

ImamalHadib s t heory of the I mamate tried to sol
that the success of the Imam in defeating his enemiesréoding his authority means that God
blessed him, so it is@divine matter that obligesbedience fronthe people, unless the Imdrad
committedan obvious sihimamal-Hadipr oved his opini oAndby the Qu.
remember that Abraham was tried by his Lord with certain commandd) Whifulfilled: He
said: "I will make thee an Imam to the Nations." He pleaded: "And also (Imams) from my

offspring!" He answered: "But My Promise is not within the reach ofaaérs"(Quran

"Messick.The calligraphic state 38.
""DreschTribes, government, and history in Yenpeh61
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2:124.Yususf Ali translatio It means that the Imamate is twvenant of God that was
obtained by the people who are accepted and supported by God. The Imam is chosen by God;
therefore, it is not allowed to rebel against him. Hence, this theory was an attempt to close the
door of rebell i on tddunotsolvgthetptoldemlofrthe suécsssidoni f e b u
In addition, to emphasize the duty of obedience, Irabhtadiand the Zaydi scholars,
particularly the most prominemistedmam Ahmadal-Murtada, stressethe concept obughat
Thebughatconcept refers to the Muslims who caused chaos and disorder athenigluslims
fitna’®. According to Zaydism, theughatwho triedto show that this Imam is unjygought the
Imam or called people to disobey him or barred him from enforcing the lavinsaal place of
protection agity or castle. Anyone who dithesethingsmust be fought by the Imaand
Muslims, as Jihad againisighatis a duty and better than Jihad against infidels. Consequently, it
is allowed to ooperate with infidels againbtighat because theseepple can have more
influence oveother Muslims, they could cauaebigger threat ttslam and MuslimS.
In fact, the concept diughatcontradictssome aspects of commanding good and
forbidding evil according to Zaydism; it is the dilena of balancing the justification of rebellion
against other neZaydi rulers ad the necessity of stabilizinbe Zaydi Imamate when it became

the power. Hence, those concepts used ambiguity by Zaydis according to the political conditions.

Divided Yemen
Zaydismhad existedmainly in tibal areas such as Eastern Iran t@middle ofthe
Arabian Peninsula, now it only exists in the north of Yemen;istatiributed to the Zaydi

Imamate theory that requires a certain type of society to suit itSgdaa such as rebellion.

’¥(n.d).Baghi.f.d.) Al Maani. Retrieved April 14, 2016, from http://www.almaany.com/ar/diedlde [/ tOF
"GhulaisTajdid Fikr aFimamap 83
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There are several social isstleatneed to be considedto study the Zaydi Imamate and clarify
its history in Yemen.

Yemen is a mountainous countiggated in the souttvestof the Arabian Peninsula.
There is an enamous literature that described the natural borders of Yemen which exceeds the
modern Yemeni state to some parts of Saudi Arabia and Oman. HoWevelges not mean that
Yemen wa always one political unit; many tim# has been divided among many states
because it is very difficufor a central authority to control a vast mountainous®area

Also, Yemeni culture idribal; farmingtribes are not nomadic in general. The divisions

between tribes are territorial, it is not only about lineage, and some tribes are political
confederations. The sect ar isaswelld aterritwialand bet wee
political alliance since Zaydsm only exists in the norif Yemen. In addition, Yemenmiibes
are the descendants@ahtan whereas the northern Arabs are the descendants of Adnan. The
ancestor of Yemeni tribes is Sabada,hhijpwadmd ch di
Hamdan. Hamdan tribes live in the north of Yemen and consist of the two competitor tribes
Hashid and Bakil, which are called the two wings of Zaydism. Nartiemen is called Upper
Yemen,located north othe Sumarah Mountain in the middle of ien and this is mdgt
known as the north of Sa ndKbalantibes parteulattyhe | and
Southern Yemen is Lower Yemen, where the Maginitbes live. This division existegrior to
Islam, it reflects the Yemeni tribatkerritorial division, and it was a result of the conflicts between
Hamdan tribesind Madhhij, as Hamdan lands haearcaesourcesunlikeMa d h hi j 6 s f er t i

land$*.

®Dresch Tribes, government, and history in Yemeh
8Dresch Tribes, government, and history in Yemep2 2 2 9
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Thus, Zaydi doctrine stands as opposite to
( Shaf i oOliasUpper Yamentpe@dydi part) is opposite to Lower YemahéS h af i 0 i
partf. Therefore, these multilayer divisions are represented in Yemen and caused several
complications which are important to comprehend in order to study the Zaydi Imamate in

Yemen

Zaydism and Tribes

As briefly mentioned about the complexities of Yemeni society, Upper Yemen is Zaydi,

andi s a tribal area except for some wurban part s
people who |ive in Upper Yemen are considered
land and, vice versa, the Zaydi who moves to Lower Yemen becomesaSha , so it i s

territorial identityratherthan a doctrinal orfe The doctrinal differences between Zaydi and
S h a f e ndtiveryanrarked, except time Zaydi theory of Imamate. Therefore, it is a difference
over political power and hegemony.
This doctinal difference reflects social and geographical differences. For more
clarification, rainfall per annum in the westof Yemes 6 00 800 mi |l |l i meters
rainfall increases in the Middle Mountains to reach 110 millimeters per year. Thel jaénfal
annum in the north and east of Yemen, where Zaydismdespread dr ops t o 300 25
millimeters. Yemen is an agricultural country and depends on the rain, as it does not have rivers,
so theseaumbers are very significant; they show the fertilityhad tand of each regionndthe
Zaydi region is not rainy so its land is not fertile. Therefore, these numbers clarify the type of

peopleds activities ®%8nd their means of produc

8Dresch Tribes, government, and history in Yemph3
8Dresch Tribes, government, and history in Yemem1 22
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The shift of Imamate history occurred in the seventeenth cepdutigularly, when it
altered from a revolutionary movement to a state that spread its domination on all the areas
within the natural borders of Yemen.

In 1636, Zaydis succeeded for the first timéolding all of Yemen after the Turks were
driven out ofthe country, as the Zaydis veethe prominent fighting powegainst the Turkeé,
Other factors played roles in producing this shift, which were the change of global trade routes
after discoveryf the Cape of Good Hope and the domination of the Portugwesehe Indian
Ocean, so the southern portsdé I mportance retr
collapsed.

The most importarfactor was the coffee trade, as coffeas planted in the western
mountains antrangorted from the nortlesternports its huge revenues helped Imams in
preserving their domination and buying the loyalty of the tribes. When Yemen started to lose its
coffeemonoply, and because of the I mamsdé continuous
state lost its southern territes, but not the most fertile lands in the west and the nffddle
Imams imposed double taxes on the land of Lower Yemen to gain the wealth that enabled them
to keep the tribesd |l oyalty. Besides, most of
most ofits landlords were frorUpper Yemen tribes. Hence, this situataeaatedhe stereotype
t hat Upper Yemenods peopl e s eOnthéconmrary, tanpeeplee nds p
of Lower Yemen think that those who come from Uppemenare just brutafighter$®,

The relationship between the tribes and I m

image changes from warriors for God to evil fighters according to their loyalty to the Imams. On

#salim.Al- FatahAl- 6 Ut h m-aAwivat la il Wjinan p. 395

#HaykelRevival and reform in IslarRress .p. 16
¥*DreschTribes, government, and history Yremenpp198224
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the otherside,tn | mams 6 | mag e to eiruptgrsl urfjust tmamsideertodhe s
tribeds iIinterests. |l mams had taken their dist
between the fighting tribes because the tribes respected them for their ancestry and knowledge of
Islamic Law (Sharia),whichwas compatible with tribal customs except for a few casiém A
all, Zaydi principleshelpd t he fighting nature of these tri
booty due to their infertile land, and without tribes, the Zaydi states were not established, H
it is a mutual need between tribes and Imams which explains why this relationship is continuous
in spite d the disagreements between the ants”.
Social Hierarchy

According to Zaydism, the highest political and religious ranks are reservéxfor t
Prophetdéds family, who are called Hashemites.
(the descendants of Hashem) to be the highest brancb @Qtitayshiribes because the
Prophetds family | i neSuh@doctinesdeqddtheQurayisht . For mer
lineage for the caliphate.

In the Shiite doctrines, only the grandsons of the Prophet can be Imams, which is the
Shiite equivalent oftte caliphate, and not tii@@uraysh For the Twelevers andmai | ,ithi s
right is limited only tathe descendants of the Proghet g r a-HubaymHoweadr, Zaydism
accepts the descendantstod bothP r 0 p grandsorss, aHassan and dlusayn In Yemen,
AHashemited Iis synonymous with Athe Prophetds
aredescended from al Hean and not al Husayhoweveithe Zaydi doctrine accepted them
botH® Twelvers believe that all twelve Imams are infallible, but Zaydis do not believe in the

infallibility of Imams. However, Zaydis, like Sufis, believe that certaiogbe from the

8DreschTribes, government, and history in Yemenp p 196 1 5 8
¥Bruck, G. V. (2005)Islam, memory, and morality in Yemen: Ruling families in transifiew York: Palgrave
Macmillan. p98
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Proph¢ 6 s f ami | vy mibayaka Forlzaydisa thibdlessmgmeang God supports the
| mam in defeatin® the | mambés enemies

Hence, the Quraysh enjoyed an aristocratic
family possessed aly rank for being the closest people to the Prophet and their long history of
suffering. Nevertheless, Yemen was a safe hav
many areas, such as IlIraq and Medi niealandfr her ef or
religious roles in Yemen because the positions of the Imamate and the grand Mujtahid were
limited to them.

Over the course of time, the Imamate in Yemen had built a social hierarchy system that
was based on the s upewhoovere dalled tiiefmasteBaela apdttep het 6 s
women were the honore8harifa This system was established to serve the interests of the
Imamate system. Thus, the following high ranks were reserved for the jQs, who
provided the | egitimacy to the pollizedtaei med | ma
people to fight alongsidine Imams. Ordinary people, such as the tribesmen, tradesmen and
farmers are ranked below them. Finally, the lowest levels in thiarbley were left to the
artisan, butchers, barbers and lastly J&ws

Most of the medieval period societies had a social hierarchy based on the lineage and the
profession that did not allow for thievelsto intermarry. In Yemen, this system caused iens
due to the old riiay between the northern Arabs, benu Adramd the southern Arabs, benu
Qahtan The originof the Quraysh traces back tertu Adnan whe Yemenis are descendants of
Qahtan This difference of origicreated tension in Yemen because the highest ranks and the top

political position, the Imamate, alienited only tothe Hashemites, who are Adnanis. This is

8 Abu Ghanim, Fadhl.( 1985)I- Buniya at Qabaliyaf iYBjhan Da ma s c u s Kitab\ahd Adréaabkti .alp p
112 120
Bruck. Islam, memory, and morality in Yemen. p 52
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especially the case in Yemen because Yemenis are highly proud of their ancestry and their
unique dvilization in the soutfof the Arabian Peninsula

The rivalry did not occur between the tribes and the Imams; instead it infiltrated between
the Imams and judges or scholars. The judges felt rivalry towards the Hashaifthi@ugh both
were inheritedanks. Howeveraj u dsgaekdwas obtained by knowledge and Imams only
required the Prophetds | ineage. Both of them,
teaching the people and mediating disputes within the society. Imamate position andeke high
rankof ljtihad were only limited tdHashemites which stirred the anger of judges, who thought
that they were not less than Imams to be excluded from these pdéitions

The first famous opposition figure against the Hashemite privileginghvias
Muhammadal-HassanaHa mdani , who was bor nD. HawaSfamoasé a i n
in hisnameThe Tongue of South Arabja r y KPAs hg was &@amous historiartfie pre-
Islamic history of Yemen as well as a poet, antiquarian, genealogist and geographer. His most
famous bookAl-Iklil (3 y ¥ \kasikten parts; only fouwere foundedwhich were described by
the author as a work to talk about ttiearacteristicef the Qahtaniancestry. AlHamdani was
accused by his enemies of blasphemy against the Prophet. His books were eliminated by Imams
who imprisoned him for his politicalpposition Al-Hamdani died in prison in 334AD/9A%.
Al-Hamdani was not a single casat a pioneer leader of ti@ahtaniphenomenon in Yeméh

Anot her oppositi on arnfigyn grap, as hastheemeitionada s a | M

that called for a new definition of honor that did not depend only on the origin but also on human

*'Abu GhanimAl- BuniyaatQa b a | iYgnaarpfpi. Njl 189 150

9 6fgren, O.al-H a md .Encyclopaedia of Islam, Retrieved 17 April 2016 from
http://referenceworks.brillonline.com/entries/encyclopaadieslam-2/akhamdani
SIM_26667s.num=0&s.f.s2_parent=s.f.book.encyclopaeflislam-2&s.q=hamdani
*Madelung, W.(2012Mu 1 a r r Bndyélopaedia of Islam, Retrieved 17 April 2016 from
http://referenceworks.brillonline.com/entries/encyclopa@dislam-2/mutarrifiyyaSIM_5652
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deedsHowever, al Mu arrifiyya did not confl

ct ¢

Zaydi Imamate theory. Nonetheless, they were accused of heresy and were oppressed by Imam

Hamza”.

Coi nci daenmottahlelry pr o mi nemMasthlnba%idAl-Hbmy appeAtl ed

YamanQ, ,|wehhs predacessor-alamdani, a poet, historian, and philologist. His most
prominent work was his dictionargiiams al-uu |, ih which he used his knowledge of pre
Islamic Yemeni Istory to find the origin oAArabic words. He praised the Himyrite kings and

period; Himyrite is the name of the lgsbsperouy’'emeni kingdom before Islam. Nashwan was

a great Zaydi scholar but clearly rejected

theory. He died in 573A./ 1178AD., which means that more than two centuries passed
between him and his exemplarldmdam Nashwan was influenced by-Hiamdani and also
transmitted his works.

The time difference between thesnows that during the age oftdhmdanj Zaydism
was the doctrine of few people, while duri
northern tribesAlso, Nashwan wasthesonofaudges 6 f ami ly whi ch i
the establishment ofsocial hierarch¥f. This tension betwen theséwo levels, Imams and
Qads, had remained until the collapse of the Imamate in 1962. This is noticealble in
Shawkamd s ref or m at t"eenpry, sincejdgesnvgre alwags erth@siastic about

the Qahtanidiscourse against the privilegedt at us of t he Prampgudges 6 s

“Lichtenstadter, lise. (2012)agtwChb.  S.&Moyrldoaedia of Islam, Second Edition. Retrieved 17 April 2016
from http://referenceworks.brillonline.com/entries/encyclopaedislam2/nashwarb-saidSIM_5815
%Zaid.Tayarat MuYamanp 86 | it al

**Nastr, S.H. (2012)#n0 Bshariyya.Encyclopaedia of Islam, (2012). Retrieved 19 April 2016 from
http://referenceworks.brillonline.com/entries/encyclopaedislam-2/ithnaashariyyaCOM_0397
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sometimes stressed tjustice principle in Islam, since they believed that the superiority of the
Hashemites in the society contradicted justice.

This imposes the question, why the judges particulaese against the condition of the
Prophet 0s idatributet tp the fachthatsthe judges were aristocrats butlével was
acquired by studgs ordinary peopleinlike to the Hashemites who acquired their aristocracy by
only inheritance. Thefere, the judges believed that they had more knowledge than the
proclaimed Imams, who fought each other in front of them to determine who was the most
gualified to be Imam. Therefore, judges thought none of the proclaimed Imams deserved the
positionexcept hat t hey were from the Prophetds fami/l
among judges.

Conclusion

The political nature of Zaydism is not just an impottaspect but also the reason tfog
emergence of this doc twasatmieted tshismevodution rathemthadt a y d 6 s
his ideas. Therefore, the practical side in Zaydism precedes and dominates the theological one,
so the only aim of the theoretical aspect 1is
to many consequencasitially, the Zaydi doctrine has few primary references and it took six
centuries to compile a boektitled theAzharBookas an authoritative Zaydi source. Before this
book, there were some unreliable sources by Imam Zd¢lasim andal-Hadi besids the
known letters ofmamal-Qasimandal-Had.. Even the Mudbdtazilite aspe
Mu~ ar r iciflentynyha sixthmentury dijrah or the thirteenth century accordingtiee
Roman calendar wadear evidence how the Zaydi Imams armfin facing any critical thinking

which might shake their authority.
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The Zaydi Imamate theory at the beginning focused on the principle of justice and how to
apply it by adopting the idea of commanding good and forbidding evil. With time and the
increasan power of the Zaydi Imamate, justice became aomprinciple with he escalatioof
the significance of Prophetds famil y ogprd ttolse
famil yods dtatsshad begame a derrdl idea in Zaydism to maintain its spiritual
aspect in order to legitimize its continuous figgt Consequently, many Imams arose to fight
for power and were not qualified except they had the lineage condition, which caused tension

with certain social classes.
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Chapter Two

The Early Zavdi Reform Attempt

At the end of the seventeerténtury, the Zaydi state lost the wealth it had derived from
the proftable coffee trade, leavingunhable to pay the tribes in order to guarantee their loyalty.
There were several rebellions and theobtee ul tim
Zaydis religious authority. The rise Af-ShawkaniSchool presents the clearest example of this

change as he was the most prominent scholar of that era.

Muhammad. Ali b. Muhammadl-Shawkan{ 1173 1255 A.H./ 1760 18
religious scholarrd the chief judge for three decades, was born in hijrah Shawkan, which is a
vill age near Sanada. He waA-SHawkanms currentlyghea f a mi |
most significant religious scholar in Yemen and the mostkveivn Yemeni scholar
troughout theHeEsiamconwodkeded to have been a m
the famous scholar Rashl RiVUregarded him as the mudjaddid (regenerator) of the twelfth

century?’

The Sunni Influence on Zaydism
Zaydi sm was originally associated with the
many cases soholardywhddbecamei Zaydid sech asHdkim atJishmy

(494 413/1022 1100), or Zaydi schol areas who we

% Jansen, J,J,G. (2012). AFShawkanEncyclopaedia of Islam. Retrieved 4 June 2016 from
http://referenceworks.brillonline.com/entries/encyclopaedia-of-islam-2/al-shawkani-SIM 6875

51


http://referenceworks.brillonline.com/entries/encyclopaedia-of-islam-2/al-shawkani-SIM_6875

such asrahyab. atHamza and the significant Zaydi schofdrmadb. Yahyaal-Murtada

(764 840/ 1362 1436), who was t helAzartglFadf&yccf t h
Imam al Murtada is the most wadhown of the ZaydiMu 6 t a me,whicl isecalled the

HadawiSchool. This term would be important to identify a certain Zaydi line versus the Sunni
associated Zaydi line. The latter would be a solid phenomenon in the Zaydi doctrine from the

ninth century or the fifteenth century, accordinghe Roman calendar.

The first Zaydi scholar influenced by the Sunni traditions MaBammadb.

lorahimatWa zir (B3D3XRFZIB) . He was a cmominentayalir ary of
scholar Imam aMurtada. Al Wazir travelled to Mecca, where he dited and was influenced by
the Sunna School. He said in his bothlar al- Haqq @&k Khalg(X AP FOF  n)th&ttheXj FKOF pF -
scholar should renew the religion and not just follow what came before or be restricted to one
school of thought. He attributdds shift towards Sunni ideas to his irritation with the ongoing
Mudtazilite arguments. This mo¥ AShawle@d him t o
considered the bookl-Raw al-Basim fi aiThabdan Sunnat abal-Qasim e K W MIOF X T 6 Bf

6 HF Y Ks unpréecédentesl ib Yemen because it presented an open attitude towards the

Sunna®

Another turning point took place when Saleh b. Mahdi al Mugbali appéare
(1047 1108/ 1tBa8elkd it Mezdd nore tihe once and died there. His books,
particularlyAl-Manar(p F) a efOolmt ed t he i deas of al dectéd azi | it

Hadiths. The age of lugbali was the first time that Zaydis succeeded in taking over Yemen

*®Subhi, AhamadAl- Zaydiyya pp 340394
%Al Wazir, Muhammadb. Ibrahim. (n.d)Ithar akH a q  di-a&hatm Al-Maktaba aiShamilah Retrieved 5 June,

2016 fromhttp://shamela.ws/browse.php/beb837#pagel3

1%%eykelRevival and Reform in Islam. 91
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ad t he Zaydi |l mamate ruled a vast Shafi 06i ar e
scholars apeared in this regard, firstlassan Jal al (1014 1048/ 1605
travel outside Yemen aneth ear ned hi s dadndthentsin a 0-bBdssadumoteS a 6

a famous commentary &-Azhartha refuted many of itsideas;Alas sands book was
éawal-naha (p f n 3 )OF SseceniMuhammadb. Ismail b. alAmir al-Sanani

(1099 8rY82/768), was al so a ZrawlddtoasHjdzlrar fr om

times.

During his time, the Sunni stream within Zaydism became stronger. Therefore, conflicts
started between the Sursaydiline and the traditiondladawiZaydi line; the latter was
supported by Imams at the beginning and iharas overturned. Consequentby al-Amir was
not on good terms with the Imams and refused the position of judge or ministeasHater
imprisoned by Imam aMahdi on the groundsf his disputes with theladawischolarsB. al
Amir, like his predecesors of this stream stressed the importance of Ijtihad, called for openness
to different doctrines without being restricted to only one school of thought, emphasized the
Hadith science and r ef utBeadAmir\Wwas a ddnteinposgofi | i t e an
Muhammad. Abd atWa h h(B avaWathahyya) in Najd.B. al-Amir exchanged letters with
him and praised his ideas that called for the purification of Islam from the heresy. However, his

opinionchanged after he knew about Abd\alahh a b 6 s  cbnflicisovithythe Muslim¥?2

This tendency of Sunnism within Zaydism had been strengthened for many reasons.

Firstly, the intensive contact with the Shafi

101Al- Samawi Muhammath. Salih. Muhammad ibn Shli (1996)Al-Ga i mi -&ZakhkadralMut ahhir | i riy
a-Azhar mi-Bayl at Jarear, Mundmmad Izzag Ed) . Amman : MMdawarithad S iSha 6 ikyay a al
al- Urduniyya. p 51

1%HeykelRevival and Reforminlislampp. 127 130
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controlled all Yemen in 1634, along with the traveFalydi scholars to Hijaz, which exposed

the Zaydi scholars to Sunni ideas more than ever. Secondly, the political need to adopt opinions
that encouraged the obedience of the ruler and discouraged rebellion as a result of the
transformation of the Zaydi Imaate from a revolutionary group to a state; this will be clarified

later in the chapter.

The Compromise Attempt between Sunnism and Zaydism

Al-Shawkaniwas brought up in a traditional Zaydi environment. Unlike his peers, he did not
travel to seek knowtige outside Yemen, but this did not mean that al Shawakni was not
influenced by the Sunni School and he became the moskm@Nn figure in this regard. The
Zaydi School that was most compatible with Sunnism already existed and had flourished before
a-Shawkand s t i me . &Shawkanils ntgd ynsf or mati on from beir
scholar to one who was closer to Sunnism was not unusual, since many Zaydi scholars tended to

be more associated with the Sunni School during the late period of Zayd¥smen.

a. Ijtihad:The ideas presented birfShawkanwere not new to the Zaydi School but a

continuation of the trend of former Zaydi scholars. Howeatleghawkanpresented the most

significant attempt to compromise between Sunnism and Zaydism. For thed-&hgwkani

elaborated the concept of ljtihad in order to serve the idea of compromising by freeing

himself and the people from the limitsadctrines. The iea ofljtihad and the concept of
Ano doctrineodo are very c aHSmekan Both principleseasec h ot h
dominant inal-Shawkand doctrine;he believed that ljtihad would help in reducing the

clashes between different doctrines anifyuall Muslims. Therefore, the aim of ljtihad,

according tal-Shawkani is not renewing the religion. In his bo8k Qawl akMufid fi

54



Adallatat j t i H-3adlid@a HjUY3 FOF m pFfF n,desb ke xR ames thatC yi Y th IOF
the door of Iljtihad i€losed once the doctrines were established and thie oietheir

founders is heresy i d°® He also accused those who call on others to only follow the

established doctrines of trying to replace the religion with thagtrines; he affirmed that

religion was based only on the Quran and Stfinal-Shawkanistressed that even those

who are considered ignorant should not follow théhso | ar s &6 s ayihogahs wi t hou

specifically, Quranic verses, Hadiths, consensube@tompanions, or analoyy;

In his bookirshad atFuhuiilaT aofgjal-Haqq fidimal-Usul ¢ T Xj IOF Xy)4j b ¢ T
(b H Hbb &-Shawwk&niemphasized that there is a Mujtahid in every time and cdihtrence,
al-Shawkaniaimed from his call tojtihad to liberate the people from sectarianism, as his age
witnessed deep sectarian tension. In addition, he intended to liberate himself from the constraints
of the doctrines so that he could operate with an independent religious reference. Becaajse of th
this some Zaydi scholars accused him of attempting to establish his own new school particularly
afterhe publishedhis bookAl-Mukha tarfD 3 R in Wbiich he tried todmmaize his legal

opinions, supported by seadHadiths and which was contrary &3-Azharstyle'®’,

The clash betweeal-Shawkaniand Zaydism in this aspect is apparent, salce

Shawkanrejected the Zaydi idea that every Mujtahid is right Mujtahid Mussaibaccording

103a| -ShawkaniMuhammad(2010).Al-Qawl aFMufid fi Adallatak | j t i h-&aplidvikawijt: Dar al Qalm. P
63. Retrieved 5 June, 2016 from http://shamela.ws/browse.php@3&$ktpagel 7

104A| -ShawkaniAl-Qawl aFMufid.

19%A| -ShawkaniAl-Qawl a-Mufid.

“8 Al-ShawkaniMuhammad (2010).IrshadatF u h u | i | -&l B & @anii o- Usudl (Lsted.apl 211).
Damascus:Dar &itab até6 Ar a b i . Retrieved 5 June, 2016l14B8%Mmga9ht t p: / | s
106

107 Al - Samawi AlGatmtam al Zakhkhap 75
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to the Hadith that the Muijtahid wibe rewarded once if he is mistaken and twice if he isfight
Al-Shawkans ai d t hi s i dea aimed to motivate the con
without proof®. Another point of conflict pertained to the fact tA&tShawkanidid not regard

the early Zaydi Imartt®as an authority in the matters of ljtiHat

Henceal-Shawkand s e mphasi s on |fjthe noldecuineawmachand s upp
designed to liberate himself from the Zaydi methodology of Ijtihad by adopting his methodology
which was clarified in his booKayl atA wair(p f A M)uHis b@kAkBadraki al i 6 shi Ma Qi
al Qarnal Sabdl 3 F I IOF g O KDFOF) KRRMIgBeapd tBFT qve tigat practicing litihad had
continued even after establishment of the doctrines, but all of the scholars who were mentioned
in his book were, infacekShawkani 6s met hodol ogy and his bio
comparable to Sunnism than to Zaydism. Nonethes&hawkanhas his own unique methods
and approaches, explained in his bdyl atAwatar, which cannot situate him in a particular

doctrire.

b. Companions: Regarding the issue of the commars, which is the mostontinuoudssue
between Shiites and Sunn&;:Shawkand s st ance i s sophAl-sticated.
Shawkand s a t tcammprpnise between the Shiite and Sunni schools is y@arant.
His definition of the companions was not as broad as Hanbali; he did not believe that all of
them were Mujtahids or just, although he thought that they constituted the best generation.

This position differs from the Hanbali School, which holdg the companion is anyone

108 A|- Samawi AlGatmtam al Zakhkhap 88
199 -ShawkaniAl-Qaw! aFMufid.p 87.
110A]-Shawkanirshad atFuhul.(1st ed., p. 211).
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who converted to Islam and met the prophet, even once, and all of them are Miijtahid
Also, al-Shawkanbelieved that justice is generally associated with them except for those

whose actions disagreed explicitly with the religion

This is slightly different from the Zaydi stance towards the companions, even among the
most leniety who adopted the position t#rdiya. For the most moderate Zaydi scholars, the
definition of the companions is those who accompanied the prophetaaindddrom him, which
is similar toal-Shawkand s o p“1 Aboubjustice, most of the tolerant Zaydi scholars believed
that being a companion of the prophet did not necessarily mean that a person has a sense of
justice or is a just person. This opinionsaAigeld even by scholars from the Sunni line in
Zaydi sm, such as al Mugbali who sai d fSome
which is extremism thas similar to the extremism oligl a t 8. Wlthoughezaydism is
considered the Shiite sanbst lenient towards the companions, it still criticizes the companions
on some issues. For example, the companions barred the prophet, when he was sick, from
writing his testament or the famous dispute betwagm Bakrand Fatima about Faddak land; in

these cases, Zaydis adopted the Shiite accounts.

"HeykelRevival and Reform in Islamp. 145

1137 - ShawkaniMuhammad(2009).Irashad at Ghabi ilaMadhhab AhalaB ay t  F i - Nah.g5a.A- a |
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These issues are very crucial in verifyslgshawkanidoctrine, and the issue of
|l egateship of Ali b. Abgo TUIib constitutes th
theory.Al-Shawkanwrote a whée treatise about this issue, callédd | g aTthaman ffi Ithbat
WisayatA mi r a |l . INthi§ bookpal-Shawkanitried a compromise between the Sunni and
Shiite accounts. For instan@Shawkanpr ovi des a rati onale for Ais
said that the Prophet did not | eave any test a
said that her i gnorance of the prophetods test
one.Al-Shawkanidepended on Shiite Hadiths to prove that Ali is the legatee of the prfphet
This stance was explained by the Salafis and Heykel, the author of th&&agkl and Reform
in Islam, thatal-Shawkanin his early life was more influenced by the Zagdiironment"’.
However, nothing fronal-Shawkand s | at er wor ks contradicted thi
address this issue at any later point. This is considered by Heykehk&bawkand s adopt i on
of the Hanbali stance known as réfilag from taking ay positionimsak'® This explanation is
not strong enough to be convincing, as it depends on speculation without proof. Also, it is

difficult to claim thatal-Shawkaniadthis opinion due to influence, because he was aware of

both Sunni and Shiite positis and tried to compromise between them.

Another example of the compromise appeareal-fBhawkand s  blrshadcka}Ghabi
ela Madhtab Ahal atBayatfS ab@INab(c 33 OF 4 j b ¢ T Uy whdRamedY 4Kk Mr

to defend the companions by presenting proofs

1% Al-ShawkaniMuhammad(1999).Al-6 Aq dT had mi n f i | t h b-&Mu NjwiPBh $asata: Amyr al
Markz at G h a d i Dirasht ial Njlamiyya Retrieved 5 June, 2016 from
https://app.box.com/s/en55xkhswmlyh6ntl24c

Al-Haydari, Sulimardal Ywafiq atShawkanialZ ay di yy a fKih i Wiatlay dti N | Jéadyldi ailbn ab

Fawa 6 iieled 1RAIgust, 2016 froifmtp://www.saaid.net/Warathah/Aharashy/mm/38.htm
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meant implicitly the Zaydi Imams and Scholars from the descendants of the Prophet. In this
book,al-Shawkantried to prove that the cursing of thenspanions is firmly forbidden
according to the doctrine of the Prophetos f a
thirteen chief schol al+SkawKanclarifiedthh @jeqive ofpismakd s f a
by saying iAlt wasspobvedtetsBhelarpon bidsg f ami | vy
blasphemyor defamation of one of the companions, unless there was a companion who

specifically announced their disagreement with the religion. This stance should not be

understood as the infallibility dhe companions, but rather, as the consensus of the public on

t h e"rh &l-Shawkanielied on Hadiths or statements by Zaydi Imams to support his opinion,

which means that he made every effort not to contradict Zaydism.

Zaydism and Companions

Al-Shawkani 6s stance towards certain issues
Prophet in his bookshad atGhabic aused riots in Sanada in (121(
riots were significant, as they indicated the extent of the disagreement batv&ewkani and

the Hadawiline scholar&®,

To clarify the background of this incident, it is important to explain the position of the
traditional Zaydis towards the SR Ocapaiyd s ndo mp
(wt CT1 9 HOBby he dontempofajy Tet@imer, Zaydi schdarthammadAzzan, Zaydis have
been dvided into two main positiongardiya or tawaqquf Tardiyameans those who follow the
name of the companion by sayiRga d h i Al (i ya AK YO sk them for forgiveness,

and this practice was supposedly adopted by I

1Al-Shawkanilrashad at Ghabi P24
1204eykelRevival andReform in Islanp167
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Tawaqquimeans those who condemn or criticize the actions of certain companions sieh as
Bakr, Umar or Uhman but without cursing or salting them, and thistance was adopted by
Imamal-Qasimandal-Hadi, the latter remains the main authoritative Imam for Zaydis in
Yemert**. Many Zaydis are proud to refer to the famous argument between Imam Zayd and a
group of people who came to supploirh in his last battle. However, they refused to fight
alongside Imam Zayd unless he agreed to curse the companions. Imam Zayd rejected this
condition which was one of the reasons that he lost the Batféis incident is always

mentioned by moderate Zaystholars to prove that Zaydism is not opposettie companions.

The division within Zaydism according to the stance toward the companions remains
until now, andJU r T dareyclpser to the stance of Twelve Shiites. Nonetheless, Azzan stressed
thatJO r T dis notypart ofZaydisn in spite of their influence on Zaydism in Yenigh
According to alA +Shghrast(hgin al-milal wad-h i WJd t 1 dis opeyofithe Zaydi streams,
which has heavily influenced other Zaydi divisions that follottd herefore, the dispute over
the stance towards the companions emerged a long time after the inception of Zaydism and
remains unresolved. However, the general public attitude has since been settled on the two
famous stancemrdiya andtawqgquf even thouly Azzan has tried to deny the existence of the
extremist stance towards the companions by Z&¥disf it is indeed settled, as Azzan claims,

he would not have needed to write the book defending Zaydism in terms of its stance towards the

2pzzanAl-S a Oa b a -Zaydiyapys a |
122Apu Zahrah Ak-Imam ZaydP62.

1ZpzzanAl-S a Oa b a -ZaydiyyalP120 |

'2'A kpphrastth . AFmi | a I-n iwGa 169
1ZpazzanAl-S a Oa b a -ZaydiyyalP124 |
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companions, whicproved that it remains a debatable issue until now. All in all, practicing
tardiya or tawaqqufsuits a country with a Sunni majority like Yemen. Nonetheless, the harsh
stance towards the companions remains an ongoing issue among some Zaydi schothes, with

extent of agitation depending on the political conditions.

The Zaydi stance towards the companions appeared significantly as a major problem due
to the political circumstances, which explained the riots that foll@k&thawkand s b oo k. Si n
what hetried to prove idrshad al Ghabi ¢( ) 77 FOfwvasmgt étranfe or unprecedented for
Zaydis. Many prominent Zaydi scholars had the same opinion about the companions. This poses
the question: why did this book spark such controversy inARB10796AD inSan& a, t ar get i r
mainly the houses of families who were descendants of Umayyads, such as al Ulufi family, and

were also government officers?

In his bookAl Badr al i alf/7 fOF N /BFShawRahé@pressed his surprisethe reaction

of what he calledl rafida?®

. Heykel in his book abouat-ShawkaniRevival and Reform in

Islam confirms that this incident was a reactioratdchawkand s t eachi ngs about t
companions. Then, more drastic and | arger sca
Zaydi <holar Sayyidvrahya b.Muhammal al- Houthiintroduced his lessons drafrij Al-Kurwb
MmMObIFry 6T OWVdHq al Mut awakkil in theaGogdt Mosq
started to curse the companions. When some students infalf8bdwkanthatal- Houthi had

cursed the companions, he replied #laHouthihad strayed from what was contained in the

book. However, when Imam al Mansour Ali knew abaluHouthib s | essons, he ord

minister of endowments to prevent him from giving tessin the Great Mosque. WhaR

26Al-Shawkani, Muhammad (2010).Al-Badrati al i 6 b i -Qsra & & s tBde.i abl a t- Maif. pp 233
234. Retrieved 5 June, 2015 frdmip://shamela.ws/index.php/book/6671
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Houthbt s students went to the Great Mosque and di
been banned, they started to shout and caused riots in the city. They threw stones on the houses

of the ministers regardles$ whether they were Hashimites or not, but they focused their anger

on the minister Hassan b. Uthman due to his having been descended from the Umayyads; the
people assembled there and cursed Mubawiya. T

son b move with his troops to save the minigtetJthman.

However, the historian Lutf Allah Jahaf the author ofchemnicle WO ¥ Hhey TKOF pH| X
(eyBfFyr lOF iglOoDpr Ak K KNWpondia i fOFMS pf daanBouaplovides
anaccount of this story with the same details but different reasons. He claimed that the riot was
prompted by the competition between the crier of the mosque and a teacher named Ali al Amir,
who had gained the admiration of many students with his good sgealcbut Imam Ali b. abi
Talib and his treatisé€. Al t hough the incidentodés sectarian

it remains unconfirmed.

Al-Shawkanialked about these riots eidents that were trigged logfidaa gainst him.
What is most apparent in the different historical sources is that these incidents targeted the
houses of ministers in general and in particular the ministers of Umayyad descent. Therefore,
these riots did not targat-Shawkanidirectly as woud have been the caseifShawkand s
teachings were the only reason. These riots could not be separated from the whole political
scene, which was gloomy at the timé¢:ShawkaniaccusedRafid minister for being behind

these events. This clarified the pichl aspect of the incidents, suggesting that they were related

127

Jahaf, Lutf Allah. (2004).Dur ar N@Wtkoriana If i Im&riat Mahsurs b nada. EAd-arat Wi zar

Si y a v aThagafa.pa7B.
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to competition between the ministers. This reason does not negate the existence of the sectarian
nature of the tension and was in fact derived frbendeclining influence diladawischolargn

favor ofal-Shawkaniand his school. Consequently, these incidents took the issue of the
companions and the cursing of Mubawiya as a p
real political reasons behind it. This argument is further vdrifighe light ofal-Shawkand s

opponentsd arguments.
Hadawi Opposition

The serious opposition agair@tShawkanicame from ZaydHadawi scholars, such as
Hassan aHouthiand | smai | al Nu6 mi Muhanmakb. $ahhealSamavt cr uc
who wrote the book ahatmatam aakhkhar al Mutahhir min Rijs al Sayl atJarrar 6 ' y I I IOF
(oF Ot IOF 2y I IOF .Hhipbook i a rdfatdtion GFShawvkasd 3 FORaleSaykal
Jarrar al-Mutadafiq ala Hadaeq ahzhar gf xk Cg Fn XK F & T Cpwhidfis alsdaO t fOF Sy [

refutation of the primary Zaydi referendéAzahar?

In his book, AfSamawidid not practice the tradition of praying of the companions of the
prophet. Also, he attackedtShawkand s per sonal b e lalshawlkanusedtbor e x ar

be absent from the Friday prayer claiming that he would lose his prestige if he dfténded

The most critical remarks from 8amawiwere aboutl-Shawkand s met hodol ogy,
he repeatedly pointeslt thatal-Shawkanwas not a Mujtahidbut a Mualid. This was
illustrated by the difference between al Hassan al Jalahla®dawkani Al Samawi said that al
Jalal also refutedl-Azharin his booké awd a -Nahbr atMushriq @la Safahat alAzhar W Y

OF KCUF 9F j Y HbNongttelesd Bamat@pointpdromt shédfuge difference between

128 1eykelRevival and Reform itslam.p. 180
129| -Samawi Al-Gatmtam alZakhkhar p46
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al Jal al 6s deep and genui nalShadlaas tumatr i ye mal h
which he had borrowed from other scholars, particulara#dl, but wihout attribution. A

Samawiaccused both refutations;3lal andal-Shawkaniof attempst o destr oy t he Pr
Family Doctrine, Zaydism, but he stressed that he preferred al Jalal because he was more honest

and knowledgeable thatShawkant>®.

Also, according to abamawi al-Shawkaniselected Hadiths not by authenticity but
according to whether they matched his ideas. The most striking accusation aeg@iveastkani
was that he accepted the judiciary position under unjust rulers in order to have the power he

neededd spread his doctrine.

In the introduction to aBamawd Al-Ga  m -&ZakhkharalMut ahhi r- | i ri ya
Az har mi+5Sayl a Jaraarthe &ditor and the contemporatgydi scholaMuhammad
Azzan clarified the stece of alSamawiand theHadawiZaydi scholars regardirg-Shawkani
and his political role particularly in hisgitimatingof inheritance of power in contradiction to
the Zaydi | ma ma t A-ShHawkanavasya contengporavy of three mamgithat
ruled by inheritance only. Bir rule continued for one hundred and sixteen years, and Shawkani
shared their power for tHastthird of this period to justify and encourage them to transmit
power by ¥hhAzrraanteother states that AThese
of Zaydism, although Zaydis did not recognize them and were not satisfied with their deeds.
Zaydis considered the legitimate Imam fron212/ 1247 1806/ 1-8/68tdwakilo be | m

0al a Adilb.&ltmad akKitsi al-Mughalis, the most prominent opponeritimam at

130a| -SamawiAl-Gatmtam alZakhkharp. 53.
131a| -SamawiAl-Gatmtam alZakhkhar p56
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Mutawakil Ahmal b. Ali. Then, Zaydis considered the legitimate petsdme ImamAhmadb.

Ali al-Siraji, who led the revolution against Mahdi Abd A | &% o

Azzan heavily criticize@l-Shawkanifor accepting the position of chief judge durihe t
reigns of those uAljShasvkandrsu Iperesi.e cltes shesl,artede i e
Yemen, such as-&Vazir, atMugbali, Jalal andb. al-Amir. In fact, they had famous and known
stances towards the rulers of their age, since they did not act as hypocrites or accept to take the
position of judge, likel-Shawkani>% . FakFGamt ma tinmoauictson we can come to two
main conclusionsFirst,al-Shawkanis accused of being a hypocriticaholar. Second, the real
Zaydis, according to Azzan, did not recognize the Imamsatfihawkanicollaborated and
worked with. This last point clarified the distinction between the legitimate Imam anditige ru
Imamandcreated a problem of legitimacy that was solved by scholarali®@aawkanby

legitimating the inheritance in moving the power

Al-S a masvimpértance is deriveidom the fact thaheauthored the most critical
refutation ofal-Shawkanjalso because he suffered greatly as a result @ippssitionto the
Imam. AFSamawicriticized Imam al Mahdi harshly for the incideritMocha, where some
foreignersfranj tried to rape aharifa, a women descendant of the Prophet. The women
screamed for help andagihwho was passing by, fought them and stabbed one of them. The
Imam heldal fagihin prison for his actins, which were considered by hmawian honoable
deed. AtfSamawiaccusedmam al Mahdifor slurring thereligion in favor of the infidels. This
opinion stirrel Imam al Mahdi, who ordered-8amawb s arrest and paraded h

streets with drums attached to his back and whipped him. Then, the Imam sent him toia prison

1327| -SamawiAl-Gatmtam alZakhkhar p32
13371 -SamawiAl-Gatmtam atZakhkhar p61
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Kamran Island, and some anonymous scholars isstegdiafor his execution. On 10 Muharram

1241AH/ 25" August 1823\D, al-Samawiwas beheaded and his boalgs crucified on the day

of Ashu ada, which added the di meansawimassinocefbecomser t yr d
a symbol of t he | ma +adawi iesisjance dgairatShavekand t he Zayd

Schoot**

Sheykh al Islam and al-Qasimi State

The influence oll-Shawkand s p o | iistundengalbly sigrofitaat. He was not an
ordinary chief judge; this is manifest in his
scholar to be given this title, which is an honored title for certain religious scholars. This title
emerged in Khorasaduring the fourth century, and was used regularly duringJtteman
Empire to describe the religious authority, the Mufti of the cdpttaClearly, Yemen borrowed
this title from theUttomars during their presence in Yemen which ended in A6B4The tite
was only granted tal-Shawkaniduring his tenure as chief judge
(1209 AHR 509 4AD)*¥id recognition of his distinguished status as a person and not
only for his position. Later, it was used more regularly in deference to those who held that

posiion.

Al-Shawkanb s pr esti gi ous status stemmed from th
knowledge and political power, which was gained over four decades of working as the chief

judge and occasionally as ministAf-Shawkanworked closeo the political autority during

139A| -SamawiAl-Gatmtam alZakhkhar. p36.

135Kramer, J.H; Bulliet, R; Repp,R,C.(2018haykh al IslanEncyclopaedia of Islam. Retrieved 5 June 2016 from
http://referenceworks.brdhline.com/entries/encyclopaedi&islam-2/shaykhal-islam-COM_1052
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the reign of three Iman(s1 2 0 9 AHL 25 ® 4 AD), &ram alMansour b. alAbbas, al

Mutawakel ala AllalrAhmad and al Mahdi Abd Allah*®’.

Unlike scholars from the Sunrdaydi stream that preceded hiak,Shawkaniook key
political positions during a vaallythe naiddle period a | p e
of theQasim state that started after thétbman withdrawal in 1634D. This marked the
beginning ofdeteriorationn the power of the Imams i¥iemen, and an increase in the power of
judges. This change occurred for several reasons. First, the loss of coffee revenues diminished
the Imamsé ability to bs yolmamefackdomatgbdalt y of t he
rebellionsattempts Thereforethey needed a religious authority that would justify their constant
battles against the tribes. For exampleShawkaniaccompanied the Imams in their battles
against the tribes which were described by hirbuaghat®®. Second, famine and drought in the
northern and eastern areas in Yemen led to a tribal invasion from the north and the west in an
attempt to dominate the fertile lands in Lower Yemen, and the middle and westet.afbis
caused widespread chaos and, later, failed rebellions againstahete, the most prominent
being the up+Faghindgto, mmiddeayénsed (Ibladitf§ Third, the
continuous intervention from external powers sucbitdaemars, Egyptians and Wahhabis
presented a threat t o tlomgthelcoad, miEch ea® anotpeosowece p ar
of 1 ncome. Il n addition, these external power s

which increased the importance of the Judges as religious autti&rifiesirth and most

137 Al- Samawi. Al-Gatmtam alZakhkhar p 56
138G hulais, Ashwag. (2007Fikr al- Shawkani alSiyasi San a 6 a-:6 AWbaarddz rl A INgNeshnpa59jl

13DreschTribes Government and History in Yempp204212

140a1- Amri, Husayn. (1984)Tarikh aF Yaman al’ a d.iDtatma saurs F & k-Muadirl p294
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important, the fierce confits between the Hashemite families over the power increased the
importance of the judges. According to the Zaydi Imamate, judges were not qualified for the
Imamate except their lineage, therefore, they were not considered viable competitors for the
position of Imam, sdmams trusted them more than othé&tsThis situation also enabled the

judges to play the role of mediators between the Hashemite competitors. In addition, the vitality

of the judges estated to legitimize convertinthe Imamate to the hereaiy system. For

instance, allthe ImamsefShawkani 6s judicial reiyn came to
Accordingly, the importance @fi-Shawkand s posi ti on stemmed from t hi
besides his religious knowledge and distinctive abilities.

Many historians claimed that-Shawkanw a s FagisatlSuliaro , a r el i gi ous

authority affiliated to the ruling power, because he justified the brutality of Imams against their
opponents, and he legitimized the hereditary way of reaching powedleggof the

gualification of the ruler. Also, he did not oppose, kmlhis predecessors such adfaigabli,

the doubling of taxes in lower Yemen on the basis of the fact that the land there wd&*fertile
These criticisms ofl-Shawkanimay be warrantedyut nonetheless, it would be very misleading
to considemal-Shawkanias an ordinaryaqgih alSultan Nonetheless, the significance and
influence of Shawkani and the development of his school was derived from his political
authority, in addition to his exordinary religious knowledge. Hene,Shawkanbecame a

phenomenon because of his intellect, the completion of the development of the Sunni line within

142
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Zaydism, and the political conditiotisat brought about the transformation of the Imamate from

acharismatic qualified leader to a dyndsty

Al-Shawkani and Wahhabism

Al-Shawkanwas a contemporary of ttAbh)andfthenrttet Saudi
second Saudi ADYAAl-Sha@karBvasdccds8dlby many Zaydi scholars of
beingaWahabi , and therefore of oppMadhahap Aldde Pr oph
Utra), which is another name used to refer to Zayitérror example, aBamawisaid thagl-
Shawkanicalled Muslims to abandon their doctrines to follow him as a sole religicerenek,
just asMuhammacb. Abd d-Wahhab had doné®. The Saudi expansion into Yemen was the

biggest threat that faced tlR@sim state, anal-Shawkanplayed a key role in th issue.

When the Saudis started to expand towards Yemenaadbec c|l ose t o Sanadod:
1808AD,**’al-Shawkaniadvised the Imam to conduct some reforms, such as reforming the
taxation policy to prevent the Wahhabis from expansion, but he failed in his @ssf@tm of
the Imamat&®. This situation illuminated thal-Shawkanpolitical belief in reforming the

political authority.

1“HeykelRevival and Reform in Islarpp. 25 47

19villiam L. OchsenwaldHarry St. John Bridger Philhyoshua Teitelbaun$audi Arabia (N.D). Britannica.
Retrieved 5 June, 2016 fronttp://academic.eb.com/EBchecked/topic/525348/SAudbia/45229/B-Saudand
thethird-Saudistate
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In a proactive procedure, the Imam destroyed some tombs and the cult of saints to show
his good will toward the Saudis and preverntgem from using these tombs as a pretext to attack
his land$>%. This was considered by many historians to be proof of the compatibility between

Wahhabism andl-Shawkanidoctrines.

Al-Shawkandb s doctrine towards Wahhabisgimstlisoul d b
direct opinion about Wahhabism is very similathat ofhis predecessob, al-Amir. Al-
Shawkanpraised Wahhabism as a revivalist group which aimed to call the people to follow the
Quran and Sunna. Then, he changed hmslrand compiled bong poem thatriticized the

Wahhabi os bPrutal actions

The second aspect could be understood by studying the opiniakSltdwkani
regarding some distinctive issues in order to know to what eak&ttawkanideas are
compatible with Wahhabism. Thi®uld be identified from some issues, suchlgShawkand s
stance on the visiting of graves and the cult of saints. Regardingsifationof graves and the
cult of saintsal-Shawkanishared the same opiniontbe Wahhabistasho viewed this practice
as a type B6BhHriopolhypydhéiesmsid the same argument s
al-Shawkanwas more lenient as he did not forbid th&ting of graves completely, and did not
consider them polytheist or apostate or call to fight themphsidered them to be practical

infidels not theological infidets®

Definitely, the WalbbiSaudi expansion was importdygcause it escalated the sectarian
tension, and many of the Zaydis accuak8hawkaniof being Wahhabi, like ebamawibecause

this meant he was not only Sunni réaydi but also Wahhabi and an eneafiyhe Zaydis.

1Al Amri. TarikhatY aman alpl7Zadi t h.
*HeykelRevival and Reform in Islamp. 129
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Nonetheless, ehawakni tried to keep his distance from Wahhabism and declared his
opposition which suited his position as a scholar trying to compromise&etdunnism and

Shiism.

Shawkani Influence

Al-Shawkanis the most celebrated scholar in the Yemeni Republic. His body was
reburied in an official ceremony in al Fil ahi
along with the graves of othgfsi ncl udi ng schol ars) when the Off
Shawkani 6s gr2veAwss, rel maianestreet and the bi

named afteal-Shawkant®>.

Al-Shawkand s st udents pl ayed iogithHelmaate,tsucteas pol i t i
Ahmad AkKibsi, YahyaMuhammadal-Eryani,and Husayan aAmri. The Hadawt Zaydi
scholars remained unfavored by the following Imams because they could not guarantee their
loyalty. The Free Yemeni Movement played many critical roles in opposing the Imamate in the
1948 coup and the 1962 revolution; many of its key membersak&teawkand s ents, sudh

asMahmmoudal-Zubayri MuhammadAhmad atNoman and Abd al Reman alEryani>®.

The first Mufti of the Yemeni republic Ahmad Zabara wasb8hawkanistudent
Zabara issued a general licemgzato petition religious scholars; higzaincluded the
traditional Zaydi references suchAsAzhar S h a w k aRatahalsQadir anal the Sunni

Hadith collections. The following grand Mufduhammadal-Amrani issued thousands of

%eykelRevival and Reform in Islamp1
%HeykelRevival and Reform in Islarp190

1%%HeykelRevival and Reform in Islampp. 217 223
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Fatwas accordingtoSw&k ani doctrine, broadcast through ¢t
for threedecades. Again, during the ruéthe President Abdil-Rahman alryani, the minister
of JusticeQadiMuhammadal-Amrani promulgated a set of sixty rules, fifty of which

corresponded clearly t-Shawkaniopinions®”

Several Yemeni books dedicatedateShawkanj such as AshwaGhulais Fikr al-
Shawkaral Siyasi(c Bf y I HOF ), which tilkad aHdEt Siawkani ageformerwho believed
that society should be reformed from within without the neetiapt radical change in power.
Ghulais argued that his political reform theory influencedBh&therhoocb ar t y i IslahY e me n
p a rt. & similar approacttan be foundn a book by Abd alGhani atSharagy aboudl-
ShawkaniAl Imamal-Shawkani’ ay at uh (M@ blF ik Wlf i BDIEN WaF abautF

his reformist thought and methdds

The early books aboat-Shawkanthat wee published after the republiceevolution in
1962, portrayed Shawkani as an opponent to the Imamate, such as the bookbywtlelrei ¢ 6 s
minister of educatio®asimAhmadGhalib, whose bookMi n A 6 | a m Shaykh a¥skam a
al Mujtahid Muhammad. Ali al-Shawkanic(x F BH 1 IOF ¢ 9K @rrjystOFL /magbtKrFOFe Ba t
praisedal-Shawkamd s t r eat i e sQahtanidrigiest®’rMalsmmaud at Aubagri, one
of the most important and influential republicgawvolutionary figures, and &adiMuhammadal
A k wéluedal-Shawkand experience as an attempt to unify Yemenis against the Imamate and

its sectarian policy. Hence al-Shawkanis always remembered and dealt with as a reformist or

5"HeykelRevival and Reform in Islampp. 223 225
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GhulaisFikr al-Shawkani alSiyasi.
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revolutionist, a moderate scholar and regenerator. He became a nationalthergemeni
Republic and thigmage is opposed only lyadaws, whois considered to be a Salafi Sunni; he
claimed thatl-Shawkantiried to diminish the Zaydi doctrine from inside, particularly in his

bookAl-Sayl atJarar'®?.

Conclusion

Al-Shawkanis the most notable Yemeni scholar in the Islamic world and left a great
heritage that is studied in different parts of the wokldShawkani remains influential in Yemen
even after his death through his students whether in political or religious .ckicl8eawkani

was a turning point in the history of Zaydism in Yemen; even his enemies cannot disregard him.

He presented a continuation of the Sunni School in Zaydism that started with Ibrahim al
Wazir and escalated to reach its height of influence ak8hawkani. Therefore, he is not a
manifestation of the renewal daydism but an indication of its continuous crisis, in particular

after the Zaydism became a state.

Regarding politics, before the 1962 revolution, his importance emerged from theapoliti
need of the Sunni Stream in Zaydism because they are more loyal to the political authority and
did not encourage the rebellion. After the revolution, his legacy came fronedldefor a
doctrine that was a compromisee t we en Shaf i 0i.Indathdcasést$hdwkand oct r i
presents threat for thédadawt Zaydi as they believe that he tried to diminish Zaydism to be

replaced by his own doctrine.

%Hijjazi, Abd al Hamid. (2013)Qi r a 6 at -fmam & $Shahédballanha mah wa Khail aruha 6al
Yaman Retrieved 5 June, 2016 framip://nashwannews.com/news.php?action=view26221
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Chapter Three

The Late Reform Attempts

During the twentieth century, significant events tptdce that posed unprecedented
theological gestions, the reign of Imam Yahgnd his attempb transform the Imamaitato a
kingdom. Then, the republarevolution toppled the Imamate in 1962 amalsfollowed by
seven yearsef civil war. Thetransformation to the repubdinsystem was not sudden, angvds
preceded by many attempts to reform the Imamate system, but clearly these atterd@adaile
did not prevent the breadut of the revolution.
The transformationf the Imamaténto a repblic was the greatest challentj@tever
faced Zaydism, since the Imamate is the core of this doctrine. In addition, the republican era
defamed the Imamaiehistory andhat of the Hashemites; ruleatso suspected every Zaydi
activity a tryout forreviving the ImamateThe republic system in north Yemen associated with
the Salafi ideology prevailing for many reasowhich also increasihe challenges that
Zaydism faced
Definitely, these changes have produced different outcom&sal® d a , lahdofe hear t
Zaydism, themainsteam of the Zaydis maintainéiéditional ideas without serious changes. In
Sanabéba, a new revival group emerged and tried

current political system.
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After 1990,North and $uth Yemen uified and allowed the multiplying gdolitical
parties and the state loosened its restrictions on different actiVitieserefore, the Zaydis

started political and religious activities freely, which launched a new era in the Zaydi movement.

Shift towards Kingdom

As a result of the prevalenoé chaos and disorder in North Yemen in the nineteenth
century®, theUttomars reoccupied Yemen in 1872 and withdrew cdetply after their defeat
in World War | in 1918Uttomars facedierce resistance from the Zaydis in the north which led
to thesinging d D aaf agreement with ImaMfahyain 1911 that recognized his authorityeo
the Zaydi areas, which enabled the Imam to inherititemanareas in Yemen eastfyy.

The | mamat e asShaakdroSphoadl dunng tbefnineteenth century did not
stop the constant fighting and rebellion against the Isa@ithough, Imanyahyatook power
ontheground of revivingthe HadawiSchool to resist thettomars, he startecbtchange the
nature of the Imamate system i@t of akingdom.Under hs agreement with other state
Yemen was introduced asetMutawakkilite Kingdomof Yemen and he became a king with a
crown prince. It was the first time for a Zaydi Imam to appoint a crown prince #rwh¢he
people to pledge tireallegiancé®. Previous Imams enabled their soninteerit, so the power
and tle loyalty of influential persons were granted before the death of the fathertHarewas

neveraceremony to setthe crommn t h e h eimam§ahyahdrrarged a s

*paul.A History of Modern Yemepp 183186
¥salimTakwinatY aman alp.32adi t h.
5galimTakwinatY aman alp.6ladi t h
1%8a1- Jawy, Umar. AkMa g a | i J-AzizAM-d aalsi , Al i . JelfsKamaaEdyna. Dalinaj, Arad.
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Crowning publicly and officially in 1939 stirred the anger of many Zaydi scholads a
that ofthe Hashemitewho though that they were more qualified to take power. This procedure
faced resistancsjnce it remained illegal, even thoulgham Yahyatook the allegiance of
significant scholars and Hashemite famitfés

This procedure could be considered an attemptddernize the Imamate system to be
moresuited to the times and soltlee rebellion dilemma. In fact, the Imam aimed from this step
to monopolizepower in his family, because he did not try to modernize doetcyin other
ways The Imam adoptettheisolation policy that left Yemen in the mediaeval centuries
impoverished and backward even in comparison with its neighbouring cotffitfléss policy
besides the | mambs s e citdeepeedtne sgitdhétweenyZaydi®and r d s
S h a that increased iemen;ted i scri mi natory policy was not
extended to include the Zaydis. The Hamites enjoyed their privilegediatus while the rest of
the Yemeni people suffered froharsh living conditionexceptfor some classes such as juslge
or tribd Shaykhs.

Taken altogether, the opposition against the Imam grew from wiitajpolitical elite due
to inheritanceor from intellectuals and societigures. In 1934, following thdefeat in frontof
the Saudi®®, the opposition formed but at the beginning, it was an opposition within the

Imamate gstem then it developed to aimthe republiansystem.

The Sacred National Charter

It is crucial to understand the cultural background of the Yemeni opposition who came

*7Al- Jawi, Umar, etd@hawrat 1948: AIMi | a dManvsaiNjl aM uweadot] p. R78 a t
18831 Rihani, Ameen(1967)Muluk al Arab. Beirut. Dar Ameen alRihani.p. 81
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from a religious educational background, which was dominatedHadawtZaydi curriculum.
During the 1930s, books that were associated akhawkaniand its school began to be
circulated, along with neiYemeni contemporary publicatiefby authors such as Taha Husay
Abbas al Agad,Abd al Rahmaral Kawakabi, and Jourji Zaid&dh This exposure to modern
culture changed the opposition rhetoric whichtshigradually from being heavily religious to
becomingmore modern and less archaic. This shift is apparent in the difference between the first
document publishediyay 6 t (& F L! Bl iq¥paesikipn grganization, and the later
publications.

The first document published biya y 6 t  wdserntNed thadFirst Program: the
Program of Commanding Good and Forbidding Evil Comn@itt§even though it was actually
the last). It began with a prayen the prophet and his family, typical of the medieval writing
style, and then call ed nfgorGotolde aampp IFioa &t idan nagf
they considered to be the greatest principle
focusedon what was actually the main Zaydi principle, which is very significant, because it
revealechow deepy they wereinfluenced by ther religious eduation. However, in contrast to
the Zaydi traditions, this appeal was directed to the peoptdo the rier. It urged the scholars
to serve and revive the religion to secure the country from what they referred to as the
Amachi nations of missionaries.o |In the text,
our country. He is considered to be aigahe primary members of the guided Imams' sons, and
none of the Muslims |l and is free from the inf
guotation deranstrates the great respect thees for the Imams, as it talked about the current

Imam in a gloious tone.

1071 BardouniAl-Yaman AlJ a m hp7348i
Al Jawi, Umar, etd. h a wir 948! Milad wal-Masirawah- Mu w 6 t..Ip 624 t
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Also, it shows that they sougtdform and deeply fearemblonization. Then, they
clarified their aim by saying: "The youth of Commargif@ood and Forbidding Evil aito
prepare a new generation who are inspired by the right spirit of Islaamd®others have
dismissed the Quran, the prophet's Sunnah arsirhef the guided Imams". Their plan in
raising this generation included the requirement that they learn Arabic very well in order to know
their religion, enhance their moral values anstéoBrotherhoodamong them. They called upon
the youth to learn and make contact with the outside world in disregard of state policy and
requested that state officials in the Educationiig send youth to study islamic countries.

The declaration atsemphasized the principle of unity between the Muslims using very idealistic
rhetoric. This program also called upon the youth to concern themselves with education rather
than politics leaving politics to be the responsibility of the Imam only.

The onlyimplicit criticism of the Imam was articulated in reference to the absence of
strong relations between Nen and other Muslim states: I'$tpainful that Yemen has
commerciakovenantsvith other western states yet there are no brhtlevenantbetween us
andother Muslim nations This document, issued in 1941, was characterized by its mild
reformist language and traditional writing style.

A huge difference was apparent seven years later when the opposition announced its
Sacred National CharteAlso, the writer of the First Progradocument waslahmmoudal
Zubayri who was influenced by tH&rotherhood since they most suited his own religious
background. In this document, the position presented byladysi was reformist but he later
changedo become a radical revolutiary after experiences prison and exile due to his

participation in the 1948 couphis change igpparent in his bookhe Imamate and its danger
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to Yemen's unity?

The Scred National Charter expressed the program gbpéople who planned the 1948
coup and it was circulated before the 1948 evéhis started withfirm political language:
"When Yemenodos situation becomes decadent on t
despotism and selfishness that charactérizemYahyaHameedal- Dine. Consequently, the
primary function of the Imamate has become defunct". The Charter claimed that they, as
representativeof the Yemini people, had carried out their duty to save the coumtrgalled for
a meeting betweerepresentatives of tnYemeni people in order to makeme decisions.

The first and most important de@n was to pledge allegiancean unnamed Imam who
should be a knowledgeable scholar. According to this allegiance, this Imam would derive his
legitimacyfrom the religion, election and cortstion similar to any advancédmmaand
without violating the religion. This allegiance was to be based on seven conditions. These
conditions gave thenamabsolute power as a supervisor ondi@uraand Ministry comcils
and the States' treasury so long as he adhered to the Quran and Sunna.

The Charter called for the applicatiohthe Quran, Sunnah and the constitution. The
inclusion of the constitution wasnew concept for Yemenis. TB&ouracouncil was to sekt
members for a committee thabuld write tre constitution. TheShouracouncil was nominated
as a member in the Charter, since they believed that Yemen was not prepared for elections at this
moment.

In this Charter, traditional Zaydi concepts such atige and Commanding Good and
Forbidding Evil which had been previously usedtojusty r ebel | i onwaggai nst

absentlnstead, the Charter stressedew concept to the Yemenis, the constitution, as inspired

172l Baradouni.Al-YamanAlJ a mh. p 238
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by other Muslim Aralzountriessud as Iraq and Egypt. This indicated the extent to which
external factors had become more of an influence and the extent to which Yemenis had started to
abandon their traditional rhetoric.

This development, however, did not have a positive outcome, babauseople did not
understand the meaning of the constitution, s
associated the constitution with evil. The Charter document was more practical than the First
Program and it aimed to change the head of the syat#rithe people. It maintained the idea of
the Imamate but with some modifications so that it resembled Egypt and Iraqg.

Also, it stressethe importance of exchanging embassies with other states and of
connecting with the fab League in order to brealemend solation. However, this Charter had
some fatal mistakes as it repladkd Imam by another persarho would also enjoy absolute
power without accountability. Although only seven years separate the Program of Commanding
Good and Forbidding evil fronthé Scred National Charter, many changes, some of them
radical, are apparent, particularly in terms of the demands, the vision, and the kind of language
used.

Post Revolution

The Yemeni Imams had been always worabdutestdlishing a regular army that
mightrebel against #m, so they had relied on mbbing the tribes when they need ta
However, the external wars against the Saudis and the British ledYialayato establish and
develop ararmy. In 1962, inspired by the 1952 Egyptian revolutionYieni army besieged
the palace of the new Imam Al Badr, only one week after the death of his fatheAlnnaawl
The fall of the Imamatevas declared and replaced bseaublic. The Imm escaped araivil

war erupted. This war, which soon became a proxy war between Saudi Arabia and Egypt, lasted
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for seven years. The war ended with a national reconciliation and the continuation of the

republi@nsystem, launching a new era in Yerhén

The Imamate pertbwas portrayedsaa dark era and terms such<ahnutandlaghut
were used intensively to describe the Imamate and the Imam. SomeiYigunes, such as al
Hassan aHamdany\lasthh Al-H i my, a-8h@wkani andibn atAmir became symbols of the
Yemeni esistance against the millennium of the Imamate. Every year, the Yemeni culture
minister reprinted and published a book naiedal Ami r aWaW®HK v JPhatsvaskF e 9 F
written aboutibn atAmir andwritten by the first minister of education in Yemen following the
1962 revolutionQasimGhalib Ahmal*"™>. In the introductiorio the book, the authors stated that
they consideretbn al Amir to be a model revolutionary reformisbne among a chain of
reformists that started wh aFMugqabli, atWazir, atHimari, andal-Shawkani All of these
names, except-aHimari, representedthe Suamiay di stream. ANoO one can
that Yemenis suffered during the reign of the ruling families unless they learnaatomities
commi tted by the | mamat e, s wfahimamal-Qasimb.or e x amp
Muhamma@' ‘® This quotation is an illustrative example of how revolutiyrhetoric defamed

the Imams and their history.

The authors demonstrated the #igance ofibn al Amir because he was not eager to
rulea kingdom or exercise a grefgalofi nf | uence, even though he wa:
lineage. The authors suggest titetal Amir was a kind ocarecrowor the Imams both when

he was alive andfter he died. They prove this by quoting the father of InvaahyaHammed

¥paulA History of Modern Yemen pp. 89 119

paulA History of Modern Yemen pp. 140 145
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a-kDi n wh o Mubamdhad.Ismaatlat&imi r is not from s, the P
Reference to the lineage ibh al Amir was significantThe first page of the first chapter
explained that the authors would not concentr
This was because they considered it to be a dulsiaim. Given that Imanal-Hadi, the founder

of Zaydism in Yemen had been referred to by several histaagas impersonator, who feigned

piety, in order to deceive the people and take power for himself and his lineage for an entire

millenniunt "8

Attacking the Hahemites as people whoclaidhe t he Pr ophet 6s | i neage
in this contextbn al Amirw a ,“‘was'ldleanlyhpart of the official propaganda. The
Hashemiteds were | abeled as ruling families w

common peoplef dignity and a prosperous life.

However, the second reputdin president was tiedge Abd alRahman aEryani, in
spite of the fact that the judges had also been considered part of the elite during the Imamate.
This referred to the fact that the social and political positions of the judges and their families
were not affectedfterthe revolution, even though they were part of the ruling party during the
Imamate. This makes sense ghli of theQahtanivs. Adnani rhetorievhich stated that Yemenis
areQahtaniand that Hashemites are Adnani, siftejudges were originally fro@ahtan and
the closest alternatives to Hashemites except that thegd#wk required linead€’. As such,
Hashemite and judicidamilies were the most qualified for the government jobs following the

revolution, because they were more educated. Nonethelegsiges did not have any difficulty

YAhmad.L 6 ! ¥ANJ &1 .p.17 | 6 NHzK dz
8ahmad.L 6 ! ¥ANJ & p.21 | 6 NHzK dz
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in finding job opportunities, in contrai the Hashemites, who were excluded from some jobs

on the basis of their origin.

This unspoken policy by the government added to the escalating feelings of victimhood
among theHashemites, who were exposed to acts of revenge after the revolution because of to
their lineage. For example some men were killed because they wpeetaasof being
sympathetic tdhe Imamate, while some families had their property confiscated, altrsuafp
procedures startieto decline once the judge AbdRhhman aEryani became president in
19672 It was also common among the people to refer to the Hashemites as not genuine
Yemenis, andt was saidhat they should return to their original homeHifaz, unlike the Jews
who were originally from Yemen but who had been exposed to a racist policy against.them
some contexts, the Hashemites were referred

are both traitors and conspirators just like Banu Qaynuga who betrayed the Projjhet

Salafi Ideology

During the sixteens and seventedassades, the replican system tried to adopt a ron
doctrinal identity for the religion ignoring the dociai difference among Yemenis, atieé most
suitable school for this purpose walsShawkaniSchool. The second Presidetihe Judge al
Eryani, the first Mufti of the republiMuhammadZabara, and the next Mufti and the prominent
religious scholaMuhammadal-Amrani were followers oél-ShawkaniSchoot®®

This nondoctrind policy was areactonto he di vi si on bet ween t

that was created and deepened during the Imamate, egpihadhst Imamate state

180
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(1918 1962)®* so it is an attempt to build a modern nationahtiie based on norreligious
dimensiors. However, the association betweerydiam and Imamate, and the ndactrinal
policy means banning special Zaydi celebrations like Ghadir Khum, whictl beudonsidered

an attempt to targetaydism. Since the mitle seventies, this policy became more Sunni.

Following the republianrevolution in the north of Yemen and the Libeatydthe
independence of the south of Yemen in 1%&¢h part of Yemeadopted a different ideology
with thesouth beoming communist andhé northsemicapitalist. The influence of Saudi Arabia
onthenorth was irmense and the northern sthgxame ablock that was designed to deter the

expansion of communisnThe ideology most suited to counter that of communism was religion.

All the north Yemenpresidents after the revolution were Zaydis, since the military and
political elite were predominantly Zaydn spite of this fact, the political regime in the hort
tended to support the WahhaBalafi ideology. Wahéibism did not pose any thrdatthe
regime, because it callsr obedience. Also, it did not différom the Yemeni regime that based
its legitimacy on opposing the Zaydi Imamate, since Zaydism is always associated with the
Imamate. The decisive reason was the heavy Saudi influesice@mifested through it political
and financial support to the northern Yemeni state. Wahhabi ide&adafdschools had spread
in northern Yemen througBaudi funding and the Yemeni immigrants ta@aArabia, who

have reachenhillions inside Saudi Adaia and were influenced in its religious culture.

Salafi ideology stressgsinciples of oneness, equality between Muslims, and obedience
to the ruler. Salafis believe that no Zaydi doctiiael been existeahd that Zaydis in Yemen

believe intheHadawiSchool The Salafis explained their stance by claiming that there is no
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evidence that Imam Zayd left a doctrine or even ideas tlggit @stablish a doctrine. They also
consider visiting graves such as the practise of visiting the grave of &rldadiin S a § @ be

heretic behaviour

The educational system in Northern Yemen was dominated by Salafis and members of
the Brotherhood These Scientific Institutes had been established in 1975 by the northern Yemeni
government as a parallel education systerié official one. Nonetheless, the graduates of these
institutes were not allowed to study in any department in the state universities except the
Education department. These institutes were a great option especially for poor studemsaevho

given modesfinancial aidto encourage them to study in these institutes.

Theinstitutes were funded by the (&8s, supervised by Sheikh
Abdul Majeedal-Zindani theBotherhood and Salafis dominated the staff. They taught the same
official education curriculum bulso required that students takeensive coursein religious
studies that were based on Salafi interpretation and methodology. This educational system
produced the teachers and theagffs of the educational ministaynd it ultimately led to the

Sdafi andBrotherhooddominancen the whole educational system in Yemen.

S a®@, the healdnd of Zaydism, witnessed extensive dynamic Salafi activity. The most
prominent example was DalkHadith in Damaj, viich is a village southeast S a@& and
attractel thousands of students from everywhere in@ndide Yemen. Shaykh Muqgbat al
Wadodéi established this school in 1979 after h
occupation of the Great Mosque in Mecgalbhayman aDtaybi Shaykh aWa d 0 i i's from
Sa6da and was a Zaydi schol aS$ a Obdrause the scootalydi ng t

circles discriminatea@gainsthim due to his nofdashemite lineage. Therefore, he travelled to
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Saudi Arabia where he studied the Hanbali doctrine. He called ZalydlsatB i d theapeople
of nondoctrinal innovation, and advised them to return to AhBahna the right patff. He had
tens of thousandsf followers, who listened to his lectures astddied his writing that called
explicitly to destroy Zaydi shrines and tombs, which finally happened in 4 990s in the

areas adaound Sab
Clashing with Zaydism

Establishment ofhe republiansystem and the toppling of the Imamate was the biggest
challenge that Zaydism faced, given that the main theme of the Zaydi doctrine is the Imamate.
The association between Zaydism and the Imamate distressed the republic which considered any

Zaydi doctriral activity was potentially a call to retutnthe Imamate.

During the civil war in the sixties, most Zaydi scholars were considered supporters of the
Imamate, and most probably they were. On the basis of this, some of them were killed,
imprisoned, or dispersed. In an interview with the Zaydi scihdldrammadAzzan it was
mentioned that the oppressipelicy against Zaydism wasausing problemms some areas. For
instance, the Zaydis were prevented from practicing any religicigssuch as the Zaydi cab
prayer or celebrating Ghadir Khum. For instance, inl®#®0s, Zaydi books were banned and the

National security imprisoned any librarians wsdawdthem.

Some Zaydi scholars remained committed to preserving the Bagithge the most
prominent of these were Majd@inaFMu 6 y y d i a n BadraiDm d-slauthidThery t

taught tens of students Zaydism in their mosques, and those stsuldntsMuhammadAzzan

1%salmoni, B. A., Loidolt, B., & Wells, MRegime and periphery iNorthern
Yemenp 90
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and Abd alKarim Jadban became the most active members of the Zaydi revivalist movement

that started during the 1990s.

Hence, Zaydis took twoourses of action: the first to renew its thought in order to adapt
to the new republen erathe second, to continue to hold its traditional thought and resist the
new system. Both directions emerged but ultimately, for many reasons that will be disousse

the next chapter, the second option or the radical one has prevailed.

Hizb al Haq

Zaydi religous circles tried to adjust tbe new erdy developing their theory diisba
Hisbais a generalslamic concept meaning the application of comnmalinggood and
forbidding evil s a duty of every Muslimlhe Imamate for Zaydis is related the concept of
commanding god and forbidding evil, whileisbaduty did not require the condition béing
Hashemite, so threpublic system is a kind bisbaaccording to Zaydi Imamate thed¥§ This
is one of the compromising ideas that was adopted by most Zaydis scholars after thearepublic

revolution.

In 1990,North and South Yemen were unified and allowed to establish political parties.
The Islah party, Wich is aBrotherhood Salafi and tribal alliance, was launched in order to
counter the socialist party. The tribal alliance in the Islah party includes mainly Zaydi tribes; the
first chief of the Islah party was the Sheikhtlog Hashid tribe, onef themain Zaydi tribes, Abd
Allahb. Husaynal-Ahmar. This is very significant because it shows the doctrinal change in the

Zaydi area¥’’. To counter communism, the Yemeni government opened its doorsiteerece

18cahen, Cl., Talbi, M., Mantran, R., Lambton, A.K.S. and Bazmee Ansari, A.S. (80il2.Eneyclopedia of
Islam. Retrieved 02 August 20b&p://dx.doi.org/10.1163/1573912_islam_COM_0293

18’Salmoni, B. A. Loidolt, B., & Wells, M.Regime and periphery in Northern

Yemenp93
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thousands of Yemeni and ndfemeni people known as h klujafideemfghand who were

returning from Afghanistarduring the beginning of the 1990s.

In 1994, the civil war erupted between the socialist party in the south and an alliance
between northern army, military southern fictions, ardShbnni Islamis (Brotherhood
Salafi MujahdeenAfghan). After the defeat of the socialist party in the 1994 war, President Al
Abdullah Saleh started gradually to abandon these Islamist functions. For instance, the scientific

institutes were closed in April 208

Onthe other side, Hizhl-Haqqqg X j HOF) was 8stablished in 1990 as a party that
presented the Zaydis. It included MajeashaFMu 6y yi di , t mar g@edisor Zaydi
student Badr aDin al-Houthi, andin the third rankheZaydima r jwaréHasan Zayd, Saleh
Falita, andMuhammadal-Mansour. Rhetorically, Hizbl-Haqqgbelievedthat its mission was to
counter WahhabismingG/men. | n hi s Walthabismisg&chislbfat ement 0
i mperial i sméwe ar e ursam@ryinit Islamguese Sawdil Arakiams i n o
pouring lots and lots of money into Yemen to promote its own version of Wahhabi Islam.. So we

need to counter these eff@ts.

The objectives of the party were signed by many Zaydi scholaksuad y y tHduthi, a |
al-Mansuor inaddition to some Sunncbkolars, such asrar b. Hafiz From the signatoes, it
can be concluded that-Haqqgtried to present itself as a Zaydi religious party but was not

restricted to Zaydis alone. The objectives were divided into general, politoabmic, social

*n.d).Al-Ma 6 a h-©b ¢ | ai-Yanarbwia Njlisalsal aE | g h(20084aJanuary 28).Alloslim. Retrieved 14
July, 216 fromhttp://atmoslim.net/node/85325

1%95almoni, B. A. Loidolt, B., & Wells, MRegime and periphery in Northern
Yemenp. 95
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and cultural. The general division is very significant because it demonstrates the main Zaydi
principles. The initial objectives reflected the priorities of the partytl¥iis called to apply
Sharia secondlyto revive the principle oEommanding good and forbidding evil, thirdly,
enforce justice, fourthlyynify the Muslims, fifth awaken Muslim minds to refrafrom being

apostate Muslims.

Their political objectives included a number of points; the first point stated that retaining
therepubli@ansystem is conditioned by applyisgouraand the freedom of opinion in the
context of Islam. It also required that the leader in the refndigstem(it did not mention the
word president should be the best among the pedthlat is,the strongest and the most
knowledgeable, which are the same conditiasf®r the Imam. It also rejected misleading the
people by what is considerenlbef | i msy democracy, bec@ahse Al Il ah
who hearken to their Lord, and establisgular Prayer; who (conduct) their affairs by mutual
Consultation; who spend out of what We bestow on them for Sustedande;Qu r aMusu#4 2 : 3 8
Ali Translation). Therefore God conditioned praying witshoura and this verse clarified that

prayer is the fliar of thereligion; shourais the pillar of ruleas welt°.

Although the political objectives recognized the repwrigystem implicitly, tle grand
Zaydi s c hodaaivad yfyri odmHdsdandectadsignng another important
statement which recognized clearly the repalgystem and considered the Imantatbean
outdated institutionlt could be explained that thisfusal was an obviougnunciatiorof the
Imamate unlike the objectives which stated adittonal recognition of the repubéiasystem,

without saying openly that they abandoned the idea of the Imamate. Following this statement and

ind)Ahdaf .A2012'Marzh21). Retrieved 13 July, 2016, froitp://alhakk.net/201-93-15-20-50-
49/201203-15-20-54-18/221:201203-21-20-57-38.htm
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due to the poor performance of the party in the first parliamentary election in Yemen in 1993,

when it did not wn more than two seats,any Zaydi scholars including-Mu 6 y y i d-i and al
Houthi distanced themselves from the p&ttyHowever, aMu 6 y y d i leavethd partyaunntil

his death in 2007 unlike Badr-Blin al-Houthi, who resigned from the party with a group of the

Zaydi youthin 1996, because he believed that the paatybemme an obstacle in the way of the

Believing Youth forum that he establish&d.

Al Wazir Family

Another Zgdi party was founded in 199BlizbEt i Mad &lhaQibWwympd&
Wy o/ HI)MEBIEh wasmore liberal than al Hagg and much less popular. This party did not
present any important religious Zaydi figure, but its membergfrom the Hashemite families
that participated in the 194®up, particularly al Wazir family, who presented the most open

Zaydi movement.

This movementvas not active politically as it was intellectually. It issued a very
poweful and independent newspakiShourgo p H)t itOpposed the Yemeni authority and

presented the views of the different political parties.

Al Wazir familyds movement can be comprehe
prominentof the Zaydi magazines, which was Massar o f JJ. it WaB published bilarkz al
Turath wa al Bahwthd H | 3 IOF m ),auid Osseditbr inZhtedveasayd b. Ali Al Wazir and
the editorial board includeduhammadZabarah, Abdu abharif, Bernard lykel, and Gabriel

Vaum Brauck.

¥1salmoni, B. A. Loidolt, B. & Wells, MRegime and periphery iorthern
Yemenp. 95
¥nd).Nas haom allan$h ab a b(n.d)l Revievadldiluly, 2016 from
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This magazine was concerned with historisalies that were related to the Imamate,
such as publishing the introduction of a bobkat the news of the ImamsTiaberstaf?>, or
publishingsome historical studies, likbe conflict between the Imamate and theomars™”, It
also mationed the Zaydi studiesofer t ai n char acters dMahtmmouds t he
al-Ma | | a4 anbyal Amir and the doctrine of @nes¥*. Hence Al Massarmagazine was

very open to the different schools and division within Zaydism.

Al-Massartried to publish some renewigh studies, such aduhammadA z zands st ud
entitted T a rilyatalMard6 a b ayn |§thaddp s va Rjm /b3 IOFY. Azgd®d WY Or K
tried to refute the common religious legislation thatdiya of a woman is considered half of the
man by using the Zaydi methodology that discounted the Hadiths because they were not
consensus Hadiths, and they contradicted the Quran that stressed the equatfitsgrobeings

regardless ofjender.

Al-Wazir, the edor in chief, occasionally writes in the magazines. His writings revolve,
mostly on the 1949 coup or the recent political news from an open religious perspective that
adopts modern ideas such as democrakyvassamsed to celebrate the memory of the894
coup; the introduction of this issue was entiffedhikra Awl Thawra Islamiyya Qaiydat
nal aOi-ghalila(wYaylAPOF d9Ffyc bt d9¢FHe authyr®fehis introdjstioX b mwm Y

is the editor in chief Zayd &lNazir, who stated that thievolution was amnprecedented

BMadelong, W. (2007Mugadmat AkhbaralA & ai y ma a f i Jilah.AlbMassar22él)ypp h8a37.
YAl-FavMy L, Z.A-%er g66Uadhamal.nma naklYamanNj Massar,11(2).pp 7299.
1%°Ansari, H. (2010)Mahmmoudal- Ma | | a G-avimio:a t d-¥aman Al- MassaijiL1(2)pp 4858.

Murad, B. M. (2007)lbn a- WaziraktY amani wa NjiNaMa wq anf Tha W O§l- dassars(1). pp
38-87.

¥Azzan,Muhammadr a n ‘Hi f -Mzairydaat -déedyH - Vjhbidjl (2010). Al Massar,11(2). pp 19

91



revolution inlslamic history and no such revolution has ever taken pfac€éhen, AlWazir

wrote a detailed article about the 1948 coup entlledMithaq at MugadaswaaB o6 d al

Gh a Sty MIOF  C N B tafenamdlifiedHthe Hfportangerof the KOIKB coup to the

extent that he compared it WiMagna Cartathe great chartesf liberties that was issued in

England in 121B8D, and considered the Holy Chartereven more advanced than Magraat€,

because the HyplCharter restricted the authoriof the ruler bythe Shoura Council. It also

launched a new era in the Isia figh that was stagnant amg@ve tle Caliph absolute authority.
A-Wazir 6s account was highly exaggieethat ed becau
authority of the Imanto this extent, since the Imamccording to the Charter, kept an absolute
authority on the Stateodos theSemaaCaunclandthed he was
ministry council. Even the members&fouracouncil were appointed witbnly a vague

promise of electiof?’.

Al-Wazir mentioned interesting criticism on tlbeamate in Yemen. He pointéd the
condition of lineage as a fatal mistake that closed the door in the face of qualified, non
Hashemite Zaydiand did not allow them to compete which led to the repablievolution that
abolished the Imamate. He said thatitashemite condition alike th@urayshcondition
restricted the leadership of Muslims in limited circles. He also believed that the lenamat
Yemen became a call tmnstant fighting in a poor society searching for economic resources, in

the name of the Imamate, and led to an unholy marriage between the tribes and the Imamate. He

198|- Wazir, Zaid. (2005)F i Dhi kra Awl Thawr a | sKhalifaialyMassarQ@l&¥pp at fHal a
5-10

1991- Wazir, Zaid. (2005)Al- Mithaq aF Mugadas wa alB 7 ¢ dG haal cak Nbassar.(6)1&2. pp1-2 8

20071 - Jawi, Umar, etcThawrat 1948: AIMi | a d-Mavs iNjr sMua @ Njibpi 548, 551

92



attributed this to the absence of a supreme religious retderesolve the conflicts between

Imams and determined for the best qualified rathenusing weaposi to enforcepower®*,

Both partiesal-HaqgqandHizbE t 1 J-Qiwa abSIh a 0, lveéreyvary weak politically.
Al-Haqgqwas the first form that presented the Zaydi scholars and its initial literature is very
importantin understanihg the stane of these scholardl-Haqqparty attracted thousands of
Zaydis in the beginning, which indicated the need for such a politarakfipresemntig Zaydis,
but Al-Haqgqgfailed to becoméhe Zaydi political representative. Btihad party was a less
genuine Zaydi party but its importance was derived from its intellectual activities. It also
presented a minor group in the revivalist Zaydd v e ment t hat contained

andwascharacterized by its openndssthers.

Further Publications

The Zaydi revivalist movement had mamanifestations; one of them svthe spread of
the Zaydi publicationdVlany Zaydi books from theladawimovement were reprinted and
repwlished, such as the book ofSamawial-Ghatmatam alZakhkhar al Mutahhir min Rijs
al-Sayl al Jarrar F Ot OF 3Oy I fOF )EAlsp, the variogdfada®@ildydi 6 I r I M IOF

publicationshave been reprinted and republished.

In addition to that, the historical books that presented thénpamate historical account
about the Imamate have become widespread. For instance, a book aboMtadhyaiameed

al- Din was republished in 1997was written in 1947The author of this book is Abd al Kari

t

b. AhmadMutahar and thabook wasentitledSiratal-lmamYahyaHamid atDin ny j 7 _a)f B wFkF

(e T C HORd sabyitleditabal’ i k ma mi n  SUdmmgus ulFmaanF Baw Wand H e B

2010 Wazir. Al- Mithaq al Mugadas wa alB 7 6 G haal pp. h128
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wassubtitledAl-lmamYahyaw a B i nDawlaalYarmaiyyaal' adi twtGm CIOF  F 3 9™

( wr T Cjlt ek a hpykdbiwy pds that reounted the achievements of Imatahye%2

ImamYahyad s e r a vabostintensiviely iy bath thdefenders and attackers of
the Imamate; it is very symbolic, since it is relatively recent and its outcomes are significant. An
interesting bok was written by the grandson of the Imafahya Ahmadb. Muhammadiameed

a-Din. T he b daikhd-smamal-$Shahed Yahya Hamidd) i n : d KBamén Aman

minatT a i | I-Tazwiie EDNHDIDMA dReBmEK ey > G T CIOF Cyrc  p¥jitt Cynli

is very clear from the title that the bookds

defamed by 6the military authorityé according

It is very difficult to defend all the aspects and issues thatrelatedtoYahyad s er a,
such as the hostage system. Iméamyaand his sodhmadforced the tribes and their Shaykhs
to send their children or close relatives to be held as hostages. The Imam arrested them as
guarantees of loyalty in order to ensure the obedience of the tribes. The author claimed that this
system prevented thebesfrom rebellion and causinghaosso thatsecurity and peace
prevailed in Yemen. Also, the author explained that judging this system required the
consideration of the condition and ethics of that time not the current ethics. During that time, the
US appli@ the racist system and Japan applied Geisha, accordingly this syssealid for its
time. Besides, it was a known system in different areas previously. Definitely, this claire®ppos
most historians, such as $&Mustafa Salem, who considers this systone of the proofs that
the Imam was livingn another time and belonged to the mediaeval p&fiodameedal- Dind s

arguments are very convincing and do not lack references and proofs at some points but he may

2\ utahar, Abdul Karim. (1997)Sirat aHimam Yahya Hamid aDin. Amman. Dar al Bashaoir
?Hamid al Din, AhamadTarikh atlmam atShahid Yahya HamidaDin.pp. 284 294

MsalimTakwin atYamanal adpph490 495
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exaggeratewhenhe said that the tribes weehappy to send their sons as hostages, because those
hostages enjoyed a prosper hfied special care. Thicontradicts most historical@mnts and

thehostags 6 st or i e s -Rih&nbseid teakhe wgs Ehecked wWhen he saw the misery

of thesehostage®”.

Another type of writiig has spread since the ninetig® writings about Zaydism
that refuted the different accusatiagainst Zaydism. For examphl-Zaydiyydy Abdullah
Hamid atDin published in 2004°. In the first chapter of the book gtlauthor claimed that the
purposeof this book was to introducéaydi theory as one of the origins of modern Muslim
thoughtbecause it produced many of the state men who applied the justice in spite of some

negative points.

The most recognizable Zaydiditature was the concern of attacking and criticialhg
Shawkani It could be explained that-Shawkaninad become the doctrine of the repudatic
state and he was represented as eweahof doctrine, sinceladawi Zaydis beleved thaal-

Shawkanwas justmugalid who believed in Hadiths and rejected ljtihad.

The Believing Youth
The Zaydi revivalist movement took many forms; the establishofeht political party
OHiakHagep, t he preservation of Zaydihomesafuscri pt

Zaydi scholars and nsques, celebration of Ghadir im day, the circulation of books and

25 Al RihaniMuluk atArabp p. 140 150
2%Hamid at Din, Abdullah. (2004)Al-Zaydiyya Sanaédéa. Markz al Radéid. p. 1
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cassettes including refutations of Wahhabi ideamaked by the spread of Badr[ain

Houthib s t ext whi chhbiantbZayditidedS’e d Wa h

Some memers of thepostrepublic Zaydi generation studied in the Scientific Institute in
Saéda, which was the only institute in the Ye
curriculum but the Zaydi one. In addition, many students attended the study cittleZaf/di

Shaykhs, among theMuhammadAzzan andMuhammadl-Houthi.

The most significant revivalist move that took place was the establishment of schools that

taught the Zaydi doctrine in cedto counter the Salafi dominat8dientific Institutes. These

schools were built through personal initiativ
funded the cortruction of this type of schooeln Saéda, Jawaf, and Sanaba
I n Sadda, a school f sandpreaaherawan establisheddti s t o

was named after the nineteenth century schdlarammathin Saleh alSamawi®® Choosing the
name of alSamawils very significant in this context not only because he was only a martyr but
also becaushe was a symbol di¢ Zaydi Hadawistream as opposed &b ShawkaniSchool,

since alSamawiwas a coregmporary opponent of-&ahawkani.

In 1990, the Believing Youth forums started to be established in Hamazat; kot
hijrahnor t h of Sadda, emiteshieed. €he BedievihgtYbugh whksaa summer
camp for the youth where they studied the Zaydi religious curriculum, practised sports, trained to

give speeches and celebrated religious events.

2’salmoni, B. A. Loidolt, B. & Wells, MRegime and periphery in Northern
Yemen.p. 97
2%83almoni, B. A. Loidolt, B. & Wells, MRegime and periphery in Northern
Yemen.p. 97
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The Hamazat camp grew rapidly; it started with eight studentbyatite fifth summer,
the number of students increased to £8D@ became a famous attraction centre for the Zaydis
in the area, as it was considereahatter of prestige for the tribahildren to attend these camps.
In 1991, the camp expandedeut de Sadda to Amran, Haj ja, Mahwi
governate as well some Shafi 0i maj theld9sy ar eas
the number of students reached between 10,000 and 1%,00@se camps received some
financial support frmm wealthy Zaydis, and the Yemeni government started to fund these
Institutesafter 1997. This support came after a meetmgywveen some Zaydi scholars dahd
former President Ali Abdullah Saleh who aimed to counter the powers exercised by the Salafi
andthe Brotherhoodn those areas®zzan,Mauhmmed personal communication, July, 14,

20149.

These camps taught the students seven subjects divided into three levels. The first subject
concentrated on the interpretation of the Quran, the second 8maland history, the thirdsul
al-Figh, the fourthUsul alDin (oneness), the fifth ethics, the sidhkFigh, and the seventh

grammar.

The curriculum adopted a very simple pedagogy; books barely exceeded 100 pages since
the camp lasted only seventy dagsen though Zaydi scholars rejected this type of education
and were reluctant to approve these small books as part of the Zaydi educational curriculum, the

progamme was authorised by Badt2ih alHouthi.

Although the Believing Youth curriculum did not cover the science of Hadith

independently, it did incorporate Hadiths (even those from Sunni collections) into the study of

29(n.d).(1995) Ahdaf Muntada aShabab aMu 6 mi(m omput er soft ware). Saéda: Yeme
#%almoni, B. A. Loidolt, B. & Wells, MRegime and periphery in Northern
Yemenp. 99
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figh andEthics. History was divided intGira in the first level while the seconaéthird levels
concentrated on the history of Imams, which Azzan described as a mythic history full of

exaggeratiorfs™.

For instance, the text book assignedUsul alDin (oneness) in the first level contained
the rational proof of Godds existence and man
verses. It also included the principle of justice as a matter related to oneness with the last
chapters of the book concedhwith prophecy and the caliphate. The chapter about the Caliphate
emphasized the necessity of having leadership among Muslims and stated that this leader was
required to have the same eight qualities required of the Zaydidtharhe book provided an
accaunt of the companions of the Prophet who agreed on the necessity of appointing the Caliph,
but disagreedver who that Caliph should behile Imam Ali was the most qualified, a different
Caliph was appointed. The book suggests that the subject of tflistdoetween the

companions is best avoided because it is a debatable issue that has divided?Muslims

On the second level of the same subject, the issue of the®araation was mentioned
in a coupleof lines by saying that this issue was debatabtedid not merit any further concern
or study, since both groups believed and agreed on the authenticity of th&'Quvhile typical
points of controversy were avoided, the subjedtiil atDin is especially significant for a
doctrine that adoptedtheot azi | i t e met hodol ogy andthewhi ch h

Salafi one. For more clarificatiothe YB curriculum relied omational causes and was

*"'salmoni, B. A. Loidolt, B. & Wells, M. Regime and periphery in Northern

Yemenp99
PAwE T AKAS | KEYFR  aAdiatayMasliRZE® 9GRM i c20y® 64D 2 Y LIdzti SNI gp2 F i 6 NB 0
Py po

237 IR a h zAyidet at Muslimp. 56
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characterized by the frequent connections it made between the idea of oneness and justice.
Although, the Imamate principle is part of the Zaydi doctrine and a principle concept, it was

explained in these books only slightly and implicitly.

The text boolassigned for the second lewélthe Quran interpretation coursesva
compiled by Badr aDin al-Houthi. It demonstrated a pure Zaydi interpretation, since he referred
to Imamal-Hadi constantly, and sometimes to Imam Zayd with only occasional Sunni
refererces. For example, he referred to the Sunni books in the carfitine interpretation of the
a-l nsan Sura in order to prove t hmakingtrdieeencBr op he
t o t h éAsto the Righteois, they shall drink of a Cup\@ihe) mixed with Kafurg
(Quran76:5 Yusuf Ali translatiol. Thathe used Sunni references to emphasise the status of the

Prophetdéds family is a distinguishing factor e

The Believing Youth made a number of significant contributions; firsgmprised the
biggest gathering of Zaydis to study the doctrine and revive its ideas and principles. Second, it
was the first time that massive number of Zaydi youth interacted with the Zaydi scholargewho ar
ma r j and lzelnged to the prepublic evolution. Third, it created the sense of a doctrinal
identity and a feeling of loyalty to the Zaydi group. Fourth, it was the first time for the Zaydi
doctrine to be presented in a modern simple style that suited modern education and culture.
Hence, thessummer camps were a major shift in the Zaydi revivalist movearghits division

and then its closeneksd to another major shift towards strengthening the radical Zaydi group.

Believing Youth Division
In 1997, a dispute took place between the founalettse Believing Youth over th

Imamate issue. The scholarMlu 6 y yi di t hought that thhe i ssue o
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focus, whileMuhammad\zzan along with a group of youths rejected this idea because they
believed that the Imamate was not a vitaligsparticularly after the Imamate system was
abolished. Thiglispute escalated and reactieel former President Saleh who met the division of
Azzan and accepted their request for financial support, so the Bel¥wutf started to receive

a governmentnorthly aid. (AzzanMuhammad Personal communication.July1l4, 2016).

Another seiwus dispute occurred when Husaj- Houthireturned from Sudan in 2000
and called for a change in the curriculum, requesting thatsihieal din (oneness) text book
shouldbe removed. In addition, he tried to add some political slogans which were borrowed
from the I ranian revolution, |ike o0ODeath to A
accelerated in 2001which led to diiid the Believing Youth irR002 irto two camps, one |ealy

Azzan and another byusayf™.

TheBelieving Youth closed completely in 2004 when the war erupted, and its main
founderMuhammadAzzan was imprisoned for nine and half months. When he was released, the
split between the reformistream lead by Azzan and the radica¢ dhat was influenced by
Husayn al- Houthi deepened. The Yemeni government encouraged this split and granted Azzan

the position of broadcasting mana?fer of radio

Conclusion

Thetwentieth century had witnessed many events that lead to the establishment of a

different era. At the begning, ImamYahyaruled with his traditional background and was

#°Azzan, Mauhmmed. (2010, April 10).Interview by Ahamad al Shalfi. Ligaa al Youm (Television broadcast).
Doha, al Jazeera Satellite Channel.
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opposed by the same rhetoric. Then, the opposition developed against him arch¢hd ith

rhetoric. Thereforeghe 1948 coup charter presented a turning point.

Then, the republen system launched a new era thias characterized byostility
towardZaydism as a doctrine and against the Hashemites as a race. Thisvaslicarried out
by a statedlominated by a Zaydi politician and military officers. Therefore, it targeted Zaydism
because of its association with the Imamate not as a social component. This direction

strengthened due to the alliance between the political elite with theaMaBlalafi rising.

Finally, the Zaydi reaction appeared when the state changealidg and opened the
door topolitical and religious activities, so they were not aftaigpublishtheir ideas. This
reaction took two dirdmons, one presented by HiabHaqq the traditional Zaydi movement
with some attempts aénewal that were resisted by the grand scholars. Another direction
represented lYizbE t i V-Qiwa abSIh a 0, whichwas more open and tolerant. Neitbér
these directions did not lead to any important political outcomes and failed in representing the
Zaydis, but they revealed important viewscamtemporary Zaydism. THgelieving Youth was
the most significant move in the Zaydi revival move&iB attracted thousands @aydi youth

andtaughtthem the Zaydi doctrine in a modern simpigy was whichhadsignificant outcomes.
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Chapter 4

The Emergence of Houthis

The nineties was the decade of reviving Zaydism following its decline since the
republicarrevolution in 1962. This revivalist movement reached its peak during the

establishment of the Believing Youth which flourished and became a Zaydi phenomenon.

The Zaydi revivalist movement transformed itself into a radical armed group the
60 Hout hi #téowards tadicaligation started with some speeches by the charismatic leader
Husayn al Houthi. Speeches of Husayn were political with a religious inclination, which led to a
military confrontation between Husaynblout hi 6 s f ol | oweaeesThand gover
eruption of the Sadda war was a turning point

favouring the radical group and vanquishing the moderate voices.

Sadbda War

Sadda is considered to be tHad whodraughtl and of

ZaydismtoYemen, settled 4 6i 8aédahan 883, ASBoda ha:

Zaydi | mamés uprisings. Duri ng théentrolofthe! war s
| mamateds forces until 1969 when t heyThenj t hdr e
Sadda was isolated then the rest of Yemen; th
Sadda in 1980. In 18¢g9 Sabilmabt@ackwgsrpadedoame cC:

2n.d)J a mi-nanadtHa d i - Had Al Riydiyya.Retrieved 30 July, 2016 from

http://zaidiah.com/?q=node/16
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period of the journey from ten hours to four.

economy is linked with the crosmrder trade in addition to its agricultural prodatis

The Sadéda Wane 20084randoconegnded until February 2010; it was an
intermittent war divided into six pha$é% The Yemeni government recounted that the Believing
Youth and Houthi supporters started to store weapons and form a rebellious group. When Ali
Abdullah Salehws i t ed Sadéda mosque in 2003, he noticed
their presence and activities. The government tried to engage them in dialogue but they refused.
Then the government imposed a blockade on Husayn and his supporters begawefesie to
surrender to authorities, and the Yemeni attorney general warned the locals not to associate with
Husayn, but he faced an armed resistance which compelled him to order the itsstyof &

Houthi that action trigged the war in June 25684

The Houthi6s narrative is completely diffe
students who repeated the Houthi slogan until
requested the release of those st thedHouthisshe f r om
impression that they are free from boundaries and could resume their attiviiéer that the
American ambassador visited the weapons market, SeLajat, and the sight of the weapons
angered hirff>. The price of the weapons increastedmatically in a conspiracy to demilitarize

the Yemeni people using as a pretext, the war on terrorism. This plot between the Yemeni, Saudi,

Z8salmoni, B. A., Loidolt, B., & Wells, MRegime angberiphery in Northern

Yemenpp . 81 86

#9galmoni, B. A., Loidolt, B., & Wells, MRegime and periphery in Northern
Yemen p.144

20 3almoni, B. A., Loidolt, B., & Wells, MRegime and periphery in Northern
Yemenp.132

#1salmoni, B. A., Loidolt, B., & Wd$, M. Regime and periphery in Northern
YemenP. 132
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and US government aimed to withdvahe mostpossible weapons from the Yemeni market by
buying them, so the weap®disappeared from the market. This coincided with an escalation of
American intervention in the internal affairs of the Yemeni State, such as the request to change
the education curriculum. After several meetings between President Ali Saleh and U8 officia

and under US pressure, President Saleh decided to launch the war

The more neutral narrative that the Houthi slogan embraced was that, President Saleh,
who was the US partner in the war against terrorism, tried to convince the Americans that
fighting the Houthis was part of fulfilling his commitment to the global war against terrorism.
Then, President Saleh sought, in the war, an opportunity to get rid of his old ally the military
leader Ali Muhsin, who opposed his inheritance plans for hisAémmad Therefore, he fuelled

the war to be maintained but on a limited stéle

Hence, the government account emphasized the Houthis as an outlaw group who tried to
rebel against the state. It is very typical rhetoric for the official government which could be

patly true, due to the readiness of the Houthis in thest fight againsthe state forces.

On the other hand, Houthis thought that Husayn and his slogans threatened the US
interests in Yemen. This account exaggerated the Houthis importance considexiagyit
powerful group, which could not be true, since they were very minor group in a remote area that
did not influence American interests in Yemen

involvement proved this account, even the visit of the WBassador to Sug-alalh weapon

223 Al Darwani, Sabri. (2013% a 6atfaar bAulal(n. d) . p 55 61
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market was ordinary, as many diplomats in Yemen used to visit this interesting market and was a

visit among a series of visits by the ambassador to many tribal and remote areas in Yemen.

Al- Houthi Family
The founder of the Houthi group is Husayntdbuthi (b. 1968 and d. 2004); he was the

oldest son of one of the most significant Zaydi scholars Badrialal Houthi.

The ancestral homeof-dfout hi family was Dahyan, a Hijr
Husayw 6 s f at heirn Bnaodwredaland settl ed i n-DMaran, sou
undertook his initial studies with his father the scholar Amibah al- Houthi (d. 1974) and his
uncle Husayn alHouthi (d. 1968). Then, Badr became a student of Majpaln a | Mubdayyi
and Ahmad b. Zayd b. Ali, who emerged as the most qualified leading scholar following the
Imamate er®>. BadraiDinpassed away in 2010 after the end

sons in this war, including Husah

Unlike his brothes AmiratDi n and MudJdammad, Husayn was nc
Believing Youthdés activities and was more con
parliamentary election as a candidate for al Haqq party, and won one of the two seats that al
Haqq paty took in this parliament. He was a parliament member from 1993 to 1997. Then, his
brother Yahya ran in the next electionli®97 as a candidate for the ruling party, the General
Popular Congress party, after the mass resignation from al Hagq pattothatace in 1996
and was led by their father Badr Blin. In the meantime, Husayn travelled to Sudan to study the

Quran and took his Masterdés degree in 1999.

2%5almoni, B. A., Loidolt, B., & Wells, MRegime and periphery in Northern Yeniend. pp 102105
201 B&hilPi ap390al am
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The Houthi family was subjected to violence and harassment from the government,
which used crinmal gangs to attack them with automatic rifles and fired rockets on their houses;
these incidents increased after the 1993 election due to their active participation in politics. As a
result, Badr alDin al- Houthi travelled outside Yemen, to Saudi Amhlordan, Syria and then

Iran. Meanwhile, his son travelled to Sudan and visiteddfan

When Husayn returned to Yemen in 2000, he tried to administer the Believing Youth
forums, which resulted in dividing the Believing Youth between him and Azzan. Hedstar
delivering speeches in mosques which attracted the people. His speeches mainly concentrated on
political issues and were delivered in simple language that the common people could understand

easily.

Husayn was killed by the government during the fiosind of the war; his death was
declared by the government in September 2004, but they hid his body'lhihé, 2013, when
he was reburied in Marran distri éHeiwas Sadda i
buried in a luxury shrine that was big a Saudi airstrike orff8ay, 2015. His martyrdom and

the hidden body made him a myth and a holy heroic model

During the third phase oearly20®ktheSauagbetheNvar ( N
of Husayn Abd alMalik al- Houthi became the leadertbie Houthi group. Abd alalik is
likely two decades younger than his brother Husayn. He was one of the youngest sons among
BadratDi n6s family. He-Diansd st hfeo usrotih oaf rhdB alfdas t éw idfs
decision taappoint Abd alMalik leaderinstead of one of his older brothers posed many

guestions, particularly why not Mudammad or Y

22’salmoni, B. A., Loidolt, B., & Wells, MRegime and periphery in Northern Yempp. 102 105
228n.d). (2013). Retrieved 2 August, 2016 fromps://www.youtube.com/watch?v=29ljF6UTZLM
22 galmoni, B. A., Loidolt, B., & Wells, MRegime and periphery in Northern Yengeh02
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experienced. According to the available information, AbMalik was alongside his father

during the war and his mother tooéire of his father when he was sick. In the meantime, his
brother Mudammad was in prison aMalkwisatthea was
beginning of his twenties when he became the leader of this group. He was not involved in YB

or any public ativities; he only studied the religious sciences from his father and had experience

of leading military groups since the first phase of the*fiar

Houthi Ideas
The Houthi movement emerged when HusaynHaluthi started his speeches from 2000
to 2004, which was a critical period that stormed the region, first on 11 September, 2001 and its
significant outcomes, then, the Irag invasion in April 2003, which chamgegkgion radically
and caused deep anger among Muslims, and triggered regional sectarian tension. In the
meantime, Israeli forces withdrew from the south of Lebanon in May 2000 which extended the
influence of Hezbollah. Husayn addressed the anger oethy@ethrough his speeches which
were relevant to these events. Hence, Husayno

ideas of the Houthi group and understood them adequately.

The Houthi manifesto is another crucial source of Houthi ideastiEimgfesto is the
intellectual and cultural document that the H
war in 2010. Then, the Houthi participated in the 2011 uprising, which was their first presence in
the capital S a n a 6 atartedSa intradace thémselves ag apelitichl group h i
seeking political participation and power sharing. Nonetheless, the manifesto presents the Houthi

as a religious group in contrast to the Houthi media, which portrays Houthi as a resistance

%Al-6Umqgi, o6Umar. Li mat ha | -bouthiTaMéhamrhadl®outhip.41d April,200@.n i m al
Al Masdar.Retrieved 28July, 2016 frofttp://almasdaronline.com/article/7073
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groumgainstUS policy and injustice. Therefore, it is highly important to study the manifesto and
know most messages that are send by their media in order to know the different dimensions of

the Houthi group.

A. Shiite Resistance Group

The conflict with the US andstael is a religious and eternal conflict according to Husayn
arkHout hi 6s speeches. He emphasised that a cons
particular Shiites, so the Houthis used to attribute every event to this conspiracy. In this regard
there are several key issues, which are firstly, the hate speech against Jews and Christian, in
particular, Jews. For instanden Gh ader I Husdys desibedelensasthers
of monkeys and pigs. Secondly, the constant stress on thbda&hiites are the only enemy

against the US and Israel, so the model of resistance is always Shiite, like Hezbollah and Iran.

In the first issue, Husayn-aHouthi, in the speech of al Quifd% stated that the conflict
between Muslims on one side and Gtians and Jews on the other side is eternal. Our defeat is
psychological because Muslims are following the west. For instance, our veven&king off
the veil to be like western women. In addition, the Jews succeeded in manipulating Muslims by
adoptingthe wrong doctrines. Husayn always exaggerated the role of Jews as conspirators
against Muslims. For example, Jews monopolized and controlled everything such as the

economy and media, $bis weakened Muslims who are not ready for fighting Israel

23IA1- Houthi, Husayn. (n.djladith al Wilaya Aflak Muhammad. Retrieved 27July, 2016 from
http://www.aflakMuhammad.net/?p=8147

232 Al- Houthi, Husayn.(n.d)Y a 7 mQuaid at 6 A | .aAfiak Muhammad.Retrieved 28July, 2016 from
http://www.aflakMuhammad.net/?p=6926
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becausthey relied completely on others; they import everything, food, clothes, medicines, etc,

so the solution is boycotting US goods.

Another speech explained the slogan of the Houthis "God is Great, Death to America,
Death to Israel, Curse on the Jews, anddricto Islam?*3Husayn believed that cursing the
Jews is stated in the Quran. The death to America is not an insult; it is just a declaration of our
enmity to them. The idea of this slogan is that it harmed the U.S ambassador in Yemen and

Wahhabis.

He refered to the new form of colonization that invaded the region, which came under
the pretext of the war on terrorism.-Aouthi denied the existence of terrorists; those terrorists
are only agenciesod0 invention t oriebandhittimgtieex c us e

real Jihadi groups such as, the members of Hamas and Fatah.

In this lecture, Husayn seemed inconvenienced and exaggerated the importance of this
hostile slogan. For instance, he said that he cursed the Jews according to the Qnoasudut
Quranic verse curses the Jews as a group of p
were those who disbelieved among the Children of Israel by the tongue of David and of Jesus,
the son of Mary. That was because they disobeyed and [labil | y] transgressedd

revealed Husaynbés selective arbitrary way of

After the eruption of the wathis idea became more obsessive, since the Houthis
portrayed the Yemeni governmeat agentfor the US and this is a proxy war obeying US

orderé* This is their official story of the war which is always stressed in their media and by

2B3Al-Houthi.A-kShi 6ar Sil.a® wa Mawqi f
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their leadersBadr at Din Al-Ho ut hii Il n a newspaper conversatio
war between the Hahis and the US, because America hates the SHiit@is story ignores the

fact that it is a war between the Houthis and the government in order to draw-ineageilfof

the resistance group against the US. Also, the answer of Bdzinatlarified thebelief that the

role of resistance cannot be taken by a-8abiite group or leader.

According to the Houthi rhetoric, only Shiites are the real resistant group. Husayn denied
the conflict between the US and al Qaeda, when he stated that they also madake
resistance models, such as Usama b. Laden, Saddam Husayn, and Jamal Abdul Nasser in order to

divert the attention of Muslims from al Khomeini and Hezbdiiah

Husayn al Houthi always referred to al Khomeini as a great man, who was feared by the
US and Israel. For instanddusayn followed al Khomeini in celebrating the Universal Quds
Day each last Friday in Ramadhan. He started the speech to mark this day by clarifying that al

Khomeini is well known for his strong opposition to the enemies ofiss’.

On the same occasion, the Universal Quds Day, Husayn emphasised the Zaydis in
particularHe concl uded his speech by stressing the
domesticated to be like Sunnis. Those Sunnis are confronting Israelis byvghaeabey are
having tankso. Then, he continued AThe Zaydi s
their awareess should be raised to the highest level to be the most qualified people to confront

the Jewso.

Z5A1 BHEhi +italadpnp. 333 398
230 Al- Houthi, HusayrY a 7 mQuald at 6 Al .a mi
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The selfimage of the resistanceaypor God's deputgppears in the names of the
Hout hi media outlets. They named themselves 6

vocabulary is always inspired by conflicts and steadfastness and chaffenge

Undoubtedly, this selimage contradictthe reality. For example, the Houthis claimed
that they threatened US interests in Yemen, while al Qaeda in Yemen is just a lie invented by the
US to be a pretext to justify their intervention in Yemen. This is highly unbelievable because al
Qaeda in Yemers involved in serious violent actions against America in Yemen, for example,
bombing the USS Cole in Aden port in 26801t is impossible that the US will target its
interests in Yemen to justify the intervention, while it felt a real threat from slagaesiote
areas in Yemen from unknown groups during that time. This contradiction between-he self
image and the reality is the main characteristic of the Houthis; they also tended to exaggerate
their importance and thought that they were situatedinteent r e of t he wor | doés
stem from the fact that the Houthis emerged from an isolated area in Yemen and their contact

with the world was recent and obsessed by the idea of conflict.

B. Jihad and Martyrdom
Husayn al Houthi always stressetié importance of Jihad against the unjust and the US

and Israel while emphasising that Allah, in the Quran, orders Muslims directly to Jihad by

%9n.d).USS Cole Bombing Fast FadB\N. Retrieved 28 July, 2016 from
http://edition.cnn.com/2013/09/18/world/meastfaste-bombingfastfacts/

111


http://edition.cnn.com/2013/09/18/world/meast/uss-cole-bombing-fast-facts/

fighting not by money or péf’. In this regard, Houthis always associated themselves with

Hezbollah and other mets of resistance groufjs

Calling for jihad requires praising martyrdom, so Houthis named their fighters
OMujahidind and exalted the status of their m
their graves. Also, they repeat phrases sucghtashwtse | ove | i fe, would | iwv

other phrases and slogans that established the cult of marfyfdom

C. Wilayat

Wilayatis a very significant idea because it is the religious reference to the Imamate,
which is the core of any Shiite doctrine. Inydgsm, according to Imam-&ladi, the Imamate is
on the same importance as prophecy. Definitely, for political leader like Husadyaudhi, this
idea will become more decisive.

I n Husayndés speech on the occasi odbyof Ghad
Zaydis in Yemen until the 1962 revolution, clarified the importance of this idea which is
considered by him a culture Wfilayat*®. Husayn started this speech by criticizing the Ministry
of Endowment, emphasizing that the minister is a Zaydi, howtheeminister circulated a
statement in the Zaydi provinces to call them to obey the ruler. He considered this to be
ignorance of the Quranic verses. "And remember that Abraham was tried by his Lord with
certain commands, which he fulfilled: He said: "llvailake thee an Imam to the Nations." He

pleaded: "And also (Imams) from my offspring!" He answered: "But My Promise is not

2401 - Houthi, Husayn.(N.D). Surah al Imran.Aflak Muhammad.itepvw.aflakMuhammad.net/?p=5140.
Retrieved July28, 2016 froimtp://www.aflakMuhammad.net/?p=6926
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withinthe reach of evil 0 e Qusad 2:124, Yusuf Ali translation). Accordingly, it is a part of
the deliberately processes to makis Ummaignorant in order to prepare the Muslims to accept

the role of victims. Therefore, they will consent to an unjust ignorant ruler or even a Jewish ruler.

He then clarified the significance of th@ayatthat those who rule thédmmashould
instruct it withal wilayatHadith, and Quranic verses that are concerned with the issue of
wilayat We are the Shiites and still have this awareness so far. Now, the U.S and the west tried
to spread the culture of democracy among Muslims, whioptadhe citizenship concept. This
concept does not differentiate between Muslim andMans | i m. I n Husaynbés wor
cannot protect us from enforcing a Jewish rul
repeat the culture of Ghadir Khum.dddition, the comprehension of the Shiite and the
comprehension of the Prophet 6s wifagatthatt y of t he

wasnspiredfrom the Quran andl wilayatHa d i t h o .

In this speech, it can be concluded that Husayn revealed histhati¢fie matter of the
Imamate and ruling Muslims had been determined forever, one thousand and four hundred years
ago when the Prophet designated Ali as his guardian. Also, he was clear in explaining that
democracy is a complete contradictory theory tatwte called the culture of Hadih Wilayat.

He did not forget to stress that only Shiites still preserve this religious culture, unlike the Sunnis.

D. Unity and leader
Husayn always stressed the necessity of Muslim unity which is conditioned by the
existence of the leader. Accordingly, he presented himself as the potential leadéyrofiiae

without neglecting the reference to some models such as al Khomeini and HassaltaRf*

*MAl-HouthiY a7 mQuald at 6 Al .a mi
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Worth mentioning, is that he did not refer to any Zaydi model in spite of the fact that Zaydi
history had several revolutionary models. For example, Imam al Mutawkil Ismail (1006
A.H./1598 A.D. 1039 A.H/1632 A.D.) is considered a hero from ffeydi perspectivé®.

Instead, he referred to contemporary Hashemite Shiite models.

This could be explained by the fact that Husayn neglected the Zaydi models for several
possible reasons: first, any Zaydemeni model will be from a certain Hashemite figm
Accordingly, Husayn avoided them due to the historical competition that dominated the
relationship among Hashemite families in Yemen, in particular that the Houthi family was not
one of the historical Hashemite ruling families, such as al Mutawak\fazir, Sharaf alDin,
and Hamid alDine. Second, the awareness of Husayn was relevant to the contemporary events
without historical knowledge, since he never talked about the history of the Zaydi state in

Yemen.

Houthis considered Husayn &louthi ard their later leader Abdul Malik as the Quranic
March | eaders, who embodied the Quran®s value
This absolute authority and holy status of the leader is unprecedented in Zaydism, which allows

rebellion against thenjust ruler.

**B a tK hli.=0 a | 3all87
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In addition when the Houthis declared their cultural and intellectual manifesto in
2017, t heir manifesto started with the Quranic
which Allah (stretches out fgrou), and be not divided among yourselves; and remember with
gratitude Allatis favour on you; for ye were enemies and He joined your hearts in love, so that
by His Grace, ye became brethren; and ye were on the brink of the pit of Fire, and He saved you
from it. Thus doth Allah make His Signs clear to you: That ye may be gbide.Qur an 3: 103
Yusuf Ali translation). Choosing this verse alone in the beginning indicates the vitality of the
idea of unity for them. In addition, Husayn Blouthi in his speechbout thisversestressedhat

the unity ofUmmah as an important condition fjhadin the west*.

However, this idea seems unrealistic because Husayn always attacked Sunnis. In the
same speech in which he called to unify Muslims to fight the west, he said that the Muslims

cannot be united while Sunnis hate Shiites and considered #&wafadh

On anoher occasion of Ghadir Khuifi, he did not concentrate on the western
(Christian Jewish) threat against Muslims, but focused on the differences between Sunnis and
Shiites. He referred to the Sunnis asorédt hose
the important Hadiths, such as Hadith Ghadir Khum and only concentrated on weak and invalid

Hadiths.

*(nd).AiWat hi-Glma @d f i aFkyyga.Retdeved BO July,2016 from
https://dl.dropboxusercontent.com/u/24926962/zaidi.pdf

248 Al - Houthi. Surah al Imran.

249 Al- Houthi, Husayn. (n.d)Amr akWillaya Aflak Muhammad.Retrieved 27 July, 2016 from
http://www.aflakMuhammad.net/?p=8942
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Husayn talked to Sunnis saying O6What preve
in Ghadir Khum? Is it because what he said in GhadirKhum issipg what you believed of
Abu Bakr and Umar? Therefore, you have to understand that your belief in Abu Bakr and Umar
is disagreeing with the Prophetds sayingso. T
doctrine i s nul Inds, unlikeShites, did notfaelembracefrant anysQuranic

verse because their doctrine agreed with the Quran and the Prophet.

The speeches in the memories of Karbal ado a

clarified that Husayn aHouthi adopted a veryostile attitude towards the companitffs'. He

pl aced the burden of responsibility for the K
Talib on the companions, especially Abu Bakr,
those companions empowerddds 6 wi yyah and Yazi d. depravedeahder r e d

power obsessedho diverteedhe MuslimUmmafrom its natural straight path. He emphasized

Umar 6s responsibility because he was the firs
Therefore, Umar is the one responsible for each disaster happenetltorttaintil Jude Day.

He ended the speechofKakba 6 by cursing Yazid, Mubdawi yyah
path. This position differs from the general position ofdayowards the companionawqquf

or tardiyya in sense of accusing the companions clearly but without cursing. This is completely

oppposite to the position of Believing Youthés ¢

20 Al- Houthi, Husayn.(n.dRur us mi n WaAlgk Maharanmad.Retriéved 28 July, 2016 from
http://www.aflakMuhammad.net/?p=7198

#IA|- Houthi, Husayn. (n.dRhekra Istishhad allmam Ali Retrieved 28 July, 2016 from
http://www.aflakMuhammad.net/?p=8789
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E. Prophetds family

Zaydi sm gave the Prophetodos family a distin
concept particularly when the Hashemites lost their power and prestige after threviddG&on.
Besides, many Hashemites were executed for their lineage during the civil war in the sixties or
were excluded from particular |Jobs. Hence, th

with the Houthis to a great extent.

In al Quds Unives a | D a y ?8°Hussym startedithe speech by praising al Khomeini
as one of the Prophetds descendants who | aunc
emphasized that Muslims did not learn freira, such as the Khaybar battle when the Muslims
did notdefeat the Jews until Ali b. Abu Talib led them. This means that only one of the
Prophetdéds family can | ead Muslims to victory;
Jordan or Morocco but only those who are also loyal to Ali b. Abu Talib anedybigl him,

such as al Khomeini who defeated the Arab, like Hezbollah which confounded Israel.

This concept became central inthe manifédto si nce it referred to

in the first part olUsul at Din as a religious reference. It clarifilthat the guidance path means

preserving the two weights, Goddés book and th
the guidesofthekmmg t he i nti mate friends of the Quran,
second point, it stated that teaching Godobs r

does not mean the Prophetodés family sgahsbl ars a

those who do not call for fighting against unjust people and do not call for commanding good

22Al-HouthiY a 7 mQuald at 6 Al .a mi
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and forbidding evil, which are duties enforced by the Quran, and those who denied these

principles, are the ignorant and the Propheto

After that, the third category assigned only for this concept under the name of the divine
selection, itigncludedt hat God sel ected the Prophetos f ami
the guidesofthtklmma God pr epar ed a | endydoeaveryftimetorieal he Pr
and carry out the responsibility of thisnma The manifesto again stressed the religious
reference to the Prophet 0s Usulalmigh itclarified thath e f our
they rejected any Usul al Figh disagrests with the Quran or presented an alternative for the

Prophetds family.

According to the Zaydi doctrine, consider:i
requires the cons e However, itishueprefedeatedioeconsdider tf a mi | y
Prophetds family as an absolute religious ref
neglecting other references, according to this manifesto. This change aims to provide absolute
authority to one leader, deriviigs power and legitimacy fro his lineage, without theeed for

consensus.

F. Quran

Husayn always stressed that the Muslims turned the Quran as a book of worship, ethics, and
stories neglecting the status of the Prophet and his gre&thé$sHouthi group in general
concentratesn the Quran as their sole reference and named their political activities, which are

al most war , 6t he Quranic March. o

SIAbu ZahrahAl-lmam Zayd pp463469
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Reference to the Quran without following any school of interpretation or book freed
Husayn al Houthi from any theological restrictiong) ke could manipulate the Quranic verses

easily according to his own interpretation, which suited his ambitions and ideas.

Abandoning the authoritative religious sources means that Husayn assigned himself
absolute authority that prevented others from iaggor disagreeing with hindlusayn always
stressed that the Muslims turned the Quran into a book of worships, ethics, and stories neglecting

the status of the Prophet and his greatness.

G. Ijtihad

Husayndos speeches f oc us potiticabnmattetshTee Howhi i gi on
manifesto clarified their theological perspective; part of this perspective was typical Hadawi such
as their opinion of the Prophetdés Sunna, and

Prophet 6s f amistance.r eveal ed a rigid

About the Sunna, the manifesto stated that our stance from the Sunna is the same as
ImamatHadi 6 s stance, which considers only the He
dominating or opposing the Quran. It stated that the Hadiths that azd with the guides of

the Prophetdos family or the consensus Hadiths

The fourth category of manifesto was about ljtihad which stressed that they accepted
litihad only in cases that did not cause disagreement and disputes among Muslims, and they
rejected any ijtihad that diff esighdtatdgoryom t he P
dealt withilm al Kalanm the manifesto asserted that their criticisnirafal Kalamdid not mean

UsulakDinor t he doctri ne lfthistchitigismivasaipettedtodhe f ami | vy,
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arguments of the Philosophers andithe 6 t esznethodaology that disagreed with the

Prophetds family.

Thus, the manifestos demonstrated that the Houthis have only two religious references,
the Quran and the Prophetdos family, neglectin

renewal or ljtitad.

H. Houthis and the Republican System
During the Sadda war, the Yemenithagaamioer n me n
revive the Imamate and topple the republican systemfter the republican revolution, the idea
of the Imamate did not vanisit;had been preserved and held by a group of Zaydis in Yemen.
For example, MajdaDi n al Mu 6 y y Did al Hauthidefuged td sign a $tatement
that denounced the Imamate clearly. This group oflip@mates considers the 1962 revolution a
military coug>. Mor eover, their belief in the Prophet
by a feeling of victimhood due to the policy of persecution towards them after the revolution.
This is also very clear in the histasjthe Believing Youth which glified the Imams. (Azzan

Muvammad . Personal communication. 2 August, 2

In fact, although the speeches of Husay Houthi stressed the leading role of the

Prophetds family according to the Quran and t

#¢salmoni, B. A., Loidolt, B., & Wells, MRegime and periphery in Northern
Yema . ppl169 171
®'Azzan, Muhammad. (2013)l- 6lagat at Yamania al Irania. (computersoftwar). Doha: Qatar
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Imamate Nevertheless, the claim that the Houthis are attempting to restore the Imamate could be

considered, since the Houthis always avoid raising the flag of the Yemeni réfublic

This issue posed the question, how to compromise between B&iin aind his sos,
Husayn and Yahya, involvement in the political system during the republican period and their
deep belief in the Imamate. AccordingtoBadiali nds di al ogue during the
S a &°0 lae did not hide his belief in the Imamate, but denied tisagdn tried to proclaim
himself as an Imam. He justified the contradiction between his belief in the Imamate and being a
member of a political party during the republican period by saying that the Imamate necessitates
a | eader fr om t byareke l[weg of the Muslim$ ibthey follgw, the Qbran, but
if the Imam does not exist, the alternative isitlissab system which requires any just believer.
BadratDi n was firm and clear in the exaltation o
Hadith that referred to human equality. He also said that he does not knodentatracy is

and all that he knows is justice.

Hence, the idea of the Imamate was present but not clearly, so the Houthis may accept the

republican system but preservesthea of t he exal tation of the Pr

Houthis in depth
These ideas cannot formulate a concrete theory whether political or religious, in contrast with
theWilayat al Faqgihtheory. It can be concluded that these ideas and sources, explain the nature

and overarching ideas of this group.

?°Azzan, MuhammadAl- 6 | | a-gramaniaal Irania.
A1 BEhi t1 hp333Ba8l am
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& Mobilization: Husayndelivered passionate speeches that harmonised witlolitiegd
events, which causexhger amonghepeople, and he psented the solutiorie these
challenges by stimulating their enthusiasm. His solution is inapplicable because he
supposed that only a Hashemite Shiite leader could lead and unify Muslims in spite of his
harsh stance against the Sunnis. Also, his visiothe occupation of Palestinepgosed
Israel to be a problem of the consistent evil nature of the Jewish people, so hedbeliev
that the wars and conflicts attee sole and eternal destiny of Muslims.

b- Clash with Sunniss: Husaynds i mage Umnmhaaddnms the west hasirevero n e
taken place without referring to the disagreement with the Sunna. His opinion of the
companions did not adhere to the stancawfjqufor tardiyya on the contrary, he
clashed with them and declared a very aggressivedstitward them.

c- Leadership and the Quran: Those are two associated concepts dnathe practical
correspondence of the concepts of purity and unity which are the overarching ideas for the
radical religious groupg®, such as Houthis. Total reliance on @ranic texts is a kind of
purity, in the sense that the holy text is the reference of their actions and ideas which
means that they are the holy group that maintains the pure religion. Purification has
always had a religious connotation to refer to ssrless and holiness. Also, this idea
serves the absolute authority of the leader, because it frees thefleadany theological
restrictions, so he can manipulate the Quranic verses easily according to the interpretation
that suits his ambitions and idea&bandoning the religious authoritative sources means
that Husayn assigned himself absolute authority that prevented others from arguing or

disagreeing with him.
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d- Monopolization of the Zaydi doctrine: Th e Hout hi $tsamtaend fleys tDayi n
this day,Friday 17/ 3/1433A.H., those responsible for drafting the agreement among the
Zaydis ingeneral, including the mujahide&ho are in the foreground of that declared by
Mr. Abd al Malik at Houthi, and the Zaydi scholars, the Zaydi scholar Mr. Abdulrahman
Hassan Shaem, and Mr. Husayn b. Yahy&#lad ut hi . 6 Thi s means t hat
assigned itself to be the sole religious reference and political representative of all the
Zaydis in Yemen, although this committee was not selected by the Zaydis. Also, it
included only three persons, none of them is a prominent religious figure or represents a
different Zaydi political group.

e Shiite identity: Houthis think that they are part of the Shiite resistance group and they
centralize the problem of Israel and the USialgh Yemen does not have frontiers with
or is even close to Israel. This explains the fact that the Houthis consider themselves a
Shiite group closer to other Shiite groups rather than other Yemeni groups. Sectarian
identity is very decisive in the Houthis -imagé dnd affects their priorities and images
about the outside world.

f- Houthi ideas and Wilayat al Faqih: This sectarian inclination and the apparent influence
of the Iranian revolution rhetoric confirmed the doubts and claims that the Houthistare
an Iranian affiliated group. This Iranian influence is apparent in the slogan of the Houthis
and the models of resistance that are adopted by them, so this influence needs to be

verified on the level of ideas.

The Wilayat al Faqgih theory providesthbsolute authority of the prophet and
infallible Imam to the jurist/consultant. This theory is justified on the grounds of commanding

good and forbidding evil and the grounds of justice. Given that invoking the principle of
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commandinggood and forbiddingvil is necessary and required the leadership and guidance

of a just ruler who acquired the knowledge and characteristics that qualified him to apply this
principle. This theory can be assumed to be a Zaydi inspiration, since it adopts the principles

of commanding good and forbidding evil and justice, the requirements of knowledge and the
necessary characteristics to apply tfém According to Muvammad Azz:
(Azzan Mu 9 a mAe@ahal communicatioBAugust 2016), Imam al Khomeini was
influenced by Zaydism and he used I mam Zaidos revolutio

revolution.

Several Twelve scholars rejected the ide®dayat al Fagihbecause al Khomeini relied
on weak traditions and Hadiths to prove his theory, and they considered this theory a radical
departure from the Twelve doctrine. However, it also suggesteWitetat al Fagihis a natural
development of the Twelve doctrinece it became the official doctrine of the Safavid state in
Iran during the sixteenth centdf§; This development started from giving the jurists the right of
deputy of the infallible Imam such te&king the fifth right of the infallible Imam, and

proclaining the Friday prayéf*

On the other hand, the Houthi perspective of a holy and absolute leadership is
unprecedented in the Zaydi doctrine. Since Zaydism does not consider the Imam as infallible as
the Twelve, accordingly, it allows rebellion against hifouthisconsidered their leaders

Husayn then Abd al Malik to be a Quran ally who led their Quranic march, so they embodied the

#I\avani, H. (2013)Religious authority and political thought in Twelver Shi'ism: From Ali tofdsimeini.
Abingdon,Ox o n : Routl edge. pp. 180 184
62Al Labad.! a d a 6-A & z.@136140

37| Labad.! a d a 6--AdYz ppln91 96
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principles of the Qurah’. Therefore, opposing them is opposition to the Quran; this idea is
completely irrelevant to the Zaydodtrine, and could be influence from infallibility in the

Twelve doctrine.

I n addition, Wilayat al F a q Hduthistdolkeower y i nf | u
Sanab6éa but their | eader stayed in Sabéda hol di
above the state institutions. It is very similar to the jurist/consultant in Iran after the Iranian
revolution, according to Wilayat al Faqgih theorytiwihe difference that al Khomeini lived in
Tehran after the revolution. This is another practice that contradicts the Zaydi Imamate, because
the Zaydi Imam practiced his political authority as a political head of state, not as a religious

authority that dminated the political one.

Whether the Wilayat al Fagih was influenced by the Zaydi political theory or the Houthis
were influenced by the Wilayat al Faqgih, or the influence was mutual, the theories have some
common features. First, both aimed to mon@eopower in an authority without accountability,
because this authority gained its legitimacy from God. Second, they did not both rely on strong
authentic textual proofs. However, Wilayat al Faqih differs from al Khomeini in that it is a
religious refereoe, so he used his religious knowledge to justify his theory contrary to Husayn
who did not formulate a clear theory and could not authenticate its ideas with the T&ligion
Third, they overemphasize the political dimension to dominate every aspectdotthae,
which leads to synonymising the political authority with the religion. Both of them put the

concept of Wilayat above other religious practices, such as praying or $&&tinghis regard, it

2971 - Gharasi, Ahamadviashrowaral- ShahidalQa 6 i d  f i K hMasira & Q@anigya d a |

Z\MavaniReligious authority and political thought ifwelver Shiismp. 181
#%\MavaniReligious authority and political thought in Twelver Shi‘igp. 182183

125



is important to clarify that the Wilayat al Faqgih is@mprehensible and coherent theory while al

Houths doctrine i s not more than some ideas t ha

Zaydi Scholars Statement on the Sadda War

The Yemeni government media tried to mobilize the Yemeni people against the Houthis
by designating them as nafaydi and Iranian affiliated groups, in addition to portraying them as
a rebellious group against the state in order to restore the Imamate. The Yemeni government
account of the external world differed, as it talked about this waar®f its war against

terrorisnt®’.

In this regard, the Yemeni government succeeded in issuing a statement that was signed
by prominent Zaydi scholars such as, Mu+vammad

Mubéyyid, Salah Felita, Hassan Zaid and ot hers

Thi s statement started, oO6to all Zay-dis and
Houthi revealed that he warned his supporters against reading the badkshdinams, in
particular, and th&mmascholars in general, especially the book&sifil al Din andUsul al
Figh®®.. This statement introduced some quotation
argument. They concluded their statement by s
Zaydi scholars, who signed this statement, are warning agjandelusion of who was
mentioned meaning Husayn aHouthi and his followers. In addition, we warned about being

deceived by his sayings and actions, which di

%’salmoni, B. A., Loidolt, B., & Wells, MRegime and periphery in Northern
Yemenpp 169171
2801 Brahti 711, app378376a m
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and the Zaydi doctrined. Worth mentioning i s

oppose Houthis and kept silent when the Houth

This statement sheds light on significant issues, although it could be easilytedktit
financial dependence on the government, or the fear of the opposing the government, as Badr al
Din al- Houthi referred to in one of his dialogues during the beginning of the war. However, the
statement revealed a vital issue which is the attefrigtisayn al Houthi to abandon the entire
Zaydi legacy and rely completely on the text according to personal interpretation without rules.

Worth mentioning is that this was the last Zaydi refutation of the Houthis.

Houthis as a Radical Group
It is importan to study the Houthis group in context with the religious radical group
required to define the words radical and revival before discussing the processes and reasons for

the Zaydi groups6 shift from being a revivaldi

According to AFAzmeh (1991), the Islamic revivalist movement started with Afghani
and Abdou and radicalized with al Moudoudi and Quitb. It could be assumed similar
development that took place with Zaydism that started as revivalist movement with Hizba al
Haqq.HizbEt i Mad &lh a@ éng ¥Bathdn it turned into a radical group like the

Houthis. Therefore, what is the difference between the revivalist and the radical?

The Oxford Dictionary says the word O6reviyv
connotations; restore to life or consciousness, become strong or healthy, restore interest, or
improve the position or condition of something. It is very easy to apply this definition to the
different Zaydi activities and groups that have emerged sincé®8@s 1particularly as the word

6reviveb is always associated with religious
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revive and restore attention to a spiritless doctrine. Before this revivalist movement, Zaydism
became an antique doctrine whitlentioned only associating with the Imamate without
knowledge of its practice and thought. Many Zaydi tribes have become Sunni and the new
generation of Zaydis influence by the official curriculum became unaware of their Zaydi doctrine
and practice theiretigion according to the Sunni School. Therefore, considering these groups as

revivalist is applicable.

The situation is different in defining the
this word more ambiguous. Linguistically, the word hafedidnt meanings associated with the
words roots, fundamental . For example, in the
or affecting thdundamentah at ur e of somet hingd, or O6Rel ati ng
Anot her Oxford definition suggests that radi
by departurdrom traditiory innovativeor progressivé . An ot her dedssociated i on of
t he word radi cal supportihganextremeonpsogressivesection efme 06
political partyéo. Fundamental and extreme, bo
meaning and have links with its political meaning in this paper. Fundamental means core, base,

and central, and means politically far from moderateording to Oxford.

Politically, the radical term is very important because it is associated with problematic
words, such as terrorism and extremism, and connected with violence in general. Most political
definitions revolved on violence. Forinstanbka s k al i Tnai t & (2015) defi n

processes by which a person adopts belief system which justifies the use of violence to effect
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social changes and comes to actively support, as well as employ, violence for political

pur pdseso

Hence, itcan be differentiated between radicalization and revival in two main features.
First, radicalization is an action which is almost violent and revival is a movement related only to
ideas. Second, revival concerns ideas with the aim of renewing or ma&mgtive or famous,
and these ideas are not rigid, most probably, because they aim for restoration or activation of the
ideas; not to make a change by forcediRalization aims to adopt, most cases also by force
these adopted ideas are mostly rigid arolerant that cannot compromise and so lead to
confrontation. In this sense, it can be considered the Houthis are a radical group, not revivalist,

who enforce intolerant and rigid ideas.

Radicalization Causes

The Sadda war was bnforearansi@aming thacomemdorary@aydi r eas o
movement from a revivalist movement to a radical one. Although the connecting between the
Sa6éda war and radicalization is relatively ¢tr

transformation, because thesre potential reasons that led to this radicalization

A. Totalitarian policy
Definitely, the poliy of intolerance, persecution towaittie Zaydis when they practiced
their doctrine or circulated their publications strengthened the extremist pagadiarr. In

addition to the high rate of poverty and illiteracy in Yemen, due to the corruption and the

**Mas k al i T naiBxgoring the Th¢oBe8 df Rgdicalization.International Studieterdisciplinary
Political and Cultural Journal,7(1), 926.pp1115
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authoritarian policy of the government that had increased rapidly in the last decade of Al

Abdul |l ah Salehds rul e, adahgecameng thetenidreepeé®’i ngs o

During the Sadéda war, the Yemeni gover nmen
rights, such as random detention, hitting the
entry even of aitl>. This created feelings of victimhood and fuelled the feeling of anger which
escalated the violent tendency. Thus, the totalitarian policy of the state and its abuse of power
during the Sadda war strengthenetpolichandr adi cal

marginalized the moderate groups.
B. Zaydi Modern Crisis

Zaydism faced a great challenge after the republican revolution, because it overthrew an
Imamate that had ruled Yemen for hundreds of y&aiken that the Imamate is the core
principle of Zaydism. This challenge became more difficult due to the state policy towards

Zaydism, such as oppressittre Zaydi scholars.

Modernity challenged Zaydism like other Islamic Schools. The modern state vgiét its
of principles and thoughts addressed new and unprecedented questions. There were attempts to
compromise the Islamic principles with modern ones, such ahtheg as equivalent to
democracy, or that rebellion could be replaced by elections anaineafdspeech according to

the Zaydi scholar and politician Abdul Karim Jadtan

270Eckvah, Colleen5 Facts about Poverty in Yemdretrieved 10 August, 201 frohitp://borgenproject.orgs

factspovertyyemen/

?'salmoni, B. A., Loidolt, B., & Wells, MRegimeand periphery in Northern

Yemen pp. 249 252

2%Cing, James. (2012 aydo revival in a hostile republic: Competin
Republican Yemérabica .59.40445.p
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The biggest issue hindering these attempts
Hashemite scholars, i n agistthec rejéctonstandeofse who |
abandoning this privilege for many reasons. The most significant is the continuation of
dominating the tribal social order in Yemen, which preserved the traditional social hierarchy that
was based on the lineage. In pariée that the changes of this tribal system took place slowly in
some areas around Sanaoda in addition to the t

city and some big cities where this traditional order started to dissolve

C. Identity tension

From the identity perspective, it is worth mentioning that the Yemeni state tried to
establish a national identity, but this national identity remained fragile. The fragility is attributed
to many reasons, the history of the political division, the tribélire of the society, the constant

political conflicts and wars, and the weak state institutions.

The Zaydis felt that they were oppressed and marginalized for their doctrinal identity,
even with the dominance of the Zaydis in the political and milgtitg in Yemen after the
republican revolution. This means that Zaydism became a tribal and regional identity not a
doctrinal one. Accordingly, this created the fear of obliteration Zaydism as a doctrine to be a

geographical identity with Salafi ideology.

The Zaydi regional and tribal identity associated witSlahwkani as a Zaydi scholar
who compromised with the Sunni. On the other side, all the revival and radical Zaydi groups

emphasised that-&hawkani could not be considered a Zaydis scholar antegdim him as an

http://www.academia.edu/3673790/Zaydi_Revival_in_a_Hostile_Republic_Competing_ldentities_Loyalties and_V
isions_of State in_Republican_Yemen
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enemy of the Zayd?&®. It also appeared from the speeches of Husayalthi, such as his

repetitive reference to the Zaydis who lost their faith and became-Bwerin this regard,

| smai | al Wazir 6s p e rtisecexample oatltischimldemdrisisieveen aanonge r y
the Zaydi Hashemites. He |lives in Sanada and
and Shariad i n Sanaba University. He sai d 6Wh

c hi | dr eactceptimy sdroretudning from schoolwithoray d @ t hought and t e
AFat her, they taught me such and such, and yo
rules. | must take my thought with me, my children and family. This problem keepsake atv

ni oA This perfectly explained the consequences of the official adoption of Salafi thought in

the educational system.

This crisis is deepened with the Houthis a
city in Yemen, so the Houthis lackedntact with the world. For more clarification, the
overwhelming Houthi references to their slogan as it threatened the White House, even though it
came from an unknown area | i ke Sadda. This sh
which becomeghe other and the enemy.

Also, the alienation policy that was adopted by the state during the war strengthened the
feeling of uniqgueness of Sadda 6 sTheumcugnéseofand d
Zaydism could be another factor, the Zagdhl only exists in Yemergoit lacks connections
with other areas belonging to the same doctrine. Geographically, the closest to the Zaydis School
was the Sunni school, which dominated the rest of Yemen. Therefore, the Houthis tried to

distinguish themselves from Sunnis by stressivegdoctrinal identity. To emphasize this

2cing, JamesZ a y d
?*King, JamesZ a y d

revival ipm 40841host il e u

0 republ i c.
Q revival .ipmMlda hostile republic
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doctrinal identitythe Houthi always stresses that only Zaydis defended Yemen from external
powers, such as Ottomans, Wahhabis, and the US.
D. Regional- Sectarian Tension

Regional intervention based origeon trigged the sectarian tension in the region. Saudi
Arabia started its influence by financing the different Salafi groups that denied the existence of
Zaydism calling them Hadawis. Then, after the Iranian revolution, the religious authority took
powe and supported the different Shiite groups. In particular, the traditions of Bﬁﬁar al-
1 U dstated that the Imam will reppear after emergence of the most guided flag from
Yemerf™. Therefore, Iran started its interest and intervention in Yemendiylizing the

Zaydis, which fuelled the sectarian conflict.

Husayn al Houthi and his father Badr-dDin visited Iran in the middle of the 1990s;
most of the YB | eaders also visited Iran at s
said that therlinian embassy was active in attracting the youth in some Yemeni cities, such as
Sadda, al Jawf, and Maobéri b which concerned th

a campaign of arresting and imprisoning in 1987. Azzan (2013) added that the #anbassy

®(n.d)Al- YamanialMa w6 7 d mi "Makns a kSaaniRetrievet! 10 August, 2016 from
http://rafed.net/moamal/%D8%A3%D8%AD%D8%A7%D8%AF%DI%8A%D8%AB
%D9%81%D9%8A%D8%A7%D9%84%D8%A5%D9%85%D8%A7%D9%85
%D8%A7%D9%84%D9%85%D9%87%D8%AF%D9%8AD8%B9/129
%D8%A7%D9%84%D9%8A%B%85%D9%86
%D9%88%D8%A7%D9%84%D9%8A%D9%85%D8%A7%D9%86%DI%SA
%D8%A7%D9%84%D9%85%D9%88%D8%B9%D9%88%D8%AF/668
%D8%A7%D9%84%D9%8A%D9%85%D8%A7%D9%86%D9I%SA
%D8%A7%D9%84%D9%85%D9%88%D8%B9%D9%88%D8%¥BD9%85%D9%86
%D8%A3%D9%86%D8%B5%D8%A7%D8%B1
%D8%A7%D9%84%D9%85%9%87%D8Y%AF%D9%8A6D8%B9%D9%84%D9%8A%D9%87
%D8%A7%D9%84%D8%B3%D9%84%D8%A7%D9%85
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used to send invitation to visit Iran during
responded to one of them and visited Iran in 1986 along with group of youth and we returned

with a great admiration for their schools, sincedvie d not hav® simil ar ones

Iran tried to entice the youth to its doctrine by providing scholarship to study religious
science in Qum and part of these pupils who converted from Zaydism to Twelve; most of those
who changed their doctrine to Twelver, k&ttin Iran. Some of them returned to Yemen, and

they are receiving financial support from Iran to establish clubs and Hugayniat

When the government allowed establishment of political parties; three Zaydi parties
announced. The most significant is HedldHaqq, which did not hide its intellectual and political
relationship with Iran. Hizlet i Mad &lhaQibwag aaldi d not establish
Lastly, Hizb al Adml al |l sl ami did not practi
and it had strong relationship with Iran; some members of this party studied in Qum and became
Twelve. Those who converted to the Twelve, fo

that participated in the 2011 revolutféh

Iranians anticipated thexperience of YB but they did not try to make any connections
with them, for two reasons, first to avoid spoilihgir relationship with Hizlal-Haqqwhich
was more conservative and worried about the vy

YB towards Sunnis, therefore, one of t’He Qum

?®Azzan, Muhammadl-6 | | a-dyamaniaal Irania.

27"Azzan, Muhammad\l- 6 | a o ¥amaraalal Irania..
278 Azzan,MuhammadAl- 6 | a o- ¥amaraalal Irania.
29 pAzzan, Muhammad\- 6 | a o- ¥amaraalal Irania.
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The political influence of the Iranian revolutionisveryp par ent i n the Hout
which is exaggerated by the government to the extent of portraying the Houthis as an Iranian
group who departed Zaydism and became Twelvers. Several proofs were found that confirmed
that the Houthis received financial amditary support from Iran, mainly military training, in
addition to the Iranian media sympathy, but this does not mean that the Houthis became
Twel vers. Moreover, the Houthis deni &3 any al
when anlranian PRri ame nt ar y me mb e rhe ®urth Arab dapitalthatthasSa n a 6 a

becomeunderthe Iranian influencé®.

In sum, the relationship and influence between Iran and Houthis on the grounds of the
Shiite connection; Iran is the superior party in this refeship, therefore, it is the part that
affects not that is affected. This alliance does not mean that the Houthi phenomenon can be
categorized outside the Zaydi doctrine and it is a local production rather than an Iranian

influence.

Conclusion

T h e Svar@vdsa turning point in the Zaydi movement that changed its nature from
moderate revivalist to radical. The war erupted on the grounds of Hus&ymalt hi 6 s speec|
that took place in a critical period regionally and locally, and Husayn succeedit@ssing
the anger and frustration of the people in his speeches.

The Houthis group has several ideas that do not establish a theory and concentrate on

mainly political and doctrinal issues. These ideas revealed the radical nature of this group as a

#%Bayoumy, Yare.Ghobari, Muhammadanian support seen crucial for Yemen's Hout(@014, December 15).

Retrieved 31 July, 2016, frohttp://www.reuters.com/article/sgemenHouthisiran-insight

idUSKBNOJT17A20141215

281Xenakis,John Il ran brags that Sanada iRetrievédel Julp, BOAG flomAr ab cap
http://nationalyemen.com/2014/09/27/iran-brags-that-sanaa-is-the-fourth-arab-capital-they-control/
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political group using religion in reaching its aims. Many factors radicalized the Zaydi movement,

which varied into political, social, and intellectual and led to establishment of the Houthi group.
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The conclusion

Zaydi s m6s daesmnotcstens from gssexistence in only one region, northern
Yemen, but also from its features that combin
merges between the Shiit e 6doseidthe SbnniasBumptionT al i b
aboutthe companions, and between the Shiite betief t h e f&milyodstinguishing
statuswith Sunni Jurisprudence. This situates this doctrine as an independent unigue case

among the Islamic schools.

The Zaydi methodology in theéigh is not unique ag borrowed many concepts from the
different schools and it is open to every Islamic school. However, it has two distinctive features;
first, it accepts the Sunni Hadith collections with its famous rule that any Hadith is accepted if it
does not contradi¢the Quran or oppose any Quranic concept. Second, the consensus of the
prophetdés family is a source of | egislation a
Madhahab Ahl al Utrah. The MuoOtazilitesration
provided wideranging ground for this doctrine that enabled it to be varied and renewed, so it

saved the doctrine from stagnation.

The Zayditheory of the Imamate is still the core of this doctrine. It is totally unique and
completely independent fromt her doctri nes. It i s based on t
and commanding good and forbidding evil. Accordingly, rebellion against the unjust was
justified. This revolutionary theory led to spreading this doctrine in certain societies which were

characterized by their tribal nature. When the Zaydi Imams took power, the Zaydi Imamate
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theory became inapplicable. Hence, the association between Zaydism and the Imamate changed

the perception of this doctrine according to the political need.

Zaydism inYemen established the longest state that ruled parts of Yemen intermittently
for one millennium since the third century of Hijrah, the tenth century according to the Roman
calendar. During this long period, Zaydism spread only in the northern part of Yenee
Hamdan tribes live, which is a geographittédal division that preceded Islam in Yemen.
Therefore, Zaydism became a regional identity in this area. It is highly important for this point to
be comprehended in any study of Zaydism in Yemen. Aslded to the Zaydi doctrine different
political and social dimensions in Yemen, it caused several outcomes on the Zaydi doctrine

theologically and on its state politically.

The Muodtazilite doctrine has remailmand an i
was required to be capable of arguing the the
Schol ars could approve him as an Imam. This M
century of Hijrah, the eleventh century according to the RomandaalewherMutarrifyya
Mubétazilite group was eradicated by I mam Hamz
honour. This did not eliminate the Muodotazil:it
ruler in dealing with Hadiths by verifyingthearut hent i ci ty by the Quran,

chain, remains applicable until now, which is a more rational way of dealing with Hadiths.

The Zaydi Imamate had a tribal and doctrinal existence in the north of Yemen since the
first Zaydi state irR83AH/896 AD; the Imamate did not exceed this area except during the rule
of Imam alHadi for a short time. Since 1634, the Zaydi Imamate extended to the rest of Yemen

and controlled all Yemen for almost one century benefiting from the coffee trade revemses.

138



turning point caused many theological consequences as the concept of rebellion became a
constant reason for disorder in the Zaydi Imamate. Therefore, some Zaydi scholars started to
adopt Sunni ideas that do not encourage rebellion and the Zaydidewme more like a Sunni
Caliph or Sultan. In this regard-8hawkani during the nineteenth century presents the most
influential school that tried to combine the Sunni and Shiite teachings in order to solve the

revolutionary nature of the Zaydi Imamalteory.

During the twentieth century, the Zaydi Imamate adopted an isolationist policy and did
not respond to all the reform calls, which led to the overthrow of the Imamate and was replaced
by the republican system. The fall of the Imamate posed grdéraes to the Zaydi doctrine,
since the Imamate is the core of Zaydism. Especially as the Yemeni governments tightened their
grip on Zaydi scholars and marginalized Hashemites because it doubted their loyalty to the

republic and the political alliance \Withe Salafis anBrotherhood.

When the government loosened its restrictions and allowed the proliferation of parties
after the unification in 199@aydis took the advantage to resume their appearance, so they
established political parties and BelieyiMouth summer camps. Intellectually, the discussion
and publications about Zaydism flourished, which demonstrated the different attitudes and
opinions about the current situation of Zaydism, so two m@aactions emerged. First, a
direction was lookingo adjust Zaydism with the new situation. Second, a direction that was

|l ooking to revive the | mamat e; it is mostly

The emergence of a character like Husaytaluthi in 2000changed the way of the
Zaydi movement during a very distered time on the global and local levels. Husayialthi

was an ambitious person who is trying to monopolize the people with the claim of fighting
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America, inspiring by Hezbollah and the Iranian revolution models. Soon, the confrontation
between Husayal Houthi and the government took place in 2004, and Husayn was killed in the
first round of the war in September 2004. This did not stop the war which continued
intermittently for almost six years, and this long war strengthened the Houthis thatbauseb

a significant military power in Yemen and have also tried to be a political group since 2011.

The ideas of the Houthis revealed the absence of any political vision and the weakness of
the religious aspect, so it cannot be categorized as a relrgiaual group or a political group.
The main theme of the group is mobilizing the people on the grounds of the existence of an
enemy and the pride of the doctrinal identity. Also, the group bases itself on the notion of the

leader as a holy person holdialgsolute authority.

The influence of the I ranian revolutionos
significant. Although the Houthis group is still Zaydi doctrinally, the inspiration the Iranian
wilayat al fagihtheory is significant. Thisappesar on t he | eader 6s status,
enjoy absolute power without accountability. This is more similar tovilheyat al fagihtheory

which is a result of the Twelve doctrineds pr

It may attributd¢ he gr owi ng of the Houthisd to the <c
powerful military group. Being an organized and powerful military group in disordered time has
increased the role that Houthis can play. The 2011 uprising against the former president Ali
Abdul |l ah Saleh I ed to weakness in the stateods
ineffective; this has escalated the political and social tension. In addition, the political parties in
Yemen became very feeble and the whole political transition mesegas administrated by

external powers. The weakness of the state, the absence of political parties and the ever
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presencef the external players created a political vacuum that gave the Houthis enough space to

expand by forc&?

The Houthis have been empered notably after the Satldd military coalitiorf®. It is a
very similar case to Hezbollah which became an important political power in Lebanon due to its
war against Israel. Both of them are building their legitimacy on the basis of resisting aalexter
military power not on internal achievement. Also, both of them deepened the division among
society and escalated polarization inside the cotffitijhus, the external assaulti and the

polarizing of society in a weak state are the perfect conditiomaifitias of this type.

Hout hi sd6 power relied on external factors,
external military intervention. It does not have any inner power except for weapons; its ideas are

disconnectedb each other and to the tradal Zaydi heritage.

In addition, the Houthis aim to revive the Imamate or establish a similar political system
that keeps the distinguished status of the pr
change of the peoplhidnstomdyudigiousragit was)andteemalapse whi c
of the social hierarchy system. Consequently, the inapplicables direlling their fighting

nature.

282A| Madhaji, MagedH o w Y e me-20blgranpitsatphase endedinwar Sanada Center for St
Studies.Rerieved 18 August, 2016 frotp://sanaacenter.org/publications/ite m3@w-yemen%E2%80%99s0st
201X transitionaiphaseendedin-war.html

2837] MakhzoomiKhairuldeen11 December, 2015he Failure of Saudi Intervention ¥emerMiddle East eye.
Retrieved 18 August frontttp://www.huffingtonpost.com/khairuldeeat-makhzoomi/theailure-of-saudi
interventionrin-yemen_b_8469744.html

284(n.d). 3 November, 201£bpular Committees” feed Yemen polarizatiefN. Retrieved 18 August from
http://www.irinnews.org/aws/2014/11/03/popularommitteesfeedyemenpolarization
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The Houthis group persists in the monopolization of representatives of the Zaydis in
Yemen to legitinze their political activities, sthey face fiercely any Zaydi opposition, such as

banning the Zaydi Imams from delivering Friday sermons because they are not loyal’f3. them

Hence, Houthis have become another factor that hinders reforming Zaydisijugbto
the republican system. Zaydism is a flexible doctrine due to its varied methods and the
acceptance of the Ijtihad as it always relies on the relational agreement and does not have the
tendency to follow the texts only. Therefore, it has manyriatieabilities to adopt new ideas

that suit the current time.
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